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“Christ Shall Have Dominion”

From The Psalter, 1912
Based on Psalm 72

(Tune: “Onward Christian Soldiers”)

Christ shall have dominion over land and sea;
Earth’s remotest regions shall His empire be;
They that wilds inhabit shall their worship bring,
Kings shall render tribute, nations serve our King.

When the needy seek Him, He will mercy show;
Yea, the weak and helpless shall His pity know;
He will surely save them from oppression’s might
For their lives are precious in His holy sight.

Ever and forever shall His name endure,

Long as suns continue It shall stand secure;

And in Him forever all men shall be blest,

And all nations hail Him King of Kings confessed.

Unto God Almighty joyful Zion sings;
He alone is glorious, doing wondrous things.
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Evermore, ye people, bless His glorious name;
His eternal glory through the earth proclaim.






PREFACE

Third Edition

By the grace of God, this work continues to meet the needs of many
Christians interested in deeper studies of eschatology, and especially
those holding to the optimistic outlook of postmillennialism. He Shall
Have Dominion has been in print continuously since 1992, with this being
its third edition and third publisher. I want to thank Jerry Johnson for his
interest in and commitment to updating and republishing this work, and
for his appointing me as Director of NiceneCouncil.Com. Working with
Jerry is a joy and a privilege.

This is truly a new edition. In it | update a great many of the biblio-
graphical references and add newer ones in order to make the work more
current.' Though I drop many of the older references, I do not drop them
all in that [ want to interact with some of the more important ones. |
intend to offer the best of both worlds: analysis of classic works, as well
as interaction with contemporary contributions. A secondary benefit of
this practice is to let dispensationalists know that despite their “plain and
simple” method of interpretation, their system keeps changing —
thereby demonstrating things are not so “plain and simple.”

1. For example, | replaced Ryrie’s quotes from his Dispensationalism Today
(1965), with his revised version re-titled simply Dispensationalism (1995).
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l also give more attention to amillennialism than in previous editions,
though I still deal more extensively with dispensationalism. In upgrading
my amillennial critique I employ the more recent works by Robert B.
Strimple, Vern Poythress, Dennis Johnson, Robert L. Reymond, Cornelis
Venema, Kim Riddlebarger, and others. The amillennial presentation has
changed over the years, moving from a more exegetical approach to a
more theological one. I critique both approaches.

For the most part this edition adds new material, with each chapter
undergoing significant expansions. | would especially note that I
significantly lengthen the three chapters considering objections to
postmillennialism — partly in order to handle more amillennial
objections. | would also point out that | have re-titled the Appendix on
hyper-preterism in that I greatly expand my critique in order to include
exegetical as well as theological concerns regarding this aberrant
movement. Though this heterodox movement continues to grow, signs
are appearing that it may be coming apart at the seams. Their continual
patching of new material on the old garment is making matters worse. |
hope to loosen a few of its threads myself.

Despite my general tendency to expand the material, | also remove
some. The chapter on “The Righteousness of God” (a defense of theo-
nomic ethics) has been removed for three reasons: (1) I deal with
theonomy extensively in other publications.” (2) This removes an easy

2. See: Gentry, Nourishment from the Word (2007). Gentry, Covenantal Theonomy
(2005). Gentry, God’s Law in the Modern World (1993). See also my chapters in
Schlissel, The Standard Bearer (2002).
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target for those who are not able to distinguish the difference between
theonomy (ethics) and postmillennialism (eschatology). The two views
bear no necessary link, despite the confusion of some. (3) New
expansions bring greater bulk. One way to reduce the book’s overall bulk
is to remove material, and this chapter seemed an appropriate one to
excise. | also removed the Appendix on “Cultural Antinomianism” in that
it was relatively dated.

Though it no longer appears as an Appendix, | did not remove the
material formerly appearing as “Postmillennialism and Suffering.” Rather,
I absorb it into other chapters where I deal with amillennialism. Amillen-
nialists apparently endure so much suffering that I really did not feel
good about exacerbating the problem by presenting a separate Appendix.
I hope that they will not suffer unduly due to my removing that Appendix
without using anesthesia.

My prayer is that this book will lead God’s people to pray more
fervently and believingly: “Thy kingdom come; thy will be done, on earth
as it is heaven” (Mt 6:10). And in better understanding and praying that,
they might more diligently labor to “make disciples of all the nations” (Mt
29:19), knowing that “he shall have dominion” (Ps 72:8 KJV).

Kenneth L. Gentry, Jr., Th.M., Th.D.
Director, NiceneCouncil.com
Pastor, Living Hope Fellowship
Valentine’s Day, 2009
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Second Edition

I have been gratified with the response to and acceptance of the first
edition of He Shall Have Dominion. It has been used as a textbook in some
Christian colleges and seminaries and has been placed on eschatological
resource reading lists in others. So it is with great joy that I present this
second edition of He Shall Have Dominion to the world of biblical studies.
I am thankful to Dr. Gary North for his encouragement in producing this
second edition — and for his important ministry at the Institute for
Christian Economics.

The changes in the second edition are relatively minor. No positions
have changed and the presentation’s flow is virtually identical in format
and argument with the original. The reader of the first edition will
probably remember with some pain the several typographical and layout
errors that appeared in the original. These errors have been corrected
(hopefully!) in this new edition. Some heading and paragraph changes at
some junctures should make for easier reading.

Of course, in any new edition it is important to include more recent
works in the presentation. Consequently, there are a number of new
bibliographic resources employed to fill out and update the argument.
Most of these will appear in the footnotes, though a few have altered the
text itself by providing important new information. The time lapse
between the first edition (1992) and the second (1996), however, is not
sufficiently long enough to require a wholesale re-orientation of the
argument.

The reader will also notice a new appendix providing a general
critique of the hyper-preterist movement. Though I appreciate much of
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the “consistent preterist” research and insight into eschatology, | am
convinced that they have gone too far. And | hope they will, with further
study and analysis, make the necessary corrections and return to a more
orthodox view of the second advent and the Resurrection. But since that
movement is making its presence felt and | receive correspondence
asking for my thoughts, | deemed it necessary to provide at least a brief
analysis of some of the problems I have with its positions. Especially
since some dispensationalists confuse my orthodox preterism wither
their heterodox form.

The postmillennial reader will be encouraged to know that Zondervan
will be publishing a three views book on eschatology in 1997. That work,
under the editorship of Darrell L. Bock of Dallas Theological Seminary,
will present the progressive dispensational viewpoint (Craig Blaising,
Dallas Theological Seminary), the amillennial viewpoint (Richard B. Gaffin,
Westminster Theological Seminary), and the reconstructionist postmil-
lennial viewpoint (me, Kenneth L. Gentry, Jr.). The postmillennial view-
point, assumed by many to be dead, is coming back — as any post-
millennialist would expect. Therefore we remember with joy and hope
that we must not “despise the day of small things” (Zec 4:10).

Kenneth L. Gentry, Jr., Th.D.
June 28, 1996

First Edition
It was the best of times, it was the worst of times.
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So begins Charles Dickens’ A Tale of Two Cities. And such is an
appropriate introduction to the present work. For this study in
eschatology is also a tale of two cities: the City of God and the City of
Man. And we today may declare that in many respects it is the best of
times, while in other respects it is the worst of times.

As | write this book, modern man is witnessing remarkable world
events. It has not been too many months since the Berlin Wall dividing
the two Germanys fell (1989), Eastern Europe freed itself from Soviet
Communist domination (1990), and East and West Germany reunited
(1991). The Beirut hostage crisis has finally come to an end, after many
years of frustration (1991). Within the past few weeks of my writing these
words, the Soviet Union has officially vanished, having broken into twelve
independent democratic republics (1992). In addition, there are
remarkable revivals of Christianity in various Third World countries, as
well as in the former Soviet Union. Such would suggest the best of
times.' Five years ago, who would have thought that these world-shaking
events would occur? The bleak shadow that the Soviet Bear cast over the
earth has vanished with the dawn of a new day. In many respects, these
events signal the best of times for those long afflicted by Communism
and the rest of us who were threatened with nuclear destruction by its
existence.

1. Not all would agree that these are good signs. Dispensationalist theologian
Robert P. Lightner comments: “Even the present evident failure of atheistic,
communistic governments brings great fear and uncertainty.” Lightner, Last Days
Handbook, 161.
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But these are also the worst of times. The Chinese Communists are
still brutally repressing free speech. Not long ago, Iraq’s Saddam Hussein
started (and lost) a cruel and potentially disastrous war, but he still
remains in power (1992). There is fear that the turbulent Middle East will
buy up the brains and weaponry of the former Soviet Union. Abortion still
ranks as one of America’s leading surgical procedures and is widely
practiced throughout the world. The AIDS epidemic shows no signs of
abating, but rather of increasing; the same is true of the nearly incurable
strain of tuberculosis that now accompanies AIDS. The federal governm-
ent’s debt is enormous and growing rapidly. Though there are bright
historical and social rays of hope, these are too often eclipsed by the
clouds of political gloom and the smoke of cultural upheaval.

One day the world events listed above will be understood in terms of
the all-controlling plan of God. “Our God is in heaven; He does whatever
He pleases” (Ps 115:3). For right now we can only surmise what God
might be doing and what the end result will be. But | have not written
this work as a prophetic commentary on the times; | am not interested
in newspaper exegesis. Christianity has been embarrassed by too many
failed prophets in this century.”

Yet | believe there is a system of biblical eschatology that has in the
past and will yet again demonstrate itself a valid force in the
development of world events. And that eschatology is postmillennialism.

2. See: Dwight Wilson, Armageddon Now. Gary DeMar, Last Days Madness. See
also: Fuller, Naming the Antichrist (1995). Boyer, When Time Shall Be No More (1992).
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For the last fifty years many Christians (wrongly) deemed post-
millennialism a theologically dead issue.’ It held too optimistic a prospect
for the future for those who lived in an era that witnessed the rise of
Communism and two World Wars. But postmillennialism has begun to
make headway once again as a theologically credible alternative to the
more popular eschatologies of despair. And it is important to realize that
its remarkable resurgence antedates the collapse of Soviet and Eastern
Bloc communism. These events cannot be laid down as the psychological
bases for the modern resurgence of postmillennial optimism.

The market for works on eschatology is ripe. Many of the best-selling
Christian works in the last few years have dealt with prophecy. In this
work | hope to set forth compelling reasons for a return to postmil-
lennialism by evangelical Christians. These reasons will be shown to be
pre-eminently exegetical and theological. For the Christian, exegesis and
theology should provide the basis of expectation for the future, not
current events.

I would like to thank several friends for assisting me in proofreading
the chapters: Bill Boney, Edmond Sandlin, and Kim Conner. Their
friendship, assistance, advice, and encouragement are much appreciated.
They are Christians who are persuaded that He Shall Have Dominion.
Thanks also to my son Stephen for spending several days helping me to
double-check direct quotations for accuracy.

3. See discussion in chs 4 “Introduction to Postmillennialism” and 17 “Prag-
matic Objections.”



PART I

INTRODUCTION






THE SIGNIFICANCE OF BIBLICAL ESCHATOLOGY

Remember the former things of old, for  am God, and there is no other;
I am God, and there is none like Me, Declaring the end from the begin-
ning, and from ancient times things that are not yet done, saying, “My
counsel shall stand, and I will do all My pleasure.” (Isa 46:9-10)

The Importance of Eschatology

Few doctrines of the Bible receive more attention among evangelicals
today than the second coming of Christ. And since his return is a
foundational doctrine of the historic Christian faith, it well deserves our
notice." Unfortunately though, the second advent is more deeply loved
and firmly believed than biblically understood and accurately proclaimed.
Evangelicals too often tend to have a “zeal without knowledge” when
approaching this great biblical theme. This is especially tragic in that
properly comprehending it is vitally important for framing in a Christian
worldview. After all, it exalts the consummate glory of his redemptive

1. See my chapter on creeds in Mathison, When Shall These Things Be?, ch. 1.
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victory, completes God'’s sovereign plan for history, and balances a full-
orbed theology of Scripture. In this regard | would note:

First, the second coming exalts the victory of Christ in redemption. When
Christ comes in his first century incarnation, he comes in a state of
humiliation. That is, he dwells among sinners in the dust of the earth,
suffers rejection, abuse, and torment from them, then dies in agony on
the cross, experiencing even rejection by God the Father (Mt 27:46//), and
is buried in a tomb in the dust of the earth. As Paul expresses it: “being
found in human form, he humbled himself by becoming obedient to the
point of death, even death on a cross” (Php 2:8; cp. Mt 1:21; Lk 19:10).
But Scripture does not leave him on the cross or in the tomb; it teaches
his consequent glorification through four steps: resurrection, ascension,
session, and, ultimately, return.

Christ’s return in glory is necessary for completing his redemptive
victory, for then he returns as the all-conquering Redeemer-King.
“Therefore God has highly exalted him and bestowed on him the name
that is above every name, so that at the name of Jesus every knee should
bow, in heaven and on earth and under the earth, and every tongue
confess that Jesus Christ is Lord, to the glory of God the Father” (Php
2:9-11). But as Hebrews notes: “Now in putting everything in subjection
to him, he left nothing outside his control. At present we do not yet see
everything in subjection to him” (Heb 2:8b). So then, Christ’s second
coming is necessary for conclusively demonstrating his redemptive
victory for all to see.

Second, the second coming completes God’s plan for history. Though Christ
legally secures the defeat of sin, death, and the devil in the first century,
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all three evils remain with us (Ro 7:18-25; 1Pe 5:8-9). Just as we have
been legally sanctified in the past (Heb 10:14), are being experientially
sanctified in the present (Ro 6:19-22), and will be finally sanctified at the
resurrection (1Th 5:23), so Scripture presents Christ’s victory in three
stages: He vanquishes these enemies legally before God’s judicial bar (Col
1:13-14; 2:13-15). He continues vanquishing them historically through the
gospel’s continuing progress (Ac 26:18; 1Co 15:20-23). He will vanquish
then eternally at his second advent, when he concludes history (Ro
8:18-25; Rev 20:10-15).

One of the tragic consequences of the novel theology known as
hyper-preterism’ is its leaving sin and death operating in the Universe so
that God must endure their presence forever and ever. However, the
Scriptures teach that history will conclude with a final, permanent
conquest of evil: “according to his promise we are waiting for new
heavens and a new earth in which righteousness dwells” (2Pe 3:13). This
occurs when Christ returns: “When the Son of Man comes in his glory,
and all the angels with him, then he will sit on his glorious throne. Before
him will be gathered all the nations, and he will separate people one

2. For a presentation and critique of this recent phenomenon, see Appendix:
“The Hyper-preterist Error.” See also: Gentry, “Christ’s Resurrection and Ours,”
(CR) (April, 2003). Jonathan Seraiah, The End of All Things (1999). Sproul, “. . . in
Like Manner,” (Tabletalk): 4-7. Crisler, “The Eschatological A Priori of the New
Testament: A Critique of Hyper-Preterism,” (JCR): 225-56. Mathison, Postmillen-
nialism (1999), App. C. Mathison, ed., When Shall These Things Be? Jay E. Adams,
Preterism (2003).
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from another as a shepherd separates the sheep from the goats. And he
will place the sheep on his right, but the goats on the left. . . . Then he
will say to those on his left, ‘Depart from me, you cursed, into the eternal
fire prepared for the devil and his angels™ (Mt 25:31-33, 41; cp. 2Pe
3:3-15). “The last enemy to be destroyed is death” (1Co 15:26), which
results at his return (1Co 15:23-25, 54). Thus, Christ’s second coming
appropriately concludes history.

Third, the second coming balances the theology of God in Scripture. This
glorious doctrine not only finalizes Christ’s redemptive victory (pouring
eternal glory on his redeeming love) and completes the plan of God
(demonstrating divine wisdom in his creational plan). But it also provides
us with a full-orbed doctrinal system balancing out majestic biblical
truths. Were it not for the second advent:

We would have a creation (Ge1:1; Heb 11:3) without a consummation
(Ac 3:20-21; Rev 20:11), resulting in an open-ended Universe (1Co
15:23-24; 2Pe 3:3-4).

We would have a world eternally groaning (Ro 8:22; 2 Co 5:1-4),
without any glorious perfection (Ro 8:21; 2Pe 3:12-13).

We would have a Savior quietly departing before his followers (Lk
24:50-52; 1Co 15:5-8), without ever enjoying a victorious exhibition
before his world (Ro 14:11; Php 2:10-11).

We would have a redemption spiritually focused (Ro 8:10; Eph1:3),
without a physical dimension (Ro 8:11; 1Th 4:13-18).
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We would have a Redeemer bodily ascended into heaven (Ac 1:8-11;
Col 2:9), without any physical family joining with him (1Co 15:20-28;
Php 3:20-21).

We would have a gospel continually necessary (Mt 28:19; Ac 1:8),
without any final victory (Mt 28:20; 1Co 15:24) — the number of the
elect would never be filled.

Truly, the second coming is a “blessed hope” upon which we must
carefully focus.” Unfortunately, though it is “blessed” and hope-filled,
“eschatology, perhaps more than any other branch of theology, is laden
with divisiveness, and this is particularly true in conservative evangelical
circles.” Tragically, this issue “has been a matter of debate, sometimes
acrimonious.”™ Indeed, “perhaps no doctrine has more divided modern
evangelical Protestantism.” So, before we can properly understand all
the implications of the second coming, we must establish our theological
context.

Let us begin our quest by considering:

The Meaning of “Eschatology”

3. See my discussion of Tit 2:13 and the “blessed hope” in ch. 19 “Biblical
Objections.”

4. Bloesch, The Last Things, 28.

5. Sauter, Eschatological Rationality, 33.

6. Bloesch, The Last Things, 87.
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The English word “eschatology” is a fairly late theological term,
apparently not put into common use before the nineteenth century.” Its
first use, however, appears as far back as in Germany in 1644 in the last
section of Philip Heinrich Friedlieb’s Dogmatics. That section was titled:
Eschatologia seu Florilegium theolgicum exhibens locorum de moret, resurrecti-
one martuoru, extreme iudicio, cosummatione seculi, inferno sue maorte aeterna
et denique vita eterna (which explains why you never see it mentioned on
a bumper sticker).®

The term “Eschatology” is the compound of two Greek terms:
eschatos, which means “last,” and logia, which means “word, discourse.”
Etymologically then, eschatology is “the study of the last things.” The
term derives from certain Scriptural passages that speak of “the last days”
(2Ti 3:1; Heb 1:2), “the last time” (1 Pe 1:20; Jude 18), “the last hour” (1
John 2:18), and other comparable statements. We find similar examples

7. Oscar Cullmann and W. Georg Kiimmel, “Eschatology,” in ODCC, 469. See
also: COED, 1:893, cites George Bush’s Anastasis; or the Doctrine of the Resurrection
of the Body, written in 1845, as the earliest work employing the term
“eschatology.”

8. Sauter, Eschatological Rationality, 136.

9. Some theologians and dictionaries define it as: “The department of theo-
logical science concerned with ‘the four last things: death, judgement, heaven,
and hell.”” COED, 1:893.
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in the Septuagint, the second-century BC Greek translation of the Old
Testament."

Theologians generally divide eschatology into two categories, cosmic
and personal. “Cosmic eschatology” deals with the consummational
history of the world system and the human race."" It involves the study of
the biblical data regarding the providentially governed flow of history as
it develops toward its foreordained consummation. Cosmic eschatology
especially focuses on the unfolding of God’s kingdom in history, the
second advent of Christ, the resurrection of the dead, the final judgment,
and the eternal state. “Personal eschatology” focuses on the destiny of
the individual at death."” This necessarily involves a study of physical
death, the immortality of the soul, and the intermediate state. Of course,
because it ushers the individual out of the temporal and into the eternal
world, it also relates to heaven and hell. Eschatology as a whole asks the

10. See the Septuagint eschatai hemerai (Ge 49:1; Isa 2:2; Jer 37:24; Eze 38:16;
Hos 3:5; Mic 4:1; Da 10:14) and eschaton ton hemeron (Nu 24:14; Dt 4:30; 31:29; Jer
23:20; 25:18).

11. Louis Berkhof and Wayne Grudem call it “general eschatology”; John Mur-
ray and Geerhardus Vos call it “collective eschatology”; Bruce calls it “world
eschatology.” See: Berkhof, Systematic Theology,666. Grudem, Systematic Theology,
1091. Murray, “The Last Things,” in Collected Writings, 2:403. Vos, Pauline
Eschatology, 5. F. F. Bruce in EDT, 362.

12. Berkhof, Murray, Vos, and Bruce prefer “individual eschatology.” Berkhof,
Systematic Theology, 667. Murray, “The Last Things,” 2:401. Vos, Pauline Eschatol-
ogy, 5. Bruce, EDT 362.



8 He Shall Have Dominion

question: “What yet lies ahead, for both person and cosmos?”" In this
book I will focus on cosmic eschatology.

Although eschatological matters have been before the church for
almost 2000 years,'* they have only in the last seventy-five years come to
prominence as an area of systematic inquiry. Berkhof noted in this regard:
“When Klieforth wrote his Eschatologie, he complained about the fact that
there had never yet appeared a comprehensive and adequate treatise on
eschatology as a whole. . . . In general it may be said that eschatology is
even now [in 1941] the least developed of all the loci of dogmatics.”"
Near the same time, Feinberg observed: “Eschatology remains a much
neglected field of theological study and research. If one were to scan the

13. Oden, Life in the Spirit, 2:369.

14. Some of the earliest of post-apostolic Christian literature dealt with es-
chatological issues. See especially The Shepherd of Hermas (ca. AD 80s); Barnabas
(ca. AD 100), Epistle, ch. 15; Papias (ca. AD 60-130), Against Heresies 5:33; Justin
Martyr (ca. AD 100-165), Dialogue with Trypho the Jew, chaps. 32, 51, 110 and
Apology 1:50-52; and Irenaeus (ca. AD 100-200), Against Heresies 5:23-26. Many
early creeds and liturgies alluded to eschatological issues. See the Apostles’
Creed, the Nicene Creed, Clementine liturgy, liturgy of James, and the liturgy of
Mark in Philip Schaff, History of the Christian Church (5th ed.; Grand Rapids:
Eerdmans, [1910] 1985), 2:598. Gentry in Mathison, When Shall These Things Be?,
ch. 1. Forimportant studies of eschatological interests see: Hill, Regnum Caelorum
(2001). Carroll, The Return of Jesus in Early Christianity (2000). McGinn, Antichrist:
Two Thousand Years of the Human Fascination with Evil (1994). McGinn, Visions of the
End (1979).

15. Berkhof, Systematic Theology, 664.
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standard work of theology, he would be surprised to find the little
attention that is given to eschatology.”'® Even more recently Erickson can
comment that the broader field of eschatology “has remained relatively
undeveloped in comparison to such doctrines as the nature of the
sacraments and the person and work of Christ.”"”

The deficiency more recently, however, is not as bad as it once was.
Unfortunately though, dominating eschatological inquiry are writers
offering either rationalistic assessments (e.g., Rudolf Bultmann, Jiirgen
Moltmann, Wolfhart Pannenberg, Hendrikus Berkhof'®), dispensationalis-
tic novelties' (e.g., Charles C. Ryrie, John F. Walvoord, ]. Dwight
Pentecost), or sensationalistic prognostications (e.g., Hal Lindsey, Tim
LaHaye, John Hagee). Today the lack has been greatly relieved by a
growing body of important evangelical studies (e.g., Stanley J. Grenz. G.
K. Beale, Cornelis Venema). Nevertheless, a careful, systematic, full-scale,
current presentation of the optimistic eschatology of postmillennialism

16. Feinberg, Millennialism, 32. This, apparently, is from the earliest edition
(1936) and was not amended in the 1980 version.

17. Erickson, Christian Theology, 1156.

18. For helpful summaries of liberal eschatologies, see: Erickson, Christian The-
ology, 1162-68. Hoekema, The Bible and the Future, 288-316. Reymond, New
Systematic Theology, 981-985.

19. Erickson calls dispensationalism’s reckless over-indulgence “eschatoman-
ia.” Erickson, Christian Theology, 1158.
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remains a genuine need within the church.” I am presenting this revision
of my 1997 second edition to fill this need.

Unfortunately, most evangelicals are still not familiar with
postmillennialism, and many who are aware of it resist it as something
“new.” Some lament the introduction of new ideas or the resystematizat-
ion of older views in the eschatological marketplace of eschatology. One
theologian writes that “we do not need another defense of a particular
view of the future and certainly not a new view.””' Another comments in
a review of a new work on eschatology that he “sincerely questions . . .
the necessity of adding a fifth position to an already overcrowded rapture
debate.”” Yet it is vitally important that we continue inquiring,
systematizing, and correcting our understanding of this important field
of theology.

I will present three justifications for a new work on eschatology.

The Priority of Scripture
Our Lord prays for us before he mounts the cross: “Sanctify them in
the truth; Thy word is truth.” (Jn 17:17). Paul informs us in 2 Timothy 3:16

20.Though even here no total lack prevails, due to several recent contributions
to the debate. In addition to the first two editions of He Shall Have Dominion, see:
Chilton, Paradise Restored (1985); Davis, The Victory of Christ’s Kingdom (1996);
Bahnsen, Victory in Jesus (1999); Mathison, Postmillennialism (1999); Gentry in Bock,
ed., Three Views on the Millennium (1999); Gentry, Thine Is the Kingdom (2003).

21. Lightner, Last Days Handbook, 93.

22. Stanton, “A Review of The Pre-Wrath Rapture of the Church” (BTS): 90.
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that “All scripture is given by inspiration of God, and is profitable for
doctrine, for reproof, for correction, for instruction in righteousness.”
Consequently, Paul’s mission was to declare the whole purpose of God to
his listeners (Ac 20:27). The study of any of Scripture’s doctrines will ben-
efit the Christian. And eschatology is certainly one of the major fields of
systematic theology, as well as for biblical theology. Contrary to a
widespread practice in populist literature today, Scripture, not the
newspapers, must be the foundation of our eschatology.

As | will demonstrate in more detail later, the material of biblical
eschatology begins at the very genesis of universal history and extends
to its ultimate consummation. Thus, its sweep encompasses the whole
of time and the entirety of the biblical record. As Jiirgen Moltmann puts
it: “From first to last, and not merely in the epilogue, Christianity is
eschatology, is hope, forward looking and forward moving, and therefore
also revolutionizing and transforming the present.”” J. ]. Van Oosterzee
agrees: “All true Theology is at the same time Teleology, which must of
itself lead to Eschatology. The eschatological is not an element of
Christianity, but is the medium of Christian faith as such™**

23. Moltmann, Theology of Hope, 16. Berkhof also laments the epilogical place-
ment of eschatology: “In such a scheme eschatology could only appear as the
finale of history, and not at all as one of the constitutive elements of a system of
truth.” Berkhof, Systematic Theology, 664.

24.Van Oosterzee, Christian Dogmatics, 2:581.
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Willem Van Gemeren succinctly notes that eschatology is “the totality
of the teaching of Scripture on the redemption of God.” Thus, as
Michael Horton observes: “Eschatology should be a lens and not merely
a locus. In other words, it affects the way we see everything in scripture
rather than only serving as an appendix to the theological system.””
Indeed, “revelation is therefore the servant of redemption.””’

As Geerhardus Vos notes regarding Paul’s theology, “not only
Christology but also the Soteriology of the Apostle’s teaching is closely
interwoven with the Eschatology, that, were the question put, which of
the strands is more central, which more peripheral, the eschatology
would have as good a claim to the central place as the others. In reality,
however, there is no alternative here; there is backward and forward
movement in the order of thought in both directions.”” Indeed, to
demonstrate the matter statistically in this econometric age, some
research suggests that the prophetic element in Scripture accounts for
more than one-fourth, or about 27% of the biblical record. That is, we find
predictive prophecy in 8,352 of the Bible’s 31,124 verses.” As Stephen

25.Van Gemeren, Progress of Redemption, 458.

26. Horton, Covenant and Eschatology, 5.

27. Horton, Covenant and Eschatology, 5.

28. Vos, Pauline Eschatology, 29.

29. Payne, Encyclopedia of Biblical Prophecy, 675, 681. Of course, this is not to
say that all of these prophecies are future to our time. All evangelicals who have
not converted to Judaism are preterists in some cases, as regarding the prophecies
of'the virgin birth (Isa 7), crucifixion (Psa 22), outpouring of the Spirit (Joel 2), and
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Williams observes in 1997: “theologians have emphasized the
eschatological dimension of Christian faith these last thirty years or so.”*
Eschatology is vitally important to a proper understanding of biblical
revelation.

Louis Berkhof puts the significance of eschatology in proper per-
spective regarding its relation to the other branches of systematic (or
dogmatic) theology:

In theology it is the question, how God is finally perfectly glorified
in the work of His hands, and how the counsel of God is fully
realized; in anthropology, the question, how the disrupting
influence of sin is completely overcome; in christology, the ques-
tion, how the work of Christ is crowned with perfect victory; in
soteriology, the question, how the work of the Holy Spirit at last
issues in the complete redemption and glorification of the people
of God; and in ecclesiology, the question of the final apotheosis of
the Church. All these questions must find their answer in the last
locus of dogmatics, making it the real capstone of dogmatic
theology.”

H. D. McDonald asserts of Jesus’ teaching: “It is much more than a mere
paradox to say that the first things in the Gospels is their presentation of

so forth.
30. Stephen Williams, “Thirty Years of Hope: A Generation of Writing on
Eschatology” in Brower and Elliott, eds., Eschatology in Bible & Theology, 247.
31. Berkhof, Systematic Theology, 665.
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the last things. Their theology, like any sound theology which is true to
its biblical perspective, involves an eschatology, a doctrine of end
events.””’

For the evangelical Christian, the Scripture necessarily holds a domi-
nant sway over his general outlook on life, his worldview.* Given the
heavy biblical emphasis on eschatological issues, we must not overlook
this field of study. In fact, this leads me to my next, related concern:

The Philosophy of History
Regarding any philosophy of history, a number of questions arise:

What is man?

Where did man come from?

What is the role and impact of human agency?
Does history have any meaning, purpose, or significance?
Is history structured or random?

Does history have a unified movement?

Can we have knowledge of the past?

Can we learn from history?

Is history going anywhere?

Did history have a beginning?

Will it have an end?

32. McDonald, Living Doctrines of the New Testament, 116.
33.See ch. 5 “The Revelation of Truth.”
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These are important questions to bear in mind as we begin a study of
cosmic eschatology. After all, the issue of eschatology is “not just one of
how to interpret Rev 20, but one that bears on the entire philosophy of
history.™*

Carl Henry observes that “Judeo-Christian revelation has nurtured a
universal conviction that no theology or philosophy can be
comprehensive unless it deals with the direction of history and the goal
of the universe, with the matter of man’s ultimate destiny and the
problem of death.”” Vos notes:

It is no wonder that such energetic eschatological thinking tended
towards consolidation in an orb of compact theological structure.
For in it the world-process is viewed as a unit. The end is placed in
the light of the beginning, and all intermediate developments are
construed with reference to the purpose a quo and the terminus ad
quem. Eschatology, in other words, even that of the most primitive
kind, yields ipso facto a philosophy of history, be it of the most
rudimentary sort. And every philosophy of history bears in itself the
seed of a theology. . . . All eschatological interpretation of history,
when united to a strong religious mentality cannot but produce the
finest practical theological fruitage. To take God as source and end
of all that exists and happens, and to hold such a view suffused with
the warmth of genuine devotion, stands not only related to

34. Berkouwer, The Return of Christ, 234n.
35. Henry, God Who Stands and Stays, 6:492.
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theology as the fruit stands to the tree: it is by reason of'its essence
a veritable theological tree of life.*

Although I will not flesh out a full philosophy of history, we must at
least be generally aware of its significance.” Basically, three approaches
to history are significant to our inquiry, as presented by Reinhold Niebuhr
and Arthur F. Holmes.®® These views are the pagan cyclical view, the
Christian linear view, and the secular evolutionary view.

A Brief Historical Sketch

Studying history is a complicated task. The difficulty of arranging all
the evidence we have (which gives us but a fraction of all that occurred)
is truly imposing. Tolstoy once commented that “History would be an

36. Vos, Pauline Eschatology, 61.

37. For a helpful introduction to some of the elements of a Christian philoso-
phy of history, see: Rushdoony, Biblical Philosophy of History (1969) and Berkhof,
Christ the Meaning of History (1966). See also: Van Til, The Calvinistic Concept of
Culture (1959). Schaeffer, How Shall We Then Live? (1996). Dooyeweerd, Christian
Philosophy and the Meaning of History (1996). Nash, The Meaning of History (1998).
For an historical study see: Bebbington, Patterns in History (1979). For helpful
material on the worldview implications of Christianity as a corollary to a
philosophy of history, see: Hoeffecker, Universe, Society, and Ethics, 2 vols. (1986)
and Hoeffecker, Revolutions in Worldview: Understanding the Flow of Western Thought
(2007).

38. Niebuhr, Faith and History, 17. Holmes, Contours of a Christian Worldview
(1983).
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excellent thing if only it were true.”™ In the late 1600s, systematic
historical Pyrrhonism arose, which discounted the value of history due to
the philosophical skepticism regarding all human knowledge.*
Developing an explicitly biblical philosophy of history is a task of great
significance for the Christian, despite deconstructionist and postmodern
influences in the contemporary scholarly world.

Although “societies have existed, and continue to exist, where there
is little awareness of the ongoing historical process,”' there eventually
arose in the ancient pre-Christian world a cyclical view of history.*” The
cyclical interpretation of history held (and in some cases still holds) a
strong influence in the East: China, India, and Persia. In fact, “almost all
of the great civilizations existing before the beginning of the Christian
era ascribed a cyclical pattern to history.” This cyclical view of history

39. Cited by Bebbington, Patterns in History, 8.

40. La Mothe le Vayer in 1668 was an early systematizer of historical Pyrrhon-
ism. Pyrrhonism is based on the philosophy of the Greek skeptic Pyrrho (365-275
BC), who argued that all knowledge, including knowledge based on the senses,
is uncertain.

41. Bebbington, Patterns in History, 21.

42.For a fuller discussion of the cyclical view of history, see: Bebbington, Pat-
terns in History, ch. 2. Nash, Meaning of History. Marsh, The Fullness of Time (1952).
Berkhof, Christ the Meaning of History (1966). Usher, “The Dynastic Cycle and the
Stationary State,” 1031-44.

43. Nash, Meaning of History, 163
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influenced the West through Greece and Rome.** Based on the seasonal
rhythm of nature, it presents history as an endless, recurring series of
cycles.

Given the pagan conception of recurring cycles and the
unconnectedness of reality under competing gods, no unified conception
of reality is possible. Such views destroy any hope of historical progress,
thereby trapping men in a dead-end Universe of relentless political
cycles.” In Greece arises a “rigorously anti-historical metaphysics”*® as a
result of the influence of Aristotle’s concern with the eternal. Aristotle
(384-322 BC) writes: “For indeed time itself seems to be a sort of circle”
(Physics 4:14). The Roman historian Cornelius Tacitus (AD 56-117)
comments that “not only the seasons but everything else, social history
included, moves in cycles” (Annals 3:55). Marcus Aurelius Antoninus (AD
121-180), the Stoic philosopher and Roman emperor, clearly expresses
the cyclical view: “Future generations will have nothing new to witness,
even as our forefathers beheld nothing more than we of today, but that
if a man comes to his fortieth year, and has any understanding at all, he

44.The three fundamental eastern forms were Chinese dynasticism, the recur-
rent world cycle, and the Persian pattern of decline from a golden age. See
Bebbington, Patterns in History, 33.

45. For a brief discussion of the debate over whether the Greeks held to his-
torical progress, see: North, Moses and Pharaoh, ch. 17: “The Metaphor of Growth:
Ethics.”

46. Collingwood, The Idea of History, 20.
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has virtually seen — thanks to their similarity — all possible happenings,
both past and to come” (Meditations 11:1).

The epistemologically self-conscious Christian has a wholly different
conception of reality. His realistic conception of the world and life gives
rise to a distinctive and meaningful philosophy of history. We may rightly
call Aurelius Augustine, Bishop of Hippo (AD 354-430), the father of the
philosophy of history.”” Augustine’s influence on Christianity is so far-
reaching that Warfield notes that he does not just create “an epoch in the
history of the Church, but has determined the course of'its history in the
West up to the present day.”* In his City of God he sets forth one of his
most powerful tools of influence: a philosophy of history that derives its
meaning from the redemptive work of Jesus Christ, which is an important
aspect of the eternal plan of Almighty God, Creator of heaven and earth.
By this work he became “the first Christian thinker to attempt a full-scale
account of the universal-historical significance of Jesus Christ.”* For

47.However, we should understand that Augustine was not the first Christian
thinker to oppose the pagan cyclical worldview. See: Justin Martyr, The Dialogue
with Trypho the Jew 1:5. Cited in Bebbington, Patterns in History, 52. Actually, City
of God was “the first Latin Christian attempt to produce a global philosophy of
history.” HHMBI, 25.

48. Warfield, Studies in Tertullian and Augustine, 306.

49. Horton, Covenant and Eschatology, 109. However, earlier “Irenaeus’s Ad-
versus haeresis advances an embryonic redemptive-historical hermeneutic that
grounds the revelation of God in this world and in the service of redemption.”
Horton, 119. Irenaeus flourished from AD 175-95.
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Augustine, “the whole of human history was articulated in terms of
decisive landmarks within the history of salvation.”° He writes his City of
God in the aftermath of Alaric’s sack of Rome in 410, when pagans are
blaming Christians for that event due to their leading so many to forsake
the gods.”’

Van Gemeren well notes that “Biblical history reveals the pattern of
God’s redemption and, together with the history of the church, unfolds
the plan of God. History from the biblical perspective focuses on the acts
of God in Christ, but even more, it points to the future transformation of
all things. Redemptive history thus gains meaning when events are
viewed in the light of the future. . . . History has an eschatological
dimension, for all events have meaning in the light of the plan of God.”*?
Neil Faulkner notes that Judaism (the foundation of Christianity) “was a
highly teleological faith: it rejected the cyclical views of time which
dominated pagan thought, seeing history instead as a linear progression,
in which God’s design gradually unfolded and his people were led
towards a predetermined end.” Consequently, many authorities “believe

50. Fizgerald, Augustine Through the Ages, 433.

51. Sauter, Eschatological Rationality,182. Fitzgerald, Augustine through the Ages,
197-202, 433.

52.Van Gemeren, Progress of Redemption, 448.

53. Faulkner, Apocalypse, 123.
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that linear history is one of the great gifts or treasures that the Hebrews
have given to the world.”*

Eventually, the contemporary calendar of the West is dated Anno
Domini (“in the year of our Lord”). Dionysius Exiguus, a monk from
Scythia Minor (present day Romania), develops this dating system in 525,
though it does not become prevalent until the eighth century.” Cullmann
observes: “Our system of time does not number the years in a continuous
forward moving series that begins at a fixed initial point. . . . Our history
. .. does not proceed from an initial point, but from a center. . . . This
event is the birth of Jesus Christ of Nazareth.”

Augustine argues that God’s providential intervention in earthly
affairs gives meaning to history. In addition, “since, according to
Augustine, human history is but the unfolding of the divine drama,
history has direction.”” He sees history moving to a glorious conclusion;

54.John D. Currid, “The Hebrew World-and-Life View,” in Hoeffecker, ed., Rev-
olutions in Worldview, 63. See also: Cahill, Gifts of the Jews (1999).

55. The fuller designation is actually Anno Domini Nostri lesu Christi, which is
Latin for “In the Year of Our Lord Jesus Christ.” The preceding era was not desig-
nated “BC” (Before Christ) until the eighteenth century. If anyone ever offers you
a rare coin with a BC date on it, do not purchase it!

56. Cullmann, Christ and Time, 17.

57.Jones, The Medieval Mind, 135.
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hence, he views it as linear rather than cyclical.’® In fact, according to
Daley, since Augustine’s day:

central . . . to the early Christian theological tradition is what has
been called a “linear” view of history: the conviction that history has
an origin and an end, both rooted in the plan and the power of God.
So both the Gnostic contempt of the temporal world and Origen’s
apparent flirtation with the possibility of future cycles of salvation-
history were sharply rejected by most Orthodox writers as making
the gospel absurd. Sixth-century apologists contested, with equal
fervor, Platonic theories on the eternity of the world. In order to be
a history of salvation, time must have its limits and must move
unrepeatably in a single direction.”

The four basic elements defining and governing a Christian view of
history are: (1) creational beginning, (2) linear movement, (3) divine intru-
sion, and (4) teleological orientation.

The Christian-Augustinian view of universal history reigns with great
influence throughout the Medieval period.” According to Lowith, the

58. Although secularist intellectuals are still debating the origin of the linear
conception of history, most accept that it derives from the Bible. Ferkiss,
Technological Man, 22, 43—-44. See also: Cullmann, Christ and Time, chs. 1-2.

59. Daley, The Hopes of the Early Church, 219.

60. See: Schmidt, Under the Influence (2001). For helpful books on the Christian
worldview, see: Heslam, Creating a Christian Worldview (1998). Holmes, Contours
of a World View (1983). Nash, World Views in Conflict (1999). Naugle, Worldview
(2002). Orr, The Christian View of God and the World (1989 [rep. 1908]).
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Augustinian conception “is the pattern of every conceivable view of
history that can be rightly called ‘Christian.”®' For awhile, a secular
philosophy of history — influenced by the Renaissance concern with
classical antiquity — largely displaces the Christian view. We see this, for
instance, in Niccolo Machiavelli’s The Discourses. For a brief time in 1792,
the leaders of the French Revolution attempt to impose a new calendar
on France to rid themselves of the Christian-based calendar.® In fact, the
very designations “Middle Ages,” “Medieval Period,” “Dark Ages,” and
so forth, betray a bias against the Christian influence on history. Anti-
theists often consider the period of Christianity’s dominant influence in
the Middle Ages as a dark period separating the golden days of pagan
Greece and Rome from their glorious modern heirs in secular humanism
beginning in the Italian renaissance.** Notice the dim view that the
Marquis de Condorcet expresses regarding the Middle Ages: “Man’s only
achievements were theological day-dreaming and superstitious impos-
ture, his only morality religious intolerance.”®

But ancient pagan and modern secular histories are not glorious at
all. Rome engages in wars of annihilation, sadistic judicial torture, and

61. Lowith, Meaning in History, 166.

62. McGrath, Christian Theology, 33-35.

63. This term is based on the Latin, medium (“middle”) and aevum (“age”).

64. Woody Allen claims to have taken a history course in which they analyzed
the decision to hold the renaissance in Italy.

65. Condorcet, Sketch for a Historical Picture of the Progress of the Human Mind,
77.
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public barbarity as a means of entertainment. And it is more than a little
interesting that the twentieth century, which many praise as the age of
the triumph of humanism, is also noted for being history’s bloodiest
century.®® As Niall Ferguson observes: “the hundred years after 1900 were
without question the bloodiest century in modern history.”®” This should
not be surprising in that “with the complete triumph of humanism in the
modern world a void has opened in the realm of ethics. For with the
jettisoning of Christianity, man has gone in search of an alternative moral
point of view."*®

Christian historian C. Gregg Singer relates an experience he had at an
annual meeting of the American Historical Association in the early 1970s.
He was attending an informal small group meeting with several leading
historians. The subject under discussion was the meaning and purpose
of history. The six other historians present were convinced that history
“lacks any decisive meaning and any discernible purpose.” Singer res-
ponded: “If this be the case, then why do we teach history?” His query
was met with surprise and disgust. The group broke up, with all the
historians returning to their various discussion seminars on the subject
they teach in colleges, but which by their own estimation had no inherent
meaning.

66. See: Elliot, The Twentieth Century Book of the Dead (1972). See also: Gentry,
“The Greatness of the Great Commission,” (JCR) 19-24.

67. Ferguson, The War of the World, dust jacket blurb.

68. Kelley, The Impulse of Power, 302.

69. Singer, “History,” in Foundations of Christian Scholarship, 53.
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According to the various competing modern, secular, evolutionary
views, history can really have no meaning, purpose, value, or direction.”
The floor of reality is Chance. In such a system, the ultimate foundation
of the rational, therefore, becomes the irrational. Thus, not only does
man have no ultimate meaning and purpose, but no foundation for
ethics, i.e., for moral values. The chaos of modern culture is the fruit of
the widespread permeation of this modern philosophy of history.”

Presuppositions of the Christian Philosophy of History

The presuppositions undergirding the Christian philosophy of linear
history include the following several elements, which I will only briefly
present. We must bear these in mind from the outset, for if we do not,
we will throw eschatological inquiry into hopeless confusion. These will
undergird my analysis of the biblical eschatological system. The
fundamental presuppositions of the Christian philosophy of history,

70. The modern Western intellectual rules out in principle “the possibility that
the universe might be ordered teleologically.” Smith, Chance and Necessity, 21. And
“although no fully articulated cyclical theory is popular in the West today,” it
should be noted that “cyclical theory is not dead.” Bebbington, Patterns in History,
40. In fact, some physicists who hold to the Big Bang fluctuation theory of the
universe do hold to a cyclical view of reality. See North, Is the World Running
Down?, ch. 2.

71. For a study of a biblical apologetic undergirding a truly significant history
and meaningful man, see the works of Cornelius Van Til. These are helpfully
summarized in Bahnsen, Van Til’s Apologetic (1998).
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which appear in both testaments, are: God, creation, providence, fall,
redemption, revelation, and consummation.”

God. A proper view of history, its meaning, and purpose requires a
proper view of God. God exists and is absolutely independent and wholly
self-sufficient. In Exodus 3:14 he defines himselfvia his special covenantal
name “YHWH” (“Yahweh /Jehovah”). This name is so prominent that the
Scriptures can simply mention “the name” (Lev 24:11, 16). God jealously
declares that this is his name “forever” (Ex 3:15). In Exodus 3:14 he
identifies himself as: “I am that | am.” This self-designation is peculiarly
important to our understanding of God. This name-statement is found in
the imperfect tense in Hebrew, thereby emphasizing a constantly
manifested quality.

From this name we may discern certain of God’s intrinsic qualities: (1)
His aseity: God exists of himself. He is wholly uncreated and self-existent.
There is no principle or fact back of God accounting for his existence:
“the Father has life in Himself” (Jn 5:26; Ac 17:25; cp. Isa 40:20-25).
Indeed, “in the beginning God” (Ge 1:1a) — for he “created all things”
(Eph 3:9). (2) His eternity: He is of unlimited, eternal duration. The
combination of the verb tense (imperfect) and its repetition (“I am” / “I
am”) emphasize his uninterrupted, continuous existence. “From
everlasting to everlasting, Thou art God” (Ps 90:2; cp. Ps 93:1-2; Isa
40:28; 57:15). (3) His sovereignty: He is absolutely self-determinative. He

72.There are those who (wrongly) argue that the Old Testament operates from
a cyclical view of history. Curtis, “A Suggested Interpretation of the Biblical
Philosophy of History” (1963).
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determines from within his own being. He can declare absolutely “I am
that [ am,” without fear of any overpowering or countervailing entity to
challenge him. As the Absolute One he operates with unfettered liberty.
He is not conditioned by outward circumstance. He is what he is because
he is what he is. He is completely self-definitional and has no need of
anything outside of himself (Isa 40:9-31), for “I am God, and there is no
one like Me” (Ex 9:14; cp. Isa 44:7; Jer 50:44). (4) His immutability: He
declares “I, the LORD, do not change” (Mal 3:6). He is forever the same,
for in him “there is no variation, or shifting shadow” (Jas 1:17). Thus, we
can trust that he will not change his mind or his plan in governing
history, for “God is not a man, / that He should lie, / Nor a son of man, /
that He should repent; / Has He said, and will He not do it? / Or had He
spoken, and will / He not make it good?” (Nu 23:19).

Creation.” All of reality derives from a personal, moral, sovereign
being. The Christian’s creational viewpoint puts man under God and over
nature (Ge 1:26-27; Ps 8). It imparts transcendent meaning to temporal
history and sets before man a high calling.”* The entire Universe from the
smallest atomic particle to the largest and farthest flung galaxy was
created ex nihilo. It exists solely by the exercise of God’s creative will, and
was brought into being by his sovereign, successive divine fiats (Ge 1:1;

73. See ch. 8 “Eschatology and Creation” for more detail.
74. Rushdoony, Biblical Philosophy of History, 3. See also: Lee, The Central Sig-
nificance of Culture (1976).
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Ex 20:11; Heb 11:3).” All facts and laws, all people and materials, trace
their origin, meaning, and purpose back to God.” Goldberg reminds us
that “for both Judaism and Christianity, ordinary, profane time is real, and
it is real precisely because it — rather than some other ‘Great Time’
which transcends it — is the locus (and focus) of redemption and
meaning.””’

Providence. God has an eternally decreed, minutely detailed,
sovereignly determined, and unfailingly certain plan for the Universe. He
personally and intimately administers this plan for his own glory.”®
Providence imparts transcendent meaning into the control of history.
“The entire scheme of the Bible is structured around the movement ‘from
creation to new creation by means of divine redemptive interventions.””
God “works all things after the counsel of His will” (Eph 1:11; cf. Ps 33:11;
Isa 45:10-11). Providence is the alternative to the Chance and brute
factuality (i.e., the unrelatedness of reality) of the non-Christian
viewpoint.

Fall. Because of God'’s testing of Adam, which results in Adam’s Fall
(Ge 3:1-8), history becomes the battleground of Christ and Antichrist (Ge

75. See: Gentry and Butler, Yea, Hath God Said? (2002). Kelly, Creation and
Change, 1997.
76.Ps 24:1; Jn 1:4; Ro 11:36ff; Col 1:16—17; Rev 4:11.
77. Goldberg, Theology and Narrative, 56.
78.Ps 115:3; Pr 16:1-4, 9; Da 4:35; Mt 10:29, 30. See discussion under “The
Providential Word” in Ch. 5. See also: Gentry, A Biblical Defense of Predestination.
79. Brower, Eschatology in Bible & Theology, 22.



Ch. 1: The Significance of Biblical Eschatology 29

3:15). Sin affects every aspect of human endeavor, distorting all of reality.
We cannot understand our historical situation apart from the intrusion
of'sin, as an unnatural factor. Neither may we think of man’s fundamental
problem as ontological, related to his finite being. Adam’s pre-Fall
abilities were remarkable (Ge 2:15, 19-20), as will be our resurrected
existence (1Co 15:42-53). Man’s fundamental problem is ethical, related
to his rebellion against the Law of God (Ro 5:10; 8:7-8). Because of this
he labors under God’s curse (Ge 3:15; Ro 5:12—-19; Gal 3:10).

But God does not abandon history because of man’s Fall. History
does, however, witness the rise of a new factor: redemption.

Redemption. A major motif of history is God’s redemptive activity in
reconciling creation back to himself (Ge 3:15; Col 1:19-23). This will very
powerfully and directly affect our understanding of biblical eschatology.
God establishes his redemptive plan in order to bring wayward man back
to himself. “God did not send the Son into the world to judge the world,
but that the world should be saved through Him” (Jn 3:17). We can
possess no proper understanding of historical progress and direction
when referring only to the Fall of man. We must take into account also
the restorative acts of God in redemption.*® The division of history into
BC and AD highlights Christ as the focal point of the historical process.*'

80. North, Is The World Running Down?
81. Cullmann, Christ and Time, 18-19.
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Such an historical designation has theological implications. Some scholars
opt for BCE and CE dating, which is a sign of an anti-Christian bias.*

Revelation.*> God reveals himself and various aspects of his will
infallibly and inerrantly in his Holy Word, the Bible: “All Scripture is
inspired by God” (2Ti 3:16; cp. Jn 10:35; 2Pe 1:20, 21). The causative
prophetic word of the Creator providentially governs history. God’s
eternal decree, from which his prophetic Word springs into history, is
neither abstract nor random; it is concrete and rational. It is not raw
force, but structured power. God’s Word intelligibly constructs all things,
“declaring the end from the beginning” (Isa 46:10; cp. Ps 33:11; 148:5;
Heb 1:3; 11:3). God’s objective revelation in Scripture is foundational to
a truly Christian eschatology.

Consummation. Not only does history have a beginning, but God is
providentially guiding it to a particular end: “He has fixed a day in which
He will judge the world in righteousness” (Ac 17:31; cp. Isa 46:10; 55:11).
Our labor on earth “is not in vain in the Lord” (1Co 15:58). We labor in
the present with a view to the future — and ultimately to history’s
consummation and the eternal state. “For our citizenship is in heaven,
from which also we eagerly wait for a Savior, the Lord Jesus Christ; who

82. Before the Common Era and Common Era. For instance, see the practice
preferred in Alexander, Kutsko, et al. The SBL Handbook of Style, 69. Hudson, The
Christian Writers Manual of Style, 135.

83. This factor of the Christian philosophy of history will be brought to bear
more precisely regarding the eschatological question in ch. 5 “The Revelation of
Truth.”
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will transform the body of our humble state into conformity with the
body of His glory, by the exertion of the power that He has even to
subject all things to Himself” (Php 3:20-21). In fact, “it was the Christian
view of history that gave western civilization its remarkably widespread
conviction that the future offers hope.”*

I can afford no more space to this important matter of the philosophy
of history. But I urge you to keep these general statements in mind as
you read this study of biblical eschatology from the postmillennial
perspective. We are dealing with a very important matter: the Christian
philosophy of universal history. We must recognize that “Scripture affirms
that all history has a purpose and goal, that history is unrepeatable, and
that it moves toward the final triumph of the good.”® To read much of
popular eschatological literature, one could surmise that the Bible is an
eschatological jigsaw puzzle, a grand trivial pursuit.*® Such is not the
case.

Whether or not the entire course of world history is under the
absolutely sovereign administration of the infinitely personal God of
Scripture means everything to eschatological inquiry. Whether or not we
view the Universe as God’s creation designed for his glory is
fundamentally important. If God is not absolutely sovereign, some
competing god or some countervailing principle or some unforeseen

84. Bebbington, Patterns in History, 42.

85. Henry, God, Revelation, and Authority, 6:493.

86. Bacchiocchi, Hal Lindsey’s Prophetic Jigsaw Puzzle (1987). Boersma, Is the Bi-
ble a Jigsaw Puzzle? (1978).
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fortuity could throw a dark blanket of obscurity over the ultimate eschat-
ological outcome of universal history and human existence. This would
undermine any hope for a moral conclusion to world and universal
history.”’

Regarding the facts of eschatological eventuation, God has an eternal
plan that absolutely governs the origin, process, direction, and outcome
of history. A Christian philosophy of history must insist that his will is
determinative rather than responsive.*® God is not merely reacting
against forces inherent within historical processes, whether resulting
from a competing spiritual being or beings, or flowing from autonomous
human activity, or arising from “natural” phenomena. Furthermore, God
graciously and objectively reveals himself and his will to man. If neither
ofthese biblical “givens” is true, then, hopelessness prevails. Denying the
former, God himself cannot certainly know the future because it would

87. See Bahnsen, “The Problem of Evil” in Biblical Worldview: 7:10; 7:12.

88. This is contrary to Open Theism which holds that fully knowing the future
is impossible even for God, for the future is “open,” not closed and determined.
God only has anticipatory foreknowledge through his intimate knowledge of his
creatures. Current theologians espousing this view include: Gordon Olson, Winkie
Pratney, Richard Rice, Gregory Boyd, Thomas Jay Oord, Clark Pinnock, John E.
Sanders, C. Peter Wagner, William Hasker, David Basinger, and Bob Enyart. For
critiques of this position, see: Ware, God’s Lesser Glory (2000); Erickson, What Does
God Know and When Does He Know It? (2006). For eschatology from this
perspective, see: Pinnock, “Toward a More Inclusive Eschatology,” in Baker,
Looking into the Future, ch. 15.
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be definitionally random and unknowable. Denying the latter, we could
have no hope for lifting the veil of the future; our inquiry would be pure
guess-work.

The Implications of Eschatology

As will become increasingly evident in the following chapters,
eschatology tremendously affects the Christian’s worldview and,
consequently, his practical, daily living. In this book I will highlight one
particular eschatological theme that dominates the entire prophetic
Scriptures and that most influences hope-filled family living, a full-orbed
Christian witness, and Bible-based social activism: the gospel victory theme.
We must understand the biblical worldview and its practical influence on
the Christian’s approach to culture. Broadly speaking three approaches
to culture lie before us: the Identificationist Model, the Separationist Model,
and the Transformationist Model >

The Identificationist Model essentially represents Christianity’s left
wing. It sees the church’s role as flowing alongside of and sanctifying the
evolutionary changes in culture, while adapting to them. It is wholly this-
world in orientation, inevitably adopting the contemporary worldview.
Liberation theology and main line denominations are contemporary
representatives of this view.

89. In Machen’s article, “Christianity and Culture,” PTR (reprinted in What Is
Christianity?) he identifies these three views: subordination to the prevailing anti-
supernatural culture, destruction of culture, and consecration of culture.
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The Separationist Model represents Christianity’s right wing (i.e., it
is to the right of what God intends for Christianity). It urges Christians to
be wholly separated from contemporary culture. The focus of this view
is on heavenly citizenship, seeing the church as but a pilgrim community
passing through this world to a greater world above. It is essentially
retreatist, recognizing sin’s power at work in the world and seeking to
avoid staining itself with such tendencies.

When contrasted to the two views above, the Transformationist
Model represents the truly centrist wing of historic, orthodox
Christianity. It sees an important role for Christianity in leading human
culture according to the directives of God’'s Word, with a view to
transforming every area of life. The Transformationist Model sees the
significance of this world in light of the world above and seeks to
promote God’s will on earth as it is in heaven. It promotes godly culture
in the stead of an ungodly culture. As we will see postmillennialism
provides a better foundation for the Transformationist Model.

We should lament the omission of the gospel victory theme in most
of modern eschatological speculation. Its replacement with a defeatist
scheme for Christian enterprise paralyzes the Christian cultural
enterprise, empties the Christian worldview of practical significance, and
gives Christians a sinful “comfort in lethargy,” because it tends “to justify
social irresponsibility.” It leaves the earth (which is the Lord’s, Ps 24:1%")

90. Peters, Futures, 29, 28.
91. This declaration frequently appears in Scripture: Ex 9:29; 19:5; Lev 25:23;
Dt 10:14; 1Sa 2:8; 1Ch 29:11, 14;2Ch 29:11, 14; Job 41:11; Ps 24:1; 50:12; 89:11;
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to a conquered foe: the enemy of our Lord and Savior, Jesus Christ. This
paralysis is all the more lamentable because it forfeits the great gains
made by the tireless and costly labors of our Christian forefathers,
particularly from the Reformation era through the early 1900s.

We may characterize as pessimistic three of the four major
evangelical eschatological systems,”” whereas the view | will be
explaining and defending is fundamentally “optimistic.” In categorizing
them as pessimistic, | am speaking of the following issues:

(1) As systems of gospel proclamation, each teaches Christ’s
gospel will fail to exercise any major influence in the world
before Christ’s return;

(2) As systems of historical understanding, each holds that the
Bible teaches prophetically determined, irresistible trends
downward toward chaos in the outworking and development
of history; and therefore

(3) As systems for Christian discipleship, each dissuades the
church from anticipating, planning, and laboring for wide-
scale success in influencing the world for Christ during this
age.

Ps 115:16; 1Co 10:26, 28.
92. See chs. 3 (“The Pessimistic Millennial Views”) and 4 (“The Postmillennial
System”) for a study of the four major evangelical eschatological systems.
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Timothy P. Weber appropriately notes regarding postmillennialism:
“Operating with the certainty of prophetic promises, evangelicals built
schools, churches, publishing houses, and missionary agencies in order
to carry out God’s plan to Christianize America and the world.”” But he
resists this optimistic eschatology on his pessimistic assumptions, noting
postmillennialism’s “unrealistic expectation that Christians can produce
this millennium apart from God's supernatural intervention.”™*
Apparently, God’s supernatural providence is insufficient.
Dispensationalist Paul N. Benware relates the matter clearly: “Both
premillennialists and amillennialists believe just the opposite [of
postmillennialism]|: that spiritual and moral conditions in this world will
get worse and worse as this present age draws to a close.”” Millard J.
Erickson recognizes that “basically, then, postmillennialism is an
optimistic view” in that “the major tenet of postmillennialism is the
successful spread of the gospel.”® He sets this distinctive over against
the other millennial positions.”” When Stanley ]. Grenz analyzes “The
Deeper Issue of Millennialism,” he opens his postmillennial discussion

93. Weber in Blomberg and Chung, Historic Premillennialism, 5.

94. Weber in Blomberg and Chung, Historic Premillennialism, 69.

95. Benware, Understanding End Times Prophecy, 124. He only presents three
millennial views because in typical dispensational fashion he collapses dispensa-
tionalism into premillennialism — despite the vigorous antagonism between the
two systems.

96. Erickson, Christian Theology, 1213, 1214.

97. Erickson, Christian Theology, 1218, 1222
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with these words: “Postmillennialism sets forth a basically optimistic
outlook toward history and our role in the attainment of God’s
program.”® He even notes that: “It is no historical accident that by and
large the great thrusts toward worldwide evangelistic outreach and social
concern in the modern era were launched by a church imbued with the
optimism that characterizes the postmillennial thinking.””® Then he
comments: “In contrast to the optimism of postmillennialism,
premillennialists display a basic pessimism concerning history and the
role we play in its culmination.”' Of his own amillennialism he states:
“victory and defeat, success and failure, good and evil will coexist until
the end,” so that “both unchastened optimism and despairing pessimism
are illegiti-mate.”"’

The pessimism/optimism question has very much to do with the
practical endeavors of Christians in the world today."” Of course, all
evangelical Christians are optimistic in the ultimate sense that God will
miraculously win the war against sin and Satan. This is virtually
demanded in the evangelical definition of God. This will occur at the end

98. Grenz, Theology for the Community of God, 803.

99. Grenz, Theology for the Community of God, 804 n 43.

100. Grenz, Theology for the Community of God, 805.

101. Grenz, Theology for the Community of God, 805.

102. Gary North observes that Christians who are either premillennial or amil-
lennial tend to become operational postmillennialists when they get involved in
social action projects, whether or not these are political activities. North, “Ghetto
Eschatologies,” 3-4, 6.
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of history by direct, supernatural intervention, either in an earthly
millennial kingdom introduced by Jesus at the second coming'® or at the
final judgment, which introduces the New Heavens and New Earth.'®
Thus, “no matter what their differences on the details, all Christians who
take the Bible as their final authority agree that the final and ultimate
result of Christ’s return will be the judgment of unbelievers and the final
reward of believers, and that believers will live with Christ in a new
heaven and a new earth for eternity.”'”
Dispensationalist John F. MacArthur, Jr. expresses the matter well:

We believe the final triumph will be won easily and instantly by
Christ Himself at his appearing. But we do not expect a hostile
world to capitulate gradually to His lordship before He returns in
glory, nor does Scripture anywhere teach that such a thing will
happen. If it seems ‘pessimistic’ to rest our confidence in Christ
alone, rather than entertaining the vain hope that the world will

103. For example: “The Bible expects the world to be conquered not by Chris-
tianity, but only by the second coming of Christ.” Walvoord, “Review of House
Divided” (BTS): 372. “The premillennialist sees Christ intervening catastrophically
in a moment of history, resulting in an establishment of his mediatorial rule.”
House and Ice, Dominion Theology, 140.

104.Hoekema has written: “Old Testament prophecies interpreted by postmillennial-
ists as referring to a future millennial golden age picture the final state of the redeemed
community . . . [in] a new heaven and a new earth.” Hoekema, The Bible and the
Future, 177. Cf. Vos, Pauline Eschatology, 33.

105. Grudem, Systematic Theology, 1094.
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become progressively more friendly to Him, so be it. In my
assessment, the belief that this world will get better before Christ
returns is not ‘optimism’; it is misplaced faith.'*

Dispensationalism

The dispensationalist urges believers to accept the view that “the
church age will end in apostasy, not revival” because it is destined by
God.'"” Furthermore, believers today are taught by this view that:

“This current world is headed toward judgment. After that judgment,
Christ will take control of the world and rule it. But until that happens,
the message and activities for believers should be, ‘Flee the wrath to
come by finding safety in Jesus Christ.””'*®

“We are witnessing in this twentieth century the collapse of civilization.
It is obvious that we are advancing toward the end of the age. ...l can

106. MacArthur, The Second Coming, 226. Sadly, he radically mischaracterizes
postmillennialism as if it expects a naturalistic historical progress or on the basis
of mere human effort. Thankfully not all dispensationalists misunderstand the
system. Dispensationalist Paul Benware presents the postmillennial hope quite
accurately: “It is through the Spirit-empowered preaching of the gospel that the
nations of the earth will be converted and begin to practice biblical principles.
The gospel is powerful and can bring change as the church proclaims it.”
Benware, Understanding End Times Prophecy, 125.

107. House and Ice, Dominion Theology, 390, 378.

108. House and Ice, Dominion Theology, 356.
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see no bright prospects, through the efforts of man, for the earth and its
inhabitants.”'"

“This present world is rapidly coming to an end. It is on an irreversible
collision course with destiny.”'"

“The evidence points rather to a world that is growing more and more
wicked.”""

“The misguided optimism is a major error in postmillennialism.
“Both premillennialists and amillennialists believe just the opposite [to
postmillennialism]: that spiritual and moral conditions in this world will
get worse and worse as this present age draws to a close.”'"
“Pretribulatonists believe the world will get worse as time goes on.

»112

»114

Because of'this, dispensationalists dogmatically teach their followers:
“Christians have no immediate solution to the problems of our day.”'"
In fact, they aver that “to attempt to establish a long-term change of

109. Strauss, “Our Only Hope,” (BTS): 154.

110. Van Impe, “There Is Hopel,” 1.

111. Benware, Understanding End Times Prophecy, 128.

112. PEBP, 275. This statement (and chapter) also appears in Zuck, Vital Pro-
phetic Issues, 100.

113. Benware, Understanding End Times Prophecy, 124.

114. Thomas Ice in PEBP, 289.

115. John F. Walvoord, “Why Are the Nations in Turmoil?”in Feinberg, ed.,
Prophecy and the Seventies,212. Walvoord continues: “A solution to this unrest and
turmoil is provided in the Bible, and there is no other. That solution is that Jesus
Christ himself is coming back to bring peace and rest to the world” (210).
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institutions before Christ returns will only result in the leaven of
humanism permeating orthodox Christianity”''® and “that our main
business should be to rescue people out of the mess and not try to
improve it or preserve its good characteristics.”''” Dispensationalists are
prone to lament: “Without the hope of our Lord’s return . . . what future
do any of us have?”'"®

I am not taking these statements out of context; they are quite
conventional. The language of social and political disengagement is basic
to the dispensational outlook. Hal Lindsey'"” states the situation about
as strongly as possible: “Christ died for us in order to rescue us from this
present evil age. These verses show what our focus, motivation, and hope
should be in this present age. We are to live with the constant expectation
of the any-moment appearing of our LORD to this earth.”"*° In fact, he
writes, “the world will progressively harden its heart against the Gospel
and plunge itself into destruction.”"*' His call to Christians is: “We should

116. House and Ice, Dominion Theology, 340.

117. Dollar, A History of Fundamentalism in America, 278.

118. Kirban, Your Last Goodbye, 252.

119. Lindsey is best known for his 35-million best-seller, The Late Great Planet
Earth (1970), the largest-selling book of the 1970s, which is still selling well today
even though much of the material is dated and his expectation of the rapture in
the 1980s failed. Consequently, his ideas exercise a great influence over untold
numbers of Christians.

120. Lindsey, Road to Holocaust, 279.

121. Lindsey, Road to Holocaust, 36.
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be living like persons who don’t expect to be around much longer.”'** As
R. A. Torrey put it: “The darker the night gets; the lighter my heart
gets.”'” Christianity has no future in this view for “we are in the time of
the end.”"* In fact, Dave Hunt declares that “Paul’s final warning to
Timothy leaves no doubt that the Church at Christ’s return will have been
corrupted through the rejection of sound doctrine.”'”
Dispensationalists have no practical, long-range hope for Christian
labor in the here and now. “It would appear the great Judge is poised on
the threshold of a new age just ready to usher in the next major
movement in His plan for the world (James 5:9). . . . Every saint should be
standing on tiptoe in anticipation.”’* Charles C. Ryrie'”” denies any

122. Lindsey, Late Great Planet Earth, 145.

123. Cited from Wilson, Armageddon Now!, 37. The implication of the theo-
logical necessity of cultural withdrawal cannot easily be evaded, and American
dispensationalists until the mid-1970’s did not seek to evade it. From the mid-
1970s on, this language of cultural retreat created a problem for dispensational
activists. In 1982, Gary North warned that this would create a major crisis in
dispensationalism: North, “The Intellectual Schizophrenia of the New Christian
Right” (C&S): 1-40.

124. Feinberg, Millennialism, 31.

125. Dave Hunt, “Deception in the Last Days,” in PSB, 1427.

126. Hoyt, The End Times, 13.

127. Ryrie is perhaps the most influential dispensationalist theologian alive
today. He is a former Dallas Theological Seminary professor, who has trained
hundreds of evangelical pastors. His best-selling Ryrie Study Bible alone gives him
an influence well beyond other dispensationalist theologians.
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optimistic gospel victory, when he teaches that “defection and apostasy,
among other things, will characterize [the] entire period” of church
history.'”® Dave Hunt argues that “only a small percentage of mankind is
willing . . . to come to Christ in repentance and be born again by the
Spirit of God” and that “the vast majority of people will continue to reject
Christ in the future just as they have in the past.”'” John MacArthur
declares: “Scripture clearly indicates that this world’s hatred of Christ will
not only continue unabated, but will even grow worse — until He
personally returns. . . . That, in fact, is the very gist of the Olivet
Discourse.”'* The dispensationalist is alarmed at the thought of Christian
cultural transformation. In his view, to attempt such “is to err so
grievously as to lead one into a program that is hopeless; it calls
necessarily for the adopting of means that are unauthorized, and the
setting of a goal that is unattainable as it is unscriptural. Herein lies the
great mistake of the ‘kingdom builders’ (their tribe decreases) who have
as their goal a vision of Christianizing the world.”"'

We can clearly see how accurate is Grenz’s assessment in this regard:
“One danger is the heightened pessimism that characterizes classical
dispensationalism. . . . The classical dispensationalist vision of the end
times serves to augment and heighten the pessimism inherent in

128. Ryrie, Basic Theology, 461.

129. Hunt, Whatever Happened to Heaven?, 178, 274.

130. MacArthur, Second Coming, 226.

131. Charles E. Stevens, “The Church of Christ and the Kingdom of Christ in
Contrast,” Prophecy and the Seventies, 101.
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premillennialism in general.”’* Donald G. Bloesch agrees that
“premillennialism can be rightly criticized for entertaining an overly pess-
imistic view of world history, sometimes bordering on fatalism.”'*
Premillennialists Craig L. Blomberg and Sung Wook Chung concur: “The
logical corollary of classic dispensationalism is that the world is going to
hell in a handbasket and the most we can hope to do is save souls before
the end is upon us and we have no further opportunity to do so.”"**

Historic premillennialism

Historic premillennialists, though disagreeing with both amillenni-
alism and dispensationalism, would join in the denial of the gospel
victory theme. The following citations exhibit a strong disposition to a
pessimistic assessment regarding the future, a pessimism as deeply
rooted as in amillennialism:

J. Barton Payne believes that “evil is present in our world as predicted
in the Holy Books” (of the Bible). This evil must occur because it is a
forecast of Christ’s imminent return.'*

132. Grenz, Millennial Maze, 118.

133. Bloesch, The Last Things, 93.

134. Blomberg and Chung, Historic Premillennialism, 172.
135. Payne, Biblical Prophecy for Today, 10.
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Robert H. Mounce laments that “it is difficult to see from history alone
any cause for optimism.” He is certain a “persecuted church will witness
the victorious return of Christ”"*® rather than a world-conquering church.

George Eldon Ladd concurs: “In spite of the fact that God had invaded
history in Christ, and in spite of the fact that it was to be the mission of
Jesus’ disciples to evangelize the entire world (Mt 24:14), the world
would remain an evil place. False christs would arise who would lead
many astray. Wars, strife, and persecution would continue. Wickedness
would abound so as to chill the love of many.”"”” “This evil Age is to last
until His return. It will for ever be hostile to the Gospel and to God’s
people. Evil will prevail. . . . Persecution and martyrdom will plague the
Church.”"®

Craig L. Bloomberg and Sung Wook Chung complain regarding
postmillennialism: “Postmillennialism, followed consistently, engenders
an unbridled optimism in what God wants to do in Christianizing the
earth through his Spirit-filled followers, an optimism that is hard to
mesh with humanity’s experience in any prolonged period of world
history.”"*

Amillennialism

136. Mounce, The Book of Revelation, 47; cf. 44.

137. Ladd, The Last Things, 58.

138. Ladd, The Gospel of the Kingdom, 124.

139. Blomberg and Chung, Historic Premillennialism, 172.
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Among amillennialists we discover the same sort of despair. This
despair regards life within the church and in society. Amillennialists
clearly deny any positive assessment of man’s prospects on earth before
the coming of Christ in glory.

William E. Cox states against postmillennialism’s long term optimism:
“Amillenarians agree with premillenarians on this point. Although we
believe the kingdom of God began as a small mustard seed and grows
steadily larger, we also believe that evil grows proportionately faster.”'*

William Hendriksen comments that “the majority will ever be on the
side of the evil one.””" Indeed, history “will finally result in the
complete destruction of the church.”'*

Philip E. Hughes comments on “the witness of the New Testament that
the latter part of this age will see not a decrease but an intensification
of the power of evil in the world.”'*

Herman Bavinck states that “Jesus only knows of two aeons: the present
and the future aeons. In the present aeon his disciples cannot expect
anything other than oppression and persecution and must forsake all
things for his sake.” So then, “nowhere in the New Testament is there

140. Cox, Amillennialism Today, 5.

141. Hendriksen, More Than Conquerors, 228.
142. Hendrikson, More Than Conquerors, 178.
143. Hughes, Interpreting Prophecy, 99.



Ch. 1: The Significance of Biblical Eschatology 47

a ray of hope that the church of Christ will again comes to power and
dominion.”™*

H. de Jongste and J. M. van Krimpen forthrightly declare: “there is no
room for optimism: towards the end, in the camps of the satanic and the
anti-Christ, culture will sicken, and the Church will yearn to be delivered
from its distress.”'*

AnthonyA. Hoekema expresses the characteristic position of amillennial-
ism (the parallel development of good and evil): “Alongside of the
growth and development of the kingdom of God in the history of the
world since the coming of Christ we also see the growth and
development of the ‘kingdom of evil.’. . . Evil and good continue to exist
side by side. . . . For every advance, it would seem, there is a
corresponding retreat.”'*®

Richard Gaffin states: “Over the interadvental period in its entirety, from
beginning to end, a fundamental aspect of the church’s existence is
‘suffering with Christ”; nothing, the New Testament teaches, is more
basic to its identity than that.”'* In addition, “Until Jesus comes again,
the church ‘wins’ by ‘losing.”"*®

144. Bavinck, The Last Things, 109, 110.

145. de Jongste and J. M. van Krimpen, The Bible and the Life of the Christian, 27.
146. Hoekema, The Bible and the Future, 35.

147. Gaffin, in Barker and Godfrey, Theonomy, 210-11.

148. Gaffin in Barker and Godfrey, Theonomy, 215-16.
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Willem VanGemeren: “An overly optimistic view of the gradual
sanctification and betterment of the earth is equally destructive to the
Christian faith.”"*

Donald G. Bloesch states that he agrees with Reinhold Niebuhr who
states that “the antinomies of good and evil increase rather than
diminish in the long course of history.”"

Robert B. Strimple puts the matter starkly: “Our Lord knows of only two
ages, the present age and the age to come. He tells his disciples that in
this present age they cannot expect anything other than oppression and
persecution and must forsake all things for his sake.”"'

Cornelis Venema (though an “optimistic amillennialist”'*?) argues that

“amillennialists ordinarily reject the postmillennialist conviction that the
millennium will be a period marked by universal peace, the pervasive
influence and dominion of biblical principles in all aspects of life, and
the subjection of the vast majority of the nations and peoples to Christ’s
lordship. Amillennialists believe that the biblical descriptions of the
inter-advental period suggests that the world’s opposition to Christ and
the gospel will endure, even becoming more intense as the present

149. Van Gemeren, Progress of Redemption, 452.
150. Bloesch, Last Things, 111. 1 should note that Bloesch holds an improvised

amillennialism: “while close to Grenz’s amillennial vision, | must take exception
to a consistent and thorough-going amillennialism” (100).

151. Strimple in Bock, Three Views on the Millennium, 63.
152. Venema, The Promise of the Future, 360.
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period of history draws to a close.”"™ He writes that “I do not believe in
inevitable progress toward a much better world in this dispensation”
and God’s “church has no right to take an optimistic, triumphalistic atti-
tude.”]54

Kim Riddlebarger speaks of church history as the period “of both the
triumph of the spiritual kingdom of God in the midst of the
corresponding rise of evil in opposition to Christ and his kingdom.”'*®
In fact, he bemoans the “lamentable state of affairs” as “an inevitability
for Christ’s church,” in that “he expected heresy and false teaching to
plague Christ’s church until the end of the age.”"*® He admits the “failure
of some amillenarians to take their responsibility to the cultural
mandate seriously.”"”’

And the beat goes on: Hendrik van Riessen writes that “Babylon will
be the city of the end.”"®® Amillennialist Donald Guthrie, according to
dispensationalist John F. Walvoord, “readily agrees that the biblical point
of view is pessimistic, that is, the world as it is now constituted will not
be revived and improved, but instead, will be destroyed and replaced.”"”

153. Venema, Promise of the Future, 239; cp. 141, 156, 242.

154. Vanderwaal, Hal Lindsey and Biblical Prophecy, 44, 45.

155. Riddlebarger, A Case for Amillennialism, 29.

156. Riddlebarger, Amillennialism, 126.

157. Riddlebarger, Amillennialism, 245.

158. Riessen, The Society of the Future, 233. See a similar sentiment in Zorn,
Church and Kingdom, 182-184.

159. Walvoord, “Review of Donald Guthrie (BTS): 251.
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Hendrikus Berkhof notes the effect of such thinking on the average
Christian: “The average Christian does not expect to see any positive
signs of Christ’s reign in the world. He believes that the world only
becomes worse and races in the direction of the antichrist.”'® Dale H.
Kuiper blasts postmillennialists because “they are fiercely opposed to
speaking of a parallel development of good and evil, of God’s kingdom
and Satan’s kingdom, of the world becoming progressively worse and
falling away, of the church’s tribulation increasing and the end of the
world finding the church lonely and sorely beset.”'®" Herman Hanko
insists that “we must indeed expect an age when the powers of darkness
shall rule in the earth.” Consequently, “there is nothing optimistic here
or filled with hope for the future.”'*

An entire issue of The Standard Bearer of the amillennial Protestant
Reformed Church is dogmatic in its despair.

The hope of the Reformed Christian is not in any kingdom in this
sorry world. Why, after all, would he want to place it there? For,
what is the Taj Mahal, even . .. compared to the mansion prepared
for him in heaven. . . . Another decade has ended. We are a step
closer [to the end]. We do well to meditate on that.”'® “In all his or
her ‘sorrows and persecutions,’ the child of God living in January,

160. Berkhof, Christ the Meaning of History, 174.

161. Kuiper, “What Constitutes Victory?,” 51-52.

162. Hanko, “An Exegetical Refutation of Postmillennialism,” 22, 23.
163. Doezema, “In This Issue” (SB): 146.
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AD 1990 longs for one thing, and one thing only: the coming of
Christ to judge the living and the dead, by which he and all Christ’s
chosen ones shall be translated to Christ. . . . All other hopes are
miserable delusions and pipe dreams.'®*

The woe continues, when the article notes that the:

world [is] filled with sin and getting worse, a hopeless situation
beyond repair and impossible to salvage” is before us. Thus, the
postmillennial hope of the growth of the true Christian faith to
dominance “holds before us an illusory hope. . . . It is a mirage,
therefore, a false hope. . . . It is a mirage because the kingdom
which the Postmillennialists described is, in fact, the kingdom of
Antichrist. ... The hope of the believer, and for this I am profoundly
grateful, is not on any kingdom in this sorry world, but is fastened
with eagerness, with longing and with great optimism, on the ever-
lasting kingdom of righteousness which shall be realized only in the
new heavens and in the new earth where sin shall be no more.'®

In later articles by different writers we read:

164. Engelsma, “The Reformed Faith” (SB): 149. This dramatic overstatement
reduces all Christian hope to one event: the second advent. It effectively
undermines the missionary and evangelistic hope of bringing others to Christ —
as well as other such hopes — in that “all other hopes are delusions.”

165. Hanko, “The Illusory Hope” (SB): 159, 160.
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Because of God’s curse, man lies in the midst of death with no
escape. Man goes in a circle, a vicious circle. He has made progress,
but his progress consists only in that he runs his miserable circle at
a faster pace. The best of man’s earthly life is labor and sorrow
(Psalm 90:10). Nothing is free from becoming dust.'*

Apostasy grows worse and worse as time goes on. We live in the
last days and we know that our Lord prophesied that in our days
there would be few in the world that believe.'’

Conclusion
Few things have been more destructive to implementing a well-
rounded, biblically grounded Christian worldview than an incorrect
perspective on the end times. A stark, though inadvertent, illustration of
this is available in a 1977 interview with premillennial evangelist Billy
Graham:

Q. If you had to live your life over again, what would you do
differently?

A. One of my great regrets is that | have not studied enough. I wish
I had studied more and preached less. . .. Donald Barnhouse said

166. VanOverloop, “The Hope of Every Believer Regarding His Future Earthly
Life” (SB): 162.

167.DenHartog, “Hope and the Protestant Reformed Churches’ Mission Call-
ing” ($B): 165.
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that if he knew the Lord was coming in three years he would spend
two of them studying and one preaching. I'm trying to make it up.'®®

A similar problem is admitted by Tim LaHaye. Many Christians are
committed to the approaching end of the age, with all of its horror
(according to their dispensational view):

Most knowledgeable Christians are looking for the Second Coming
of Christ and the tribulation period that He predicted would come
before the end of the age. Because present world conditions are so
similar to those the Bible prophesies for the last days. . ., they
conclude that a takeover of our culture by the forces of evil is inevi-
table; so they do nothing to resist it.'®

Such pessimistic outlooks cannot encourage promoting a full-orbed
Christian worldview. A book review in Christianity Today further illustrates
this mindset. There we read that “Myers calls us ‘not to change the
world, but to understand it.” The review also notes that author Myers
writes: “If we cannot expect our culture to be a holy enterprise, we can
at least try to avoid participating in its profanities.”"”°

Not surprisingly, the defenders and extenders of pessimistic
eschatologies often speak of suffering and sorrow as the lot of Christians

168. “Taking the World’s Temperature” (interview), Christianity Today (Sept. 23,
1977): 19.

169. LaHaye, Battle for the Mind, 217.

170. Rabey, “Review of Kenneth A. Myers,” (CT): 43.
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throughout the Christian history, with no hope of a let up."”" Writes
amillennialist professor Richard Gaffin of Westminster Theological
Seminary: “Over the interadvental period in its entirety, from beginning to
end, a fundamental aspect of the church’s existence is (to be) ‘suffering
with Christ’; nothing, the New Testament teaches, is more basic to its
identity than that.”"”” “The normal situation for the community of Jesus
is not to be influential and prosperous but poor and oppressed.”"”® “The
church is called to suffer in this world.”"”* “Such tolerance as [Christians]
receive on the part of the world is due to this fact that we live in the
earlier, rather than in the later, stage of history.”'”

The study of eschatology is a worthy Christian endeavor. Its
significance to the Christian worldview is evident in the large role it plays
in Scripture, which holds priority in developing a truly Christian world-
view. It is also crucial to the development of a distinctively Christian

171. For a postmillennial understanding of suffering and a rebuttal to amil-
lennialism’s pessimism on this principle, see Appendix B. See also Gentry, “Whose
Victory in History” in North, Theonomy. Gentry, “Agony, Irony and the
Postmillennialist,” (WT]J).

172. Gaffin in Barker, Theonomy,210-211 (emph. added). For aresponse to the
suffering argument, see: Appendix “Postmillennialism and Suffering,.” See also:
Gentry in North, Theonomy, ch. 8. and Gentry, “Agony, Irony, and the
Postmillennialist,” (WTJ).

173. Van Riessen, Society of the Future, 234.

174. Muether, “The Era of Common Grace,” (RTS Ministry): 18.

175. Van Til, Common Grace and the Gospel, 85.
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philosophy of history, which is fundamental to the Christian
understanding of the here and now. In addition, eschatology significantly
impacts the Christian’s cultural endeavors because it sets before the
Christian the foreordained pattern of the future. If that pattern is one of
pessimism, it will tend to discourage and thwart the Christian social
enterprise.'”

In this work I will set forth a biblically-based eschatology that
emphasizes the gospel victory theme. The optimistic eschatological
perspective from which I write is that of postmillennialism — a post-
millennialism generated neither by a contemporary can-do American
optimism nor by a Kierkegaardian leap of faith, but by a careful exegetical
and theological study of Scripture.

I believe with Roderick Campbell that “the church today needs this
kind of vision — the vision of her reigning Lord with all the resources of
heaven and earth under His command for the help and protection of His
church and the ingathering of His elect.”'”” In the Foreword to that book,
0. T. Allis writes:

My own studies in this and related fields have convinced me that
the most serious error in much of the current ‘prophetic’ teaching
of today is the claim that the future of Christendom is to be read
not in terms of Revival and Victory, but of growing impotence and

176. See: North, Is the World Running Down? and Jordan, Christianity and Civ-
ilization: “The Failure of American Baptist Culture.”
177. Campbell, Israel and the New Covenant, 79.
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apostasy, and that the only hope of the world is that the Lord will
by His visible coming and reign complete the task which He has so
plainly entrusted to the church. This claim . . . is pessimistic and
defeatist. | hold it to be unscriptural. The language of the Great
Commission is world-embracing; and it has back of it the authority
and power of One who said: “All power is given unto Me in heaven
and in earth. Go ye therefore and make disciples of all nations.” The
duty of the church is to address herself to the achieving of this task
in anticipation of the Lord’s coming, and not to expect Him to call
her away to glory before her task is accomplished.'”®

Contrary to many theologians, Stanely Grenz observes of postmil-
lennialism: “its unquestioning optimism concerning the work of God
through the proclamation of the gospel and the activity of the church in
the world stands as a major contribution of postmillennialism.”"”

178. Allis, “Foreword,” in Israel and the New Covenant, ix.
179. Grenz, Millennial Maze, 88.
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THE PURPOSE OF THIS TREATISE

Sanctify the Lord God in your hearts, and always be ready to give a defense to
everyone who asks you a reason for the hope that is in you, with meekness and
fear. (1Pe 3:15)

The writer of Ecclesiastes remarks that “of making many books there
is no end” (Ecc 12:12a). Today this seems especially true with
eschatological books. As | note in the preceding chapter, some even
complain about fielding additional material relating to the “overcrowded
field” of eschatology. In this third edition of my book, I aim at the
following goals.

First, I aim to furnish helpful information on the eschatological de-
bate, since the debate still rages even though we have entered into the
twenty-first century since Christ’s birth. Judging from the long-standing
debate, it seems that only the return of our Lord will halt the discussion.
For the dispensationalist this is encouraging, for he expects the rapture
at any moment; for the postmillennialist, we realize this will likely con-
tinue on for centuries.

Second, | aim to carefully exposit major prophetic themes in the
Bible, since they carry the eschatological weight in Scripture. Payne
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provides an impressive statistical index to the prophecies of Scripture
showing their “amount and distribution.”' Many of these are historical
rather than eschatological, but many are truly eschatological. The Bible
is clearly a prophetic work.

Third, | aim to vindicate postmillennialism, since it has been so
neglected in the latter half of the twentieth century even to the present.
In the Introduction to his massive 750 page Encyclopedia of Biblical
Prophecy, Payne mentions the evangelical millennial options. In a footnote
(and only a footnote!) he states: “the position of 19th-century postmil-
lennialism, as represented for example in the writings of P. Fairbairn . . .
is here dismissed as no longer a current option.”

And to make matters worse, when theologians do critique it, they
often mis-portray it. For instance, amillennialist Kim Riddlebarger
criticizes postmillennialism by arguing that “the full realization of such
blessings will be wrought by Jesus Christ at his second advent and not
through a gradual eclipse of evil and the cessation of unbelief.” No
postmillennialist — not even one — believes that temporal history will
experience “the full realization” of divine blessings before Christ returns.
Riddlebarger is quite mistaken in implying that we do. Donald Bloesch

1. Payne, Encyclopedia of Biblical Prophecy, xvi. See 674ff.

2. Payne, Encyclopedia of Biblical Prophecy, 58 n 7. But | suppose [ may take com-
fort in the fact that at least he slaps around amillennialism, too, noting that
“amillennialism, held by the Reformation church (inherited from Roman
Catholicism). .. “ (596 n 24.

3. Riddlebarger, Amillennialism, 237.
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even stumbles here: “Against the postmillennialists” he argues “the
kingdom of God is advancing, but its triumph within history is always
partial, never complete.™ Consider one of the great postmillennialists of
the first part of the twentieth century, B. B. Warfield:

The earth — the whole world — must be won to Christ before He
comes: and that is precisely this conquest of it that He is accomplishing
during the progress of this inter-adventual period.

Whether [these verses] go so far as to say that this winning of the
world implies the complete elimination of evil from it may be more
doubtful. . . . Perhaps it may be affirmed that what is thus true of each
individual must be true of the congeries of these individuals which we
call the world. Perhaps it may be maintained on such grounds as these
that as the perfecting of the individual waits for the next life, so the
perfecting of the world must wait until the conquest is over — the last
assize is held — and the New Jerusalem descends from heaven. . . .
There is a ‘golden age’ before the Church — at least an age relatively
golden gradually ripening to higher and higher glories as the Church
more and more fully conquers the world and all the evil of the world;
and ultimately an age absolutely golden when the perfected Church is
filled with the glory of the Lord in the new earth and under the new
heavens.’

All postmillennialists agree. As I state in Thine Is the Kingdom:

4. Bloesch, Last Things, 111.
5. Warfield, “The Millennium and the Apocalypse,” 616.
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Unfortunately, as this factor of the debate illustrates, postmillennial-
ism is the easiest eschatological option to misconstrue. Too often
faulty hidden presuppositions taint the arguments, even though the
evangelical and reformed critics are seldom aware of these. In this
regard I must note up front that postmillennialists do not assert: (1)
universalism (not all will be saved at any point in history); (2) per-
fectionism (the saved are never perfect on earth); or (3) satisfaction-
ism (we do not prefer earthly dominion over consummational glory).
If the critics would do a “virus check” for these three latent errors,
we could more accurately and fruitfully focus the debate.®

Finally, I aim to provide a biblical invitation for the reader to adopt
the postmillennial eschatology, since its optimism is so God-honoring and
so needed in our time. As I point out in the first chapter, pessimism is
the current mood and is the favored eschatology of the evangelical world.
It is also the mode of secularism.” Undoubtedly, the biggest Christian
publishing event in recent times is the Left Behind series that painted the
approaching future in bleak shades of black. According to the Left Behind
website, between 1995 and 2008 the series sold sixty million copies. On
February 4, 2002, its authors appeared on CBS popular program 60
Minutes and on July 1 of the same year the Left Behind series appeared on
the cover of Time magazine as a cultural phenomenon.

6. Gentry, ed., Thine Is the Kingdom, 85.
7.Bauckham and Hart, Hope Against Hope (1999). This work uses the failure of
a purely secular hope to encourage a renewal of the Christian view of the future.
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Remarkably, even competent theologians (not just best-seller popu-
lists who coronate themselves as “prophecy experts”) hop on the
newspaper exegesis, big sales bandwagon by publishing such superficial
and naive books as: Bible Prophecy for Today by Payne, The Living End by
Ryrie, and Armageddon, Oil and the Middle East Crisis by Walvoord.®

To introduce these aims | will divide this chapter into four sections
that encompass these four goals:

Information

Exposition

Vindication

Exhortation

Information

Theological Awareness

Christians should be aware of contemporary theological issues,
particularly theological formulations impacting evangelicalism. Too few
Christians today have an adequate grasp of biblical doctrine. This is due
to awidespread disinterest in doctrinal preaching and deep reading. John
A. Sproule laments: “The tragedy today . . . is the apparent disinterest in
the preaching of doctrine in the church. . .. Caught up in the craze for
‘Christian’ entertainment and psychology, the church is worse off for it.”

8. Biblical Prophecy for Today (1978). Ryrie, The Living End (1976). Walvoord,
Armageddon, Oil and the Middle East Crisis (1990).

9.]John A. Sproule, “A Tribute to S. Lewis Johnson, Jr.: Theologian and Preach-
er” in Feinberg, ed., Continuity and Discontinuity, 318.
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This problem, though intensified in our day, is not new. Eighty years ago
J. Gresham Machen lamented: “The growth of ignorance in the Church is
the logical and inevitable result of the false notion that Christianity is a
life and not also a doctrine; if Christianity is not a doctrine then of course
teaching is not necessary to Christianity.”"

Regarding the material in Christian bookstores, R. C. Sproul
comments: “My guess is that in the current Christian bookstore the
simplistic books outweigh the simple books by at least 10 to 1. I've often
wondered where Jesus would apply His hastily made whip if He were to
visit our culture. My guess is that it would not be money-changing tables
in the temple that would feel His wrath, but the display racks in Christian
bookstores.”"' Much of the doctrine evangelical Christians pick up today
is through informal instruction that is largely inadequate and often down-
right heretical.'”” For instance, dispensationalist John Hagee recently
released a best-seller that teaches that “not one verse of Scripture in the
New Testament . . . says Jesus came to be the Messiah.”"

10. Machen, Christianity and Liberalism, 177.

11.R. C. Sproul, Lifeviews (Old Tappan, N. J.: Revell, 1986), 184.

12. Horton, Agony of Deceit (1990). McGrath, The Future of Christianity (2002).
Hannegraff, Christianity in Crisis (1997). McConnell, A Different Gospel (1995). Bow-
man, The Word-Faith Controversy (2001). Fee, The Disease of the Health and Wealth
Gospels (1985).

13. Hagee, In Defense of Israel (2007), 136. See my extensive critical review at:
http:/www.nicenecouncil.com/media/display.pl?media_file=88
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The doctrine of eschatology, because of its theological complexity,
historical sweep, and practical implications, requires intense study and
careful reflection. We witness the need for care in this area in the
proliferation of “last days” cults over the last 200 years: Seventh-Day
Adventists, Church of Jesus Christ of Latter-Day Saints (i.e., Mormons),
Jehovah’s Witnesses, Herbert W. Armstrong’s Worldwide Church of God,
the Children of God, the Unification Church, and others.

A divine lament in Scripture is quite apropos today: “My people are
destroyed for lack of knowledge” (Hos 4:6). Christians must “be diligent
to show themselves approved, workmen of God that need not to be
ashamed, handling accurately the word of truth” (2Ti 2:15). Scripture
emphasizes light as an apt metaphor for God’s word, noting that it is “a
lamp to my feet,/And a light to my path” (Ps 119:105) and “the unfolding
of Thy words give light” (Ps 119:130)."* Consequently, obscurantism and

14. The word “light” occurs seventy-six times in the New Testament. It is used
metaphorically most often.
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ignorance are not virtues for God’s people."> We need to get things bright
and clear, theologically and ethically.

Because of both our sin and our finitude, we cannot know anything
exhaustively (though we can know truly what we do know).'
Consequently, no one knows all there is to know regarding Scripture: we
always need to study it more to understand it better."”” The Scripture
teaches that “a wise man will hear, and will increase learning” (Pr 1:5).
And the better we apprehend and apply Scripture, the closer will be our
walk with God, for sanctification comes through the means of the Word
of God: “Sanctify them through thy truth: thy word is truth.”'®

All Christians, therefore, should “desire the sincere milk of the word,
that [they] may grow thereby” (1Pe 2:2). As we grow in the knowledge of

15. The call to “know” is a frequent refrain in the New Testament, particularly
in Paul’s writings, where it occurs no less than sixty-one times. The rebuke “know
ye not” occurs fifteen times; see: Ro 6:3, 16; 7:1; 1Co 3:16; 5:6; 6:2, 3,9, 15, 16,
19;9:13, 24; 2Co 13:5; Jas 4:4. “l would not have you ignorant [i.e., unknowing]|”
occurs seven times; see: Ro 1:13; 11:25; 1Co 10:1; 12:1; 2Co 1:8;2:11; 1Th 4:13.
“We/ye know” occurs thirty times; see: Ro 3:19; 7:14, 18; 8:22, 26, 28; 1Co 2:12,
14; 8:1, 2, 4; 12:2; 15:58; 16:15; 2Co 5:1; 8:9; 13:6; Gal 3:7; 4:13; 3:19; Eph 5:5;
Php 2:22; 4:15; 1Th 3:3; 4:2; 5:2; 2Th 2:6; 3:7; 1Ti 1:8; 3:5. “l would have you
know/that ye may know” occurs nine times; see: 1Co 11:3; 2Co 2:4; Eph 1:18;
6:21, 22; Col 4:6; 1Th 4:4; 1Ti 3:15; 2Ti 3:1.

16. Van Til, The Defense of the Faith, ch. 3.

17.Ps 1:2-3; 119:97; Mt 13:23; Ac 17:11.

18.Jn 17:17; cf. Jn 8:32; 15:3; Eph 5:26; 2Th 2:13; Jas 1:21.
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the Word of Truth, we should strive to reach a level of understanding
that would equip us to be competent teachers of the Word (Heb 5:12-14;
contra Jn 3:10). None of us “knows it all.” Thus, studying contemporary
issues always is practically beneficial for Christians. Diligent and syste-
matic study of Scriptural issues is essential to pleasing God.

My concern herein is with an evangelical audience. Consequently, |
will only occasionally refer to the various eschatological formulations by
liberal theologians, such as we might discover in neo-orthodoxy, process
theology, liberation theology, and the like." This approach does not
imply that a study of the errors involved in rationalistic eschatological
formulations is unneeded.” For a full-orbed Christian witness, we should
strive to understand and be able to respond to those who would subvert
doctrine within the church. Nevertheless, due to space limitations, I will
not engage such in the present work.

Hasty Postmortems

19. For a helpful introduction to historical development of theological liber-
alism (by a liberal), see: Dorrien, The Making of American Liberal Theology (2003).
See also: McGrath, Historical Theology (1998).

20. For helpful introductions to liberal eschatological views, see especially:
Brower and Elliott, Eschatology in Bible & Theology; Erickson, Contemporary Options
in Eschatology (1977), chs. 1-2, and Erickson, Christian Theology (1985), 3:1155ff.
The Bible and the Future (1979), 288-315 (Appendix: “Recent Trends in
Eschatology”). Oswalt, “Recent Studies in Old Testament Eschatology and
Apocalyptic” (JETS): 289-302.
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Many evangelicals obscure the facts regarding contemporary options,
sometimes through abject ignorance, sometimes through careless
overstatement. Whatever the reason, a great disservice is done to the
unsuspecting reader who inadvertently adopts and then labors under a
delusion.

For instance, we often read that postmillennialism is dead,
supposedly having totally collapsed because of World War I. Although
postmillennialism falls upon hard times after World Wars I and I, it does
not totally disappear from the Church. Here are several statements from
different decades regarding the alleged death of postmillennialism. These
are at best misleading overstatements and at worst downright erron-
eous.”!

In 1936 Lewis Sperry Chafer states: “postmillennialism is dead. .. .Itis
dead in the sense that it offers no living voice in its own defense when the
millennial question is under discussion.”” “It exists only in the limited
literature which it created and with no living voice to defend it” (1948).”

21. For a brief analysis of the theological problems inherent in such
statements, see: R. J. Rushdoony, “Introduction,” in Kik, An Eschatology of Victory,
vii—-ix. Although the three statements to follow all come from dispensationalists,
the problem is not one limited to that school of thought. Premillennialists and
amillennialists are also guilty of such hasty postmortems. See for example,
amillennialist Adams, The Time Is at Hand, 2, 4, 96.

22. Lewis Sperry Chafer, “Foreword to the First Edition,” in Feinberg,
Millennialism, 9 (emph. mine).

23. Chafer, Systematic Theology, 4:281.
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In 1956 Culbertson and Centz observe: “Devout Postmillennialism has
virtually disappeared.”

In 1958 J. Dwight Pentecost writes that “Postmillennialism is no longer
an issue in theology. . . . Postmillennialism finds no defenders or advocates
in the present chiliastic discussions within the theological world.”*

In 1959 John F. Walvoord suggests that “Postmillennialism is not a
current issue in millennarianism” and that “in eschatology the trend
away from postmillennialism became almost a rout with the advent of
World War I1.7%

In 1961 Merrill F. Unger claims of postmillennialism: “This theory,
largely disproved by the progress of history, is practically a dead
. 127

issue.

In 1970 Hal Lindsey comments: “There used to be a group called ‘postmil-
lennialists’. . . . No self-respecting scholar who looks at the world
conditions and the accelerating decline of Christian influence today is
a ‘postmillennialist.’ “**

In 1973 ]. Barton Payne (as noted previously) dismisses postmillennialism
in a footnote: “the position of 19th-century postmillennialism, as repre-

24. Culbertson and Centz, ed. Understanding the Times. Grand Rapids: Zonde-
rvan, 1956.

25. Pentecost, Things to Come, 386, 387 (emph. mine).

26. Walvoord, The Millennial Kingdom, 9.

27. Unger, “Millennium” (UBD), 739.

28. Lindsey, Late Great Planet Earth, 176 (emph. mine).
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sented for example in the writings of P. Fairbairn . . . is here dismissed
as no longer a current option.””

In 1990 John Walvoord writes: “Postmillennialism largely died out in the

first quarter of the 20th century. World War | dashed the hopes of those

who said the world was getting better and Christianity was tri-

umphing.”*

The impression left by such statements is simply false. What is worse,
the statements were incorrect when originally made. Chafer’s 1936
statement demonstrates little awareness of the strong postmillennialism
current in Southern Presbyterian circles in the 1920’s.’' Important articles
on postmillennialism were published after World War I in Union Seminary
Review by Eugene C. Caldwell in 1922** and T. Cary Johnson in 1923.° A
postmillennial book by Russell Cecil was published in 1923.** And
sometime after 1921 David S. Clark published a postmillennial

29. Payne, Encyclopedia of Biblical Prophecy, 58 n 7.

30. Walvoord, “Review of House Divided” (BTS): 371.

31. The following material and bibliographic data regarding Southern Pres-
byterian postmillennialism is derived from Jordan, “A Survey of Southern
Presbyterian Millennial Views Before 1930” (JCR): 106—-121.

32. Caldwell, “A Kingdom That Shall Stand Forever” (USR): 112.

33. Johnson, “The Signs of the Times” (USR): 47ff. Johnson was professor of
systematics at Union. This was written after World War I and in spite of it to show
that Christ “is going to disciple all the nations of the earth. . . . Further triumph
is ahead for the church.”

34. Cecil, Handbook of Theology, 101.
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commentary on Revelation.” J. Gresham Machen, who died in 1937, was
a widely known writer, who fought valiantly against encroaching liberal-
ism in the church and in society. He also was a postmillennialist.*® Chafer
was simply in error when he stated that postmillennialism was “dead”
and had “no living voice” in his time.

J. Dwight Pentecost has even less reason in 1958 to assert postmil-
lennialism’s total demise. In the 1940s premillennialist D. H. Kromminga
and amillennialist Floyd E. Hamilton contend with postmillennialists.
Kromminga writes in 1945: “That all three major eschatological views are
still persisting among Protestants and in our country, Floyd E. Hamilton

35. Clark, The Message from Patmos (rep. 1989). The book is undated, but on
page 9 he refers to the “very recent” publication of A. S. Peake’s commentary on
Revelation, which was published in 1919..

36. See: Stonehouse, J. Gresham Machen (1978). Machen urges Christians to go
forth joyfully, enthusiastically to make the world subject to God” (p. 187). “And
despite all ridicule of peace movements | cherish the hope that the gospel is
going to win” (p. 245). “l do believe that there is going to be a spiritual rebellion
of the common people throughout the world which if taken at the flood may
sweep away the folly of war” (p. 261). See also: Machen, Christianity and Liberalism,
49, 152, 178, 180. Gary North writes: “l once asked [Paul] Woolley what
eschatological views were held by J. Gresham Machen. . .. Woolley replied that
he had been a postmillennialist, to the extent that he ever announced his views,
whichlgathered wasinfrequently.” North, “Editor’s Introduction,” JCR 3:2 (Winter
1976-77):3—4.Professor Norman Shepherd subsequently told North that Woolley
had said much the same thing to him about Machen'’s views.
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makes clear.”” O. T. Allis, an important defender of the faith and a writer
well-known to Pentecost,” defends postmillennialism in 1947 and 1954,
just prior to Pentecost’s Things to Come.” Not long before Pentecost’s
statements, J. M. Kik (1948, 1954), Allan R. Ford (1951), Roderick
Campbell (1954), and Loraine Boettner (1958) contribute important
postmillennial works to the eschatological debate.” In 1952 premil-
lennialist George E. Ladd (in a book referenced in Pentecost’s Things to
Come) admits that “the postmillennial interpretation . . . is not altogether
dead.™' In 1953 enough interest in postmillennialism exists to justify

37. Kromminga, Prophecy and the Church, 257. See: Hamilton, The Basis of the
Millennial Faith, 1942.
38. The first two quotations and six of the thirty-four quotations in the first
chapter of Pentecost’s Things to Come were from Allis’ Prophecy and the Church.
39. We can point to at least two postmillennial contributions to the debate by
Allis, one in 1947, the other in 1954. Allis, “The Parable of the Leaven” (EQ):
254-273 and Allis, “Foreword,” in Campbell, Israel and the New Covenant, vii—Xx.
40.]. Marcellus Kik produced two book-length contributions to the discussion.
See: Eschatology of Victory. This book is a collection of two smaller books by J. M.
Kik dated 1948 and 1954 (as well as a short series of lectures given at
Westminster Seminary in 1961). For the two earlier dates see: Boettner, The
Millennium, 12, 385. See also: Ford, “The Second Advent in Relation to the Reign
of Christ” (EQ): 30-39; Campbell, Israel and the New Covenant; Boettner, The
Millennium.
41. Ladd, Crucial Questions, 47-48. In 1978 he spoke of it as “a minority view
today.” Ladd, Last Things, 108—-110.
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reprinting David Brown’s postmillennial work, Christ’s Second Coming.
Pentecost’s statements simply is not justified by the evidence.

In the case of the statement by popular prophecy writer, Hal Lindsey
(1970), we have no excuse for the error. In 1989 fellow dispensationalist
Thomas Ice admits that “the last twenty years has seen an upsurge of
postmillennialism.” Just two years after Pentecost’s work and a decade
before Lindsey’s, E. F. Kevan writes: “There are many evangelical
believers who hold these post-millennial views.” The classic dispen-
sational commentary on Revelation by one of Lindsey’s seminary profes-
sors, John Walvoord, clearly point out in 1966 that Boettner’s postmillen-
nial work “has revived” postmillennialism.**

By Lindsey’s heyday postmillennialism was making its reinvigorated
presence strongly felt. John Murray’s postmillennial commentary on
Romans appears in 1965.” Erroll Hulse’s postmillennial work, The
Restoration of Israel, precedes Lindsey’s book by two years.*® Boettner’s
book goes through six printings by the time Lindsey publishes his state-
ment. The Banner of Truth Trust is established in the 1950s and had been

42. House and Ice, Dominion Theology, 210. Emph. mine.

43. Kevan, “Millennium” (BDT) , 353.

44. Walvoord, The Revelation of Jesus Christ, 289.

45. Murray, Romans (NICNT), vol. 2. Richard B. Gaffin, Jr., seems mistaken as to
Murray’s amillennialism, based on reviewing Murray’s earlier work (1954) rather
than his later work (1965). Gaffin, “Theonomy and Eschatology: Reflections on
Postmillennialism,” TRC, 199.

46. Hulse, Restoration of Israel (1968).
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republishing many Puritan postmillennial books for more than a decade
before Lindsey. It also republishes postmillennial articles in its popular
magazine.” In fact, postmillennial contributions in The Banner of Truth
magazine in the year Lindsey published his book (1970) include articles
by Donald Macleod, Donald Dunkerley, lain Murray, Alexander Somer-
ville, S. M. Houghton, and W. Stanford Reid.*® Also, 1970 witnesses the
publication of R. J. Rushdoony’s postmillennial book Thy Kingdom Come
and Peter Toon’s Puritans, the Millennium and the Future of Israel.* In the
next year a major postmillennial work appears and is advertised and
promoted in 1970: lain Murray’s The Puritan Hope: Revival and the Interpre-
tation of Prophecy.”

47.In the very year of the publication of Lindsey’s book (1970), issues 76-88
of the monthly Banner of Truth were published. In the first article these neo-
Puritans mentioned their numbers had “grown steadily over the last decade,”
despite widespread liberalism and defection around them. Anonymous, “The End
of the Sixties” (BT): 3.

48. Macleod, “The Second Coming of Christ” (BT):16-22. Dunkerley, “Review
of The Time Is at Hand” (BT): 46—47. Murray, “The Hope and Missionary Activity”
(BT): 7-11. This is a reprint of Alexander Somerville’s nineteenth century article,
“The Evangelisation ofthe World” (BT): 31-35. Houghton, “Maintaining the Prayer
for the World-wide Outreach of the Gospel” (BT): 36-37. Reid, “Christian Realism
and Optimism” (BT): 3-6.

49. Rushdoony, Thy Kingdom Come (1970). Toon, Puritans, the Millennium, and
the Future of Israel (1970).

50. Murray, The Puritan Hope (1971). See the advance notice through publi-
cation of a chapter entitled “The Hope and Missionary Activity” (BT): 7-11.
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To quote Mark Twain, the postmillennial system could well complain:
“The report of my death was an exaggeration.” Dispensationalists have
only in the last twenty years begun to admit the presence of postmil-
lennialism.”'

The Waxing and Waning of Eschatological Systems

Though many exaggerate postmillennialism’s demise, it is true that
by the mid-twentieth century its fortunes greatly recede from its earlier
times of near dominance (the 1600s-1800s).>” Through most of the 1800s,
postmillennialism can be called “the commonly received doctrine,” as it
was in 1859.” Historians can state that the various premillennial views
“were scattered throughout the major denominations, but none of those

51. See: House and Ice, Dominion Theology; John F. Walvoord, PKH, 17; Light-
ner, Last Days Handbook, 85.

52. For a brief history of postmillennialism, see ch. 4, below. “Postmillennial-
ism became the eschatological position of the theologians who dominated
theological thinking for the past several centuries.” Pentecost, Things to Come,
386. An illustration of this change of fortunes for postmillennialism may come
from comparing William E. Blackstone’s, 1878 Jesus is Coming with Charles L.
Feinberg’s 1936 (first edition) Premillennialism or Amillennialism, republished as
Millennialism: The Two Major Views. Blackstone’s 1878 work defended premil-
lennialism against postmillennialism only; Feinberg’s 1936 book defended
premillennialism against amillennialism, with virtually no mention of postmil-
lennialism.

53. Moorhead, “Millennialism in American Religious Thought” (JAH): 525.



74 He Shall Have Dominion

successfully challenged the hegemony of postmillennialism before the
last decades of the century.”*

Any historical analysis of postmillennialism’s decline is complex.
Nevertheless, Moorhead highlights one factor that does emerge as a
leading component in its decline from favor: “in a word, the erosion of
postmillennialism was part of the waning of supernaturalism” in the early
1900s.” Evangelical postmillennialism holds to a high supernaturalism
that can shake heaven and earth. With the decline of a widespread
commitment to supernaturalism in conjunction with the arising of various
radical critical theories, interest in postmillennialism diminished.

Nevertheless, “postmillennialism, since 1965, has experienced a
renaissance.”® As | indicate above, we have been witnessing an ever
increasing stream of postmillennial literature since the 1960s. In the
1980s that stream becomes a flood. Today we are witnessing what
appears to be a decline in the fortunes of premillennialism. Some recent
dispensational works are mentioning the slipping of premillennial
numbers. One dispensationalist writes that “today, a growing number of
Christians are [sic] exchanging the hope for the rapture for a new hope.”

54. Moorhead, Millennialism in American Religious Thought” (JAH) 525. See
also: “History of Opinions Respecting the Millennium,” American Theological Review
1 (Nov. 1859): 655. Marsden, The Evangelical Mind and the New School Presbyterian
Experience, 185ff.

55. Moorhead, “The Erosion of Postmillennialism in American Religious
Thought” (CH): 76.

56. North, “Towards the Recovery of Hope” (BT):12.
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Of dispensational adherents, he laments: “the numbers are dwindling.””’

Two other recent dispensational writers comment: “In fact, the
premillennial position is probably more on the decline at the present
time than the other two views.”® Still another observes that “in the last
quarter of the 20th century a movement has begun to return to the
Reformation as a basis of theology, and with it an abandonment of
dispensationalism and premillennialism.” Another bemoans that
“premillennialism, though still entrenched within many local churches,
is no longer being taught from the pulpit and is rapidly falling from fa-
vor.” Of course, with its enormous installed base, we should not expect
it to dissipate anytime soon.

We can perhaps make a case that premillennialism — particularly its
young offspring, dispensationalism — is being embarrassed to death. The
temptation to date-setting is just too ingrained in the premillennial
mindset to resist, as we saw when year 2000 approached.”’ One

57. Hunt, Whatever Happened to Heaven?, back cover copy; 9. See also: 31, 68,
70, 72.

58. House and Ice, Dominion Theology, 210.

59. Walvoord, “Review of House Divided,” 372.

60. Shearer, Political Power, 16.

61.“As the year 2000 approaches there will undoubtedly be increased interest
in premillenarian ideas and even more hazardous speculation that this third
millennium will be the Thousand Year Kingdom of Christ.” Wilson, Armageddon
Now!, 13. Examples of a tendency to a mild form of date-setting among noted
dispensationalist scholars may be found in Ryrie, The Living End, 128—-129; Herman
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premillennialist admits: “The premillenarians’ credibility is at a low ebb
because they succumbed to the temptation to exploit every conceivably
possible prophetic fulfillment. . . . It is not likely that the situation will
change greatly.” Premillennialist Craig L. Blomberg bemoans that “a
frightening percentage of the evangelical Christian public seems always
to suffer a collective amnesia, forgetting how the same kinds of
publications just a decade or two earlier turned out to include a
considerable amount of false prophecy. The one statistic that remains
unvarying is that to date, 100 percent of all such scenarios have proved
wrong,” because of engaging in “the next round of speculation.”® In the
late 1980s a number of dispensationalists sign an agreement attempting
to stop this embarrassing situation:**

A. Hoyt, “Dispensational Premillennialism,” in Meaning of the Millennium, 63; and
Walvoord, The Nations, Israel, and the Church in Prophecy, xiv.

62. Dwight Wilson, Armageddon Now!, 218. As | originally wrote these words,
just a couple of weeks after the conclusion of the Allied victory in the Gulf War
of 1991, I discovered a large number of books pointing to Saddam Hussein and
Babylon as harbingers of the end. Christianity Today, Newsweek, and other
magazines ran articles on the flood of evangelical doom sayers. Maxwell,
“Prophecy Books Become Big Sellers” (CT): 60. Some of the titles mentioned in
Christianity Today are: Walvoord, Armageddon, Oil and the Middle East, an update of
his 1974 book; Charles H. Dyer, The Rise of Babylon: Sign of the End Times; Edgar C.
James, Arabs, Oil and Armageddon; Charles C. Ryrie, Crisis in the Middle East.

63. Blomberg and Chung, Historic Premillennialism, 70.

64. See: Lewis, “Prophecy Intelligence Digest”: 6:3. Also reprinted in Pate and
Haines, Doomsday Delusions, 33. MacArthur agrees: “The Danger of Foolish
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1988 Manifesto on Date Setting

Whereas the Scripture clearly says that no man can know the
day or hour of the Lord’s coming, thus indicating that date-setting
serves no good purpose,

And whereas date-setting has historically always proven to be
false prophecy which is damaging to the cause of Christ,

And whereas we are living in the last days and nothing must be
allowed to detract from the nobility and power or the message of
endtime Bible prophecy,

Therefore we, the undersigned hereby demand that all date-set-
ting and date-suggesting cease immediately. Let abstinence from
this type of speculation prevail until the Lord comes.”

But the addiction continues.

Even those dispensationalists less prone to date-setting admit the
problem. Robert Lightner comments: “Sometimes individuals who
embrace a particular view of end-time events embarrass others who hold
the same view and they even put the view in poor light by their radical
and extreme viewpoints. . . . | refer particularly to date setting for Christ’s
return.”® He specifically mentions Edgar C. Whisenant's Why the Rapture
Could Be in 1988 and Hal Lindsey’s 1980’s: Countdown to Armageddon.
Dispensationalists Pate and Haines wrote an important work on the

Expectations,” in MacArthur, The Second Coming, ch. 8. He denounces Lindsey for
his continually revised date for the rapture (15).
65. Lightner, The Last Days Handbook, 171.
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matter: Doomsday Delusions: What's Wrong with Prediction About the End of
the World (1995).

Thomas Ice laments: “Just this week (the week before Christmas) I
received in the mail from an anonymous sender, a book entitled Blessed
Hope, 1996 . .. by someone from the Houston area named Salty Doc. You
guessed it, the Rapture is slated for 1996. . . . Unfortunately, both
advocates and antagonists of dispensationalism are woefully ignorant
that the very Biblical assumptions underlying dispensationalism are
themselves hostile to the date-setting of the Rapture. Much harm has
been done by the supposed friends, not to mention the critics of
dispensationalism by these distortions.” Yet Ice himself cannot resist
the attraction, though he qualifies himself: “On the other hand, there is
a general sense among many evangelicals that we are near the time of the
end. It is possible to have a general belief that the Lord’s return is near,
but not to engage in the specific act of date-setting.”®”’

For instance, dispensational theologian and past president of Dallas
Theological Seminary, John F. Walvoord is dogmatic that the rapture of
the church must always be imminent. Consider his strong affirmation,
when he declares: “There is no teaching of any intervening event. The
prospect of being taken to heaven at the coming of Christ is not qualified

66. Ice, “Dispensationalism, Date-Setting and Distortion” (BP):1.

67. Ice and Demy, The Truth About 2000 A.D. & Predicting Christ’s Return, 16.
MacArthur falls to this temptation as well by sub-titling his book: The Second
Coming: Signs of Christ’s Return and the End of the Age (1999).
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by description of any signs or prerequisite events.”® Yet he could not
resist the excitement generated by the Gulf War (the “100-day war”). In
an interview in U.S.A. Today, we read his words: “Bible prophecy is being
fulfilled every day . . . . Q. So the prophetic clock is ticking? A: Yes.” In
one of his more recent books Walvoord includes a table recording
“Predicted Events Relating to the Nations.” Among those “predicted
events” he lists: “1. United Nations organized as first step toward world
government in 1946 . . . . 6. Red China becomes a military power. . . . 8.
The Arab oil embargo in 1973,” and other such “predicted events.””
Historian Paul Boyer well notes two problems with date-setting: (1)
It is addictive. For instance, regarding the author of When Your Money
Fails, he notes that “her mother’s solemn homilies on prophecy so
affected her as a girl, [Mary Stewart] Relfe wrote, that awareness of the
Second Coming ‘filtered to the nucleus of every cell of my being with
such force that I could not pry myself from its grasp.””' (2) It is profitable.
Boyer continues regarding Relfe: “That her books became bestsellers
reminds us again that even ‘marginal’ voices, evocative though they may
be of the supermarket tabloids, ought not be too quickly dismissed by

68. Walvoord, The Rapture Question, 73. See ch. 13 “Eschatological Time Frame”
for a critique of the imminence doctrine.
69. Reynolds, “Prophecy clock is ticking in Mideast” (U. S. A. Today): Inquiry
section.
70. Walvoord, Prophecy Knowledge Handbook, 400.
71. Boyer, When Time Shall Be No More, 286.
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those seeking to understand American popular thought.””” We see this
in best-seller Hal Lindsey’s work. After missing the rapture in the 1980s,
his ill-fated 1994 work, Planet Earth 2000: Will Mankind Survive? writes off
any Year 2000 celebrations: “Just for the record: I'm not planning to
attend, in fact, looking at the state of the world today, | wouldn’t make
any long-term earthly plans.””

It is likely that a continuing flood of failed expectations will
eventually sink premillennial views. Though, tragically the global
explosion of Islamist terrorism, especially since September 11, 2001, is
breathing new life into the system for awhile. As Boyer notes: “As the
configuration of world power alignments and public concerns shifts at the
end of the century, prophecy popularizers, like their predecessors over
the centuries, are proving extremely resourceful at restructuring their
scenario.””

Postmillennial Exposition
When | wrote the first edition of this book | had in mind several
major reasons for publishing it. These reasons still hold. My first desire
is to set forth in the contemporary theological context a careful,
exegetically rigorous foundation for postmillennialism. I will present
postmillennialism’s major eschatological underpinnings in Scripture.
Sadly, until recently some Christians, including Christian scholars, have

72. Boyer, When Time Shall Be No More, 288.
73. Hal Lindsey, Planet Earth 2000, 305
74. Boyer, When Time Shall Be No More, 338-39.
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been remarkably unaware of postmillennialism’s exegetical evidence.”
Others doubt that the New Testament provides any hint of postmil-
lennialism, although they recognize a certain plausibility based on Old
Testament exegesis.

Complaints Against Postmillennialism

Long ago amillennialists John Demarest and William Gordon charged
that: “Postmillenarians can not produce a single passage of Scripture in
defense of their spiritualizing system — NOT ONE. This is a great diffi-
culty.””® Some amillennialists continue this objection. Dale Kuiper lodges
as his first complaint against postmillennialism: “In the first place, we do
not find a careful exegesis of Scripture which takes into account the na-
ture of prophecy and vision. . . . We do not find exegesis of passages
which would seem to oppose postmillennialism.””” Kim Riddlebarger
concurs: “There is no biblical evidence that the nations of the earth as a
whole will become Christianized. In fact, just the opposite appears to be
the case.””

Of course, dispensationalists — who have a system unknown to the
church for 1800 years and who insert unexpected gaps in passages to

75.Much of this problem has been rectified since the first edition of this book.
See: Bock, Three Views of the Millennium (1999). See also: Nash, Great Divides (1993).
Grenz, Millennial Maze (1992).

76. Demarest and Gordon, Christocracy, 378.

77. Kuiper, “What Constitutes Victory?,” 54.

78. Riddlebarger, Amillennialism, 236.
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make their system function — dismiss postmillennialism’s
argumentation. L. S. Chafer writes it off as wholly devoid of biblical
foundations: “Doubtless the stress upon Bible study of the present
century has served to uncover the unscriptural character of this system.
Its advocates have not been able to meet the challenge made to them to
produce one Scripture which teaches a millennium before the advent of
Christ, or that teaches an advent of Christ after the Millennium.””

John F. Walvoord protests in a similar vein: “the contenders for
postmillennialism never set up their own view in a solid way. After all,
the issue is whether postmillennialism is taught in the Bible.”* Thomas
D. Ice complains: “After fourteen years of study it is my belief that there
is not one passage anywhere in Scripture that would lead to the post-
millennial system. The best postmillennialism can come up with is a
position built upon an inference.”' Later he asserts that “the
postmillennial idea of progress is not found in any particular text of the
Bible.”* Richard Young writes: “The primary weakness of postmillennial-
ism . . . is that it lacks exegetical support.”®

79. Chafer, Systematic Theology, 4:281.

80. Walvoord, “Review of House Divided,” 370.

81. House and Ice, Dominion Theology, 9-10.

82. Ice in Couch, Dictionary of Premillennial Theology, 310. Perhaps we should
argue that the “idea of progress” can be found in unmentioned gaps — such as
dispensationalists insert into Scripture, as in Da 9:24-27.

83. Young, “Review of Dominion Theology: Blessing or Curse?” (GTJ): 115.
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After citing an optimistic, postmillennial conception of history,
amillennialist George Murray complains of the doctrine’s absence in the
New Testament: “One cannot but regret, however, that with the Bible in
his hand, the writer did not produce chapter and verse to prove his
contention. The obvious reason is that no such plain promise could be
quoted from the New Testament, for neither Jesus Christ nor His apostles
gave the slightest indication of any real rest for the church until she
enters upon the rest prepared for the people of God on the other side of
death.”® Jay E. Adams complains: “The New Testament knows absolutely
nothing of imperfect golden-age preaching. While there is a consistent
appeal to look for the perfect golden age of heaven, nothing can be found
about an imperfect interim.”* Millard J. Erickson largely agrees: “Perhaps
more damaging to postmillennialism is its apparent neglect of Scriptural
passages (e.g., Matt. 24:9-14) that portray spiritual and moral conditions
as worsening in the end times. It appears that postmillennialism has
based its doctrine on very carefully selected Scriptural passages.”®

Amillennialist Richard B. Gaffin also doubts the validity of postmil-
lennialism from a New Testament perspective: “Briefly, the basic issue is
this: Is the New Testament to be allowed to interpret the Old — as the
best, most reliable interpretive tradition in the history of the church (and
certainly the Reformed tradition) has always insisted? . . . Will the vast
stretches of Old Testament prophecy, including its recurrent, frequently

84. Murray, Millennial Studies, 86.
85. Adams, The Time is at Hand, 13.
86. Erickson, Contemporary Options in Eschatology, 72.
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multivalent apocalyptic imagery, thus be left without effective New
Testament control and so become a virtual blank check to be filled out
in capital, whatever may be its source, that is something other than the
result of sound exegesis?”®” Holding the opposite view, Stanley Grenz
states: “Postmillennialists draw the theme of the progress of the gospel
and its attendant corollaries form the New Testament. This does not
mean, however, that they ignore the Old Testament.”*

In addition, some less prominent passages for establishing
postmillennialism will be of interest to students of biblical prophecy.
Some of these are familiar ones being abused today by applying them to
supposedly contemporary fulfillments. Many of these intriguing passages
will be covered, as well.

An Apologetic for Postmillennialism

As my second goal, | hope to provide a worthy postmillennial apolo-
getic by means of a careful, systematic, theological and historical
development of the postmillennial system. Twenty years ago Thomas
Finger was not too far wrong when he commented: “Postmillennialism
has not been expounded in as minute detail as has dispensationalism.”*’
This is not as accurate today, due to David Chilton’s Paradise Restored
(1985, 1994), John J. Davis’ Christ’s Victorious Kingdom (1986, 1996), Gary

87. Gaffin, “Theonomy and Eschatology” in Barker and Godfrey, TRC, 216-
217.

88. Grenz, Millennial Maze, 77.

89. Finger, Christian Theology, 114.
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North’s Millennialism and Social Theory (1992), my first two editions of He
Shall Have Dominion (1992, 1997), Keith Mathison’s Postmillennialism
(1999), Greg L. Bahnsen’s Victory in Jesus (1999), Bahnsen and Gentry’s
House Divided (1989, 1992), and my Thine Is the Kingdom (2003). | hope that
this work will continue to serve as a foundational text for postmil-
lennialism in the ongoing debate.

Interaction With Rival Views

Third, a major purpose | have in mind is to compare and interact with
the other major evangelical millennial views. In this enlarged and
updated edition, I will give more attention to amillennialism than before.
But I will, of course, maintain a strong critique of dispensationalism. |
would not want to disappoint Ice who bemoans: “amillennialists and
postmillennialists both spend a lot of time explaining why they are
opposed to premillennialism, especially dispensational premillennial-
ism.”® To be more accurate he should add historic premillennialists to
his complaint, as in Blomberg and Chung, A Case for Historic Premillennia-
lism: An Alternative to “Left Behind” Eschatology (2009).”" And he should also

90. LaHaye, PEBP, 276-77.

91.Blomberg and Chung’s work has some of the most scathing denunciations
of dispensationalism that you can find. Their book notes tongue-in-cheek that
historic premillennialists “host not a single Post-tribulational Prophecy and the News
program on cable television, nor to they sell board or video games based on their
view of the future” (20). They note that the best-selling dispensational works are
“fictionalized accounts of the end-times scenario: no careful exegesis there” (21).
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add Progressive Dispensationalists, who vigorously chasten the naivete
of classic dispensationalists. This negative focus on dispensationalism is
necessary due to is enormous and confused influence on evangelicalism
— and despite the failure of the rapture to occur in the 1980s.”

Too often today populist writers make unwarranted assertions
implying the universal adoption of a particular view, without informing
their readers of competing systems. This is particularly true in dispen-
sational circles. Thus, [ will interact with the non-postmillennial systems,
summarizing their salient features and exposing their flaws, as
understood from a biblically based postmillennial viewpoint.

Interestingly (or perhaps, tragically), some dispensational writers are
harshly attacking the resurgence of postmillennialism.” Ice rather

They bemoan the expectation of “simultaneous traffic accidents all over the
world” resulting from driverless cars at the rapture (61).

92. Though it remains a large influence, Blomberg and Chung (Historic
Premillennialism, 171) comment that “Weber also rightly points out that classic
dispensationalism has dwindled considerably in its presence and impact even
within dispensationalist circles.” In the 1980s Thomas Ice complained to me that
he suspected that by the year 2000, Dallas Theological Seminary would no longer
be dispensational. It does appear that at least progressive dispensationalism has
taken over this important school. This will eventually erode classical dispen-
sationalism as more and more pastors graduate and enter into ministry.

93. A helpful corrective and rebuke to such may be found in Passantino, Witch
Hunt (1990), see especially ch. 8. It needs to be pointed out that the authors are
premillennialists. See also: Nash, Great Divides, ch.8.
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strangely asserts: “The current revival of postmillennialism is fueled by
the rise of New Age optimism in a postmodern culture” — as if
postmillennialists are New Agers and committed to postmodernism! And
he resubmits the old canard: “One should not overlook the role that
postmillennialism played in the rise and development of the social
gospel.””* Mal Couch warns that “this view was first propagated by Daniel
Whitby (AD 1638-1726), a Unitarian.” The underlying assumption in
these works is always dispensationalism’s implicit monopolistic claim to
orthodoxy.”® A distressing ignorance dominates too many Christians
today regarding the existence of non-premillennial eschatologies among
Bible-believing, evangelical Christians. A kind of blackout exists within
dispensational circles.

Dave Hunt, with historical naivete, castigates the resurgent post-
millennialism of the 1980s: “When confronted with an alleged key
doctrine that men and women of God have failed to uncover from
Scripture in 1900 years of church history, we have good reason to be
more than a little cautious. After all, this is the stuff of which cults are
made. It takes a certain arrogance to claim to have discovered a vital
teaching that the entire church has overlooked for 1900 years.”” This,

94. PEBP, 275.

95. Couch in LaHaye, PSB, 1530. He does this despite being editor of Dictionary
of Premillennial Theology in which Ice admits postmillennial existed before Whitby
(see 308).

96. Hunt, Whatever Happened to Heaven?; Lindsey, Road to Holocaust.
97. Hunt, Whatever Happened to Heaven?, 224.
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you understand, comes from a man who defends an eschatological
position — pre-tribulational dispensationalism — which arose in 1830.

Postmillennial Vindication

One of the frustrating barriers that postmillennialists face in the
modern debate is the tendency by some to distort postmillennialism.
Many of the average Christians-in-the-pew have such a flawed view of
postmillennialism that it is sometimes difficult to gain a hearing with
them. They deem postmillennialism utterly “this-worldly” in an unbiblical
sense. They often consider it an aspect of the “social gospel” of
liberalism. Or they believe it throws out valid hermeneutical procedures
in order to bend and twist Scripture into a liberal system. Still others
wrongly assume postmillennialism involves a union of church and state.
Again, popularizers of other viewpoints are generally the source of the
problem.”

Even worse, there are some fundamental misunderstandings of
postmillennialism, even by noteworthy theologians. And some of these
published errors have been in print for decades without any attempt at
correction. This deserves exposure because many simply pick up such
confident statements found in published works and promote them as
truth. I will deal with such errors in detail in later chapters.

Postmillennial Exhortation

98. See Part Five, “Objection,” below.
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Finally, I have a strong concern to exhort evangelical Christians to
adopt the Christ-promoting, optimistic, culture transforming postmil-
lennial eschatology. I do not simply desire to produce an academic work
that will present the case for postmillennialism, but one that will in fact
promote its adoption. If a strong biblical case for postmillennialism exists
(and I believe it does), and if that case can be convincingly presented
(which I pray  will do), then the Christian reader must let the biblical case
have its ultimate influence in his thinking. He must not merely maintain
his former position because of ecclesiastical, social, traditional, or familial
pressures.

Casting off one’s eschatology in order to adopt a new one is certainly
difficult. I know; I have done it.”” It is difficult intellectually, as well as
ecclesiastically and socially. Intellectually, an eschatological system
affects every realm of your theological understanding and philosophical
worldview. Correcting your eschatology necessarily produces far-reaching
effects throughout your system of thought and conduct. Ecclesiastically,
a systemic correction in an eschatological position can cause disruption
in some church circles (particularly those requiring dispensational adher-
ence among its officers). Socially, such a change can cost one’s fellowship
with some Christians (again, this is particularly true among dispensa-
tionalists who convert from the system). Yet the Scripture urges: “Let God

99. See my testimony in the Preface (entitled “Why I Could Not Remain a Dis-
pensationalist”) to Bahnsen and Gentry, House Divided, xIvii-lii.
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be true though every man be found a liar” (Ro 3:4a). If the case for
postmillennialism can be effectively presented, the challenge is issued.

Practically, presenting the postmillennial system necessarily
challenges believers to Christian social activism.'” By adopting a full-
orbed, biblical worldview based on postmillennialism, the Christian
understands that he must confront secular society with the radical claims
of Christ. He must do so by means of personal evangelism, church
revitalization, and cultural transformation.'”' Some critics of postmillen-
nialism recognize the strongly practical element in the system.'® For
instance, Grenz writes of postmillennialism’s “unquestioning optimism
concerning the work of God through the proclamation of the gospel and
the activity of the church in the world stands as a major contributed of
postmillennialism.”'®

Postmillennialist lain Murray writes: “In the light of history we can
hardly say that matters prophetic are too secondary to warrant our
attention. The fact is that what we believe or do not believe upon this
subject will have continual influence upon the way in which we live. The
greatest spiritual endeavors and achievements in the past have been

100. See North, Millennialism and Social Theory, 254ff. This 400-page work pre-
sents a challenge to pessimistic eschatologies regarding the call to practical
Christian activism in the world.

101. Rushdoony, God’s Plan for Victory, 1977.

102. See discussion of reconstructionist and pietistic postmillennialism in ch.
4 “The Postmillennial System.”

103. Grenz, Millennial Maze, 88.
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those energized by faith and hope.”'* R. J. Rushdoony provides an
excellent brief study of the impact of a positive, optimistic eschatology
on Christian endeavor: “A study of hospital patients in relationship to
their life expectancy reportedly came to the conclusion that there was a
strong correlation between life expectancy and future oriented thinking.
A man whose mind looked ahead to activities a year hence was more
likely to live than one whose thinking was only in terms of the daily
hospital routine. Those without a future in mind had no future, as a
rule.”'® His historical analysis following this statement demonstrates the
same truth on the cultural level regarding society’s future orientation. For
such a reason, Bruce Milne admits: “There is one aspect of postmil-
lennialism however which is worth retaining. That is its optimism
concerning the work of the gospel.”'® His problem is that which affects
all amillennialists and all premillennialists: How to retain this optimism,
which is contrary to the implications of their eschatological systems.

Conclusion
Christianity, and only Christianity, is the world’s hope. Post-
millennialism presents a vibrant, biblically-based, life-changing, culture-
transforming Christianity. My concern with advancing postmillennial
eschatology is not merely academic; it is both deeply spiritual and

104. Murray, Puritan Hope, xxii.

105. Rushdoony, God’s Plan for Victory, 17.

106. Bruce Milne, What the Bible Teaches About the End of the World (Wheaton,
1ll.: Tyndale, 1979), 81.
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intensely practical. When ignorance and confusion prevail regarding the
optimistic hope of Scripture, we witness a consequent ebbing of the
power and vitality from the Christian faith itself. | am convinced that the
rise and acceptance of dispensationalism in the nineteenth century is
related to the decline of Christian influence in American society in the
twentieth. My heartfelt desire is to encourage Christians to adopt the
optimistic biblical eschatology known as postmillennialism.






3

THE PESSIMISTIC MILLENNIAL VIEWS

“When therefore it was evening, on that day, the first day of the week, and
when the doors were shut where the disciples were, for fear of the Jews, Jesus
came and stood in their midst, and said to them, ‘Peace be with you.”” (Jn
20:19)

Discussing cosmic eschatology necessarily involves the entire sweep
of history, including the spiritual forces that impel history’s forward
movement toward its God-predestined consummation. It also includes
the complex series of events associated with the end of history. One
particular aspect in the popular debate, however, has risen to dominance:
the millennium. Some premillennialists even call the millennium “one of
the most controversial and intriguing questions of eschatology.”" This
becomes all the more problematic in that the millennium derives from
Revelation 20 which itself is “one of the most divisive passages in the
Bible."

1. Johnson, Revelation, 180.
2. Osborne, Revelation, 696.
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The General Millennial Idea

The word “millennium” derives from two Latin words: mille
(thousand) and annus (year). This theological term, employed as early as
1638 by Cambridge scholar Joseph Mede, is based on the “thousand
years” of Christ’s reign in Revelation 20:2-7.% Its original Greek root is
chiliad, which expresses the Greek sum of “thousand” (chilias).
“Millennialism” and “chiliasm” have the same connotation (merely
deriving from different languages) and may be used interchangeably in
eschatological discussion, although the term “chiliasm” is far less current
in the modern context (and more likely to make people think of pet chia
animal figurines!).

Though dominating modern day discussion and debate, a thousand-
year period for the divine kingdom in history is quite rare in Scripture. In
fact, we find it only in the first few verses of one chapter in all of Scrip-
ture. Unfortunately, the Revelation 20 passage somewhat hampers
eschatological debate to its inordinate influence.® James L. Blevins

3. “Millennium,” COED 1:1797.

4. “Certainly one of the most controversial and intriguing questions of es-
chatology is that of the legitimacy of the expectation of a thousand-year reign —
the millennium — before the return of Christ. . . . Obviously one’s view of the
thousand years of Revelation 20 is intimately connected with the rest of his
eschatology. How he thinks of this passage gives a specific color and structure to
his expectation.” Berkouwer, Return of Christ,291.For a briefinterpretation of the
Revelation 20 millennium, see ch. 13 (“Eschatological Time Frames”), below. Of
Revelation 20, when compared to the broad sweep of Pauline eschatology, Vos
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complains that “the millennium becomes ‘the tail that wags the dog.””’
To make matters worse, B. B. Warfield laments that:

The term ‘Millennium’ has entered Christian speech under the
influence of the twentieth chapter of the book of Revelation. From
that passage, imperfectly understood, there has also been derived
the idea which is connected with this term. . . . ‘Pre-millennial,’
‘post-millennial’ are therefore unfortunate terms, embodying, and
so perpetuating, a misapprehension of the bearing of an important
passage of Scripture.®

Strangely, Mal Couch believes that “one of the objections critics have to
the idea of an earthly kingdom is that the word millennium is only
mentioned in Revelation 20.” Actually, we do not concern ourselves with
“the word millennium,” but with the limitation of Christ’s kingdom to a
literal thousand years without Scripture previously stating it — despite
its (alleged) importance and its appearing only in the most highly
symbolic book within it.

writes: “The minor deliverances ought in the harmonizing process be made to
give way to the far-sweeping, age-dominating program of the theology of Paul.”
Vos, Pauline Eschatology, 226.

5. Blevins, “Revelation, Book of,” in MDB, 761.

6. Warfield, “The Gospel and the Second Coming” (1915) in Selected Shorter
Writings, 348.

7. Couch in Couch, DPT, 266.
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Oftentimes premillennialists and dispensationalists are more
enamored with Revelation 20 than are others.® Writing about some of the
great non-premillennial theologians of the twentieth century, dispen-
sationalist Chafer derides such exegetes because of their view of Revela-
tion 20:

Their abandonment of reason and sound interpretation has but one
objective in mind, namely, to place chiloi (‘thousand’) years — six
times repeated in Revelation, chapter 20 — back into the past and
therefore something no longer to be anticipated in the future. The
violence which this interpretation imposes upon the whole
prophetic revelation is such that none would propose it except
those who, for lack of attention, seem not to realize what they do.
... In sheer fantastical imagination this method surpasses Russell-
ism, Eddyism, and Seventh Day Adventism.

8. “There are some who connect with the advent of Christ the idea of a mil-
lennium, eitherimmediately before orimmediately following the second coming.
While this idea is not an integral part of Reformed theology, it nevertheless
deserves consideration here, since it has become rather popular in many circles.”
Berkhof, Systematic Theology, 708. However, Lorraine Boettner was chastised by
premillennialist G. E. Ladd for leaving Rev 20 out of his summary presentation of
postmillennialism in Clouse, The Meaning of the Millennium, 40. And I was rebuked
by progressive dispensationalist Craig Blaising for downplaying Rev 20 in my brief
chapter in Bock, Three Views of the Millennium., 79.
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He speaks of “antimillennialism” as a “strange theory, the origin of which
is traced to the Romish notion that the church is the kingdom.™

Apparently those non-millennialists Justin Martyr mentions around
the year 150 are committed to “the Romish notion.”'® Couch attempts to
help by showing this was a rabbinic view: “though the Old Testament
does not specify the length of the kingdom on earth, [Revelation 20]
gives the time frame. Many rabbinical writings agree.”"

In a more reasoned tone, historic premillennialist Ladd admits:

We must recognize frankly that in all the verses cited thus far it
would seem that the eschatological Kingdom will be inaugurated by
a single complex event, consisting of the Day of the Lord, the
coming of the Son of Man, the resurrection of the dead, and the

9. Chafer, Systematic Theology, 4:281-282.

10. See Justin Martyr, Dialogue with Trypho the Jew, ch. 80. This reference is
cited below in my ch. 4 “The Postmillennial System.” Osborne notes that “few
issues have divided the church for as long as this, for the church in the first three
centuries had extensive debates over ‘chiliasm.”” Osborne, Revelation, 696.

11. Couch in Couch, DPT, 266. Not only does he try to defend the premillen-
nial scheme based on rabbinic authority, but he is quite mistaken when he claims
that “many rabbinical writings agree” that the kingdom would last a thousand
years. Rabbinical time frames were all over the map, with some being as low as
forty years (R. Agiba), 400 hundred years (R. Eliezer), and 600 hundred years (R.
Berekhiah) — all the way up to 365,000 years! And some of those limiting history
to six thousand years held that the last 2000 would be the Messianic age (R.
Joshua). Neusner, Theological Dictionary of Rabbinic Judaism, 125-26.
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final judgment. However, in the one book which is entirely devoted
to this subject, the Revelation of John, this time scheme is modified
. ... The theology that is built on this passage is millennialism or
chiliasm. . .. This is the most natural interpretation of the [Rev. 20]
passage, and it is the view of the present author. One thing must be

granted: this is the only place in Scripture which teaches a
thousand-year reign of Christ."

The Standard Millennial Positions

In developing a systematic eschatology we may sort out the standard
evangelical viewpoints along millennial lines (though the actual question
of the millennium in Rev 20 may not be central to the discussion). In
attaching prefixes to the term “millennium” we modify the second com-
ing of Christ in terms of its connection to the millennium: amillennial,
premillennial, and postmillennial. The three basic positions may be briefly
defined in terms of their chronology as follows:

Amillennialism: The privative a in “amillennialism” emphasizes that there
will be no earthly millennial kingdom as such. As amillennialist George
Murray puts it: “amillennial, a term which indicates a denial of any
future millennium of one thousand years’ duration.”"

12. Ladd, The Last Things, 108-110.

13. Murray, Millennial Studies, 87. See also Berkhof, Systematic Theology, 708.
See p. 68 below for brief discussion of the acceptability of this term.
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Premillennialism: The prefix pre indicates that eschatological system that
expects a literal earthly millennial kingdom which Christ introduces by his
second coming before (pre) it. This kingdom will transpire on earth
under Christ’s direct rule.

Postmillennialism: The prefix post points out a lengthy (though not
necessarily a literal thousand year long) earthly period in which Christ’s
kingdom influences the world, which period will conclude at Christ’s
second advent. Puritan era postmillennialism tended to expect a literal
thousand-year millennium introduced by the conversion of the Jews
(rather than the return of Christ) as the last stage of Christ’s earthly
kingdom." Modern postmillennialism tends to see the thousand years
as a symbolic figure covering the entirety of the Christian era."

An important sub-class of premillennialism arose in the 1830s. We
know it as “dispensationalism.” Generally dispensationalists often
attempt to link the two different systems, to beef up their historical
argument.'® But we must understand that historic premillennialists
strongly disavow any commonality with dispensationalism. Premil-
lennialist George E. Ladd vigorously protests the equation of dispen-

14. Murray, The Puritan Hope, passim.

15. Some contemporary postmillennialists allow for a future millennial era of
unique blessings. See: Davis, Christ’s Victorious Kingdom, 93—4; North, Sinai
Strategy, 86—92: “The Sabbath Millennium.”

16. Couch, DPT, 259-60. LaHaye, PEBP, 232-35. PSB, 1530. Lightner, Last Days
Handbook, chs. 3-5. Walvoord, PKH, 16—-17. Benware, Understanding End Times
Prophecy, chs. 5-7.
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sationalism and historic premillennialism. He even calls any equating of
the two a “mistake.”’” This explains why the popular book edited by
Robert G. Clouse is titled The Meaning of the Millennium: Four Views.'®
Anthony A. Hoekema notes that “divergent interpretations of |[Revelation
20] have led to the formation of at least four major views about the
nature of the millennium or the millennial reign here described.”” Many
other evangelicals recognize four basic positions, including for instance
amillennialists Grenz and Riddlebarger, as well as premillennialist Gru-
dem.”

Blomberg and Chung design their recent important historic premil-
lennial work for the express purpose of distinguishing premillennialism
and dispensationalism: A Case for Historic Premillennialism: An Alternative to
“Left Behind Eschatology (2009). In that work we note the following strong
distancing: The two systems “are two very different kinds of movements”

17. Ladd, Blessed Hope, 31ff; Ladd, Crucial Questions, 49.

18. Clouse, Meaning of the Millennium. See my discussion in Bahnsen and Gen-
try, House Divided,234-238. Interestingly, a more recent work is titled: Three Views
on the Millennium and Beyond (1999). It omits both historic premillennialism and
classic dispensationalism, while presenting a new form of dispensationalism:
progressive dispensationalism. This maneuver suggests that progressive dispen-
sationalists see themselves closer to historic premillennialism. See discussion
below.

19. Hoekema, Bible and the Future, 173.

20. Grenz, Millennial Maze, 94. Riddlebarger, Amillennialism, ch. 2. Grudem, Sys-
tematic Theology, ch. 55.
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(p. 2), “two versions of futurist premillennialism” (p. 21), which involve
“fierce divisions” (p. 4). They lament that “Ladd paid a price for his
[premillennial] views; for the next three decades, he told his Fuller
students about the recriminations and condemnations sent his way by
angry dispensationalists” (p. 19). In fact, “Conservative Baptist
Theological Seminary also paid a price” for allowing *“various
premillennialist views, which produced intense outside opposition for
decades” (p. 19n). They speak of “the differences between dispensational
and nondis-pensational premillennialism and the intense concern of their
respective adherents that they not be confused” (p. 95).

Classic dispensationalists are aware of their own distinctive differen-
ces, as well.”' Ryrie even comments: “Perhaps the issue of premillen-
nialism is determinative [for dispensationalism|. Again the answer is
negative, for there are those who are premillennial who definitely are not
dispensational. The covenant premillennialist holds to the concept of the
covenant of grace and the central soteriological purpose of God. He
retains the idea of the millennial kingdom, though he finds little support
for it in the Old Testament prophecies since he generally assigns them to
the church. The kingdom in his view is markedly different from that which
is taught by dispensationalists since it loses much of its Jewish character
due to the slighting of the Old Testament promises concerning the

21. See also: McCune, “An Investigation and Criticism of ‘Historic’ Premillen-
nialism from the Viewpoint of Dispensationalism” (1984).



Ch. 3: The Pessimistic Millennial Views 103

kingdom.””* Ryrie even argues for “The Necessity of Dispensationalism”
over against premillennialism.”

Allis offers us a helpful eschatological sorting device, which Adams
modifies.”* It works quite well in classifying the three basic millennial
positions. Two questions tend to sort the positions into one of the three
most basic schools. These questions are:

(1) What is the chronology of the kingdom?

(2) What is the nature of the kingdom?

The chronological question focuses on the timing of Christ’s second
advent in relation to the kingdom’s establishment. If his coming is before
the kingdom, then the position is premillennial; if it is after the kingdom,
then it may be either amillennial or postmillennial. The question
regarding the nature of Christ’s kingdom highlights its historical charac-
ter. If the kingdom will have a radical, objective, transforming influence
in human culture, it is either premillennial or postmillennial; if it will not,
it is amillennial.

Furthermore, as Cornelis Venema notes regarding amillennialism and
postmillennialism: “Whatever differences exist between the two views,
they have in common an identical framework.”* In fact, both systems are
post millennial in that they hold that Christ returns after the millennium.
And the two systems were generally considered as simply two

22. Ryrie, Dispensationalism, 38 (emph. mine).

23. Zuck, ed., Vital Prophetic Issues, ch. 11.

24. Allis, Prophecy and the Church, 4. Adams, Time Is at Hand, 8-11.
25. Venema, Promise of the Future, 220.
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perspectives from the same position until sometime around the 1920s.
Consequently, they were both called “postmillennialism.” Venema notes
that even in the International Standard Bible Encyclopedia of 1929-30, no
entry appears for “amillennialism.” The term “amillennialism” is coined
in the early 1900s. Writing in 1943, Albertus Pieters states: “Recently,
those who take this view have begun to call themselves ‘amillenialists.”*®

I will now summarize the millennial positions and provide a brief
listing of some their leading advocates. [ will consider the positions in
alphabetical order (partly to avoid the debate over historical priority). |
will define three millennial positions in this chapter; I will focus on
postmillennialism in the following chapter — and in somewhat more
detail. The reader needs to bear two qualifications in mind as the list of
adherents is surveyed. First, in some cases the ancient representatives
may hold to only a few distinctive features of a contemporary millennial
view. They would not necessarily adhere to any full-blown modern view.
Second, any particular adherent cited might disagree with some details
of my summation. We always discover nuance differences among
adherents within each particular system. In the presentation below |
attempt to portray the salient features of the general systems. We find
many general treatments of the millennial views in various places today.”’

26. Pieters, Studies in the Revelation, 310.

27.Bock, ed., Three Views on the Millennium and Beyond. Grenz, Millennial Maze.
Grenz, Theology for the Community of God, 799-803. Richard J. Bauckham, “Millen-
nium,” in NDT, 428-430. Robert G. Clouse, “Millennium, Views of,” in EDT,
313-16. Clouse, Meaning of the Millennium. Hoekema, The Bible and the Future, ch.
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Amillennialism

Before beginning | must note that amillennialists generally do not like
the term “amillennial,” in that it suggests “a negatively oriented
eschatology.”® Thomas C. Oden calls it a “misnomer.”” Jay E. Adams and
Anthony A. Hoekema call it “an unhappy term” (i.e., an unhappy choice
of terms); Morton H. Smith “an unfortunate term”; Louis A. Brighton a
“misnomer”; ]. Webb Mealy “misleading.”*’ Some prefer something more
like “realized millennialism.”' But in that this is too cumbersome and out
of keeping with the other prefix names, Gordon Spykman prefers
“promillennialism,” whereas Vern S. Poythress suggests
“preconsummationist” and Venema “nowmillennialism.”*?

14.

28. Grenz, Millennial Maze, 151. Pieters even complains that “the word is not
well compounded, as it uses a Greek prefix for a Latin word” (Studies in the
Revelation, 310). Perhaps this was the beginning of multi-culturalism.

29. Oden, Life in the Spirit, 423. He leans toward “realized millennialism,” i.e.,
amillennialism, 429.

30. Adams, The Time Is At Hand , 7. Hoekema, Bible and the Future, 173. Smith,
Systematic Theology, 2:799. Brighton, Revelation (CC), 534 n. Mealy, After the
Thousand Years, 19. See also: Hughes, Interpreting Prophecy, 99-100 and Hamilton,
Basis of the Millennial Faith, 35.

31. Adams, The Time Is at Hand, ch. 4. Riddlebarger, A Case for Amillennialism,
31. Johnson, Triumph of the Lamb, 281-82, n 22.

32. Spykman, Reformational Theology, 540-43. Venema, Promise of the Future,
235. Poythress, Understanding Dispensationalists, 36.
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Nevertheless, with the golden-age connotation of the word
“millennium,” the label “amillennial” appropriately describes the system.
As Hoekema notes: “The word amillennial means that the Second Coming
of Christ is to be without a millennium.”* Consequently, some amillen-
nialists do not mind the term, when literally interpreted: The word ‘amillen-
nial’ is “a term which indicates a denial of any future millennium of one
thousand years’ duration.”* Louis Berkhof accepts it despite its negative
connotation.” Kim Riddlebarger suggests that amillennialist Abraham
Kuyper may have been the first to use the term,* and Riddlebarger’s
book is titled: Amillennialism. In fact, amillennialist Stanley ]. Grenz
defends the term: “In keeping with its name, amillennialism asserts that
we not interpret the references in Revelation 20 to the thousand years as
predicting a literal earthly rule of Christ interjected between the present
age and the eschatological judgment, which ushers in the eternal state.
Simply stated, a millennialism is an eschatological orientation that awaits
no future earthly millennium.””’

General Definition

33. Hoekema, The Bible and the Future, 173 n 3. Bauckham: “This interpretation
of Rev. 20 is often called amillennialist, because it rejects belief in a future
millennium.” NDT 428.

34. Murray, Millennial Studies, 87.

35. Berkhof, Systematic Theology, 708.

36. Riddlebarger, Amillennialism, 31.

37. Grenz, Millennial Maze, 150.
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Kim Riddlebarger defines amillennialism:

Amillennialists hold that the promises made to Israel, David, and
Abraham in the Old Testament are fulfilled by Jesus Christ and his
church during this present age. The millennium is the period of time
between the two advents of our Lord with the thousand years of
Revelation 20 being symbolic of the entire interadvental age. At the
first advent of Jesus Christ, Satan was bound by Christ’s victory over
him at Calvary and the empty tomb. The effects of this victory
continued because of the presence of the kingdom of God via the
preaching of the gospel and as evidenced by Jesus’ miracles.
Through the spread of the gospel, Satan is no longer free to deceive
the nations. Christ is presently reigning in heaven during the entire
period between Christ’s first and second coming. At the end of the
millennial age, Satan is released, a great apostasy breaks out, the
general resurrection occurs, Jesus Christ returns in final judgment
for all people, and he establishes a new heaven and earth.*

He further notes that the millennial period (the Christian era) is
“anything but a golden age when lions and lambs play together. This
period is marked by conflict, martyrdom, and revolt against God.” Smith
adds: “The coming of the gospel in the hearts of believers is seen as
bringing the peace that is prophesied in such glowing terms. It is a peace
that passeth all understanding.”*

38. Riddlebarger, Case for Amillennialism, 31-32.
39. Riddlebarger, Amillennialism, 207.
40. Smith, Systematic Theology, 2:800.
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Descriptive Features

1. The Church Age is the kingdom which the Old Testament prophets
predict.*' God expands his people from the one nation of Israel in the Old
Testament to the universal Christian church of the New Testament,
making this phase of God’s people the “Israel of God” (Gal 6:16).

2. Christ binds Satan during his earthly ministry at his first coming.
His binding prevents Satan from stopping gospel proclamation. This
allows for multitudes of sinners to convert to Christ and insures some
restraint upon evil.

3. Christ rules spiritually in the hearts of believers. We may expect
occasional, short-lived influences of Christianity on culture and society,
especially when Christians live out the implications of their faith.*

4. History will gradually worsen as evil’s growth accelerates toward
the end. This will culminate in the great tribulation, with the arising of
a personal Antichrist.

5. Christ will return to end history, resurrect all men, and conduct the
Final Judgment, and establish the eternal order. The eternal destiny of
the redeemed may be either in heaven or in a totally renovated new
earth.

41. Unlike earlier amillennialists, Hoekema sees the fulfillment of the kingdom
prophecies in the New Heavens and New Earth, rather than in the church: Bible
and the Future, ch. 20.

42. Some “optimistic amillennialists” declare a stalemate in history between
the church and the world, rather than a wide-ranging defeat for the faith. But they
deny wide-scale Christian transformation of human society and culture. See
Venema (The Promise of the Future, 360) and Grenz (The Millennial Maze, 10). The
postmillennialist wonders on what biblical basis they are optimistic, then is
confused as to why they do not adopt the postmillennial position because of
whatever verses they choose.
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Representative Adherents

In the ancient church the following are non-millennialists, who seem
to fit within the amillennial system, as understood in the contemporary
debate: Hermas (first century), Polycarp (AD 69-105), Clement of Rome
(AD 30-100), and Ignatius (ca. AD 107),” to name but a few.

In the contemporary church we may list the following amillennial
advocates:

Jay E. Adams, The Time Is at Hand (1966).

Herman Bavinck, The Last Things (1996).
G. C. Berkouwer, The Return of Christ (1972).
William E. Cox, Amillennialism Today (1966).

Richard B. Gaffin, “Theonomy and Eschatology” in Barker and
Godfrey, eds., Theonomy: A Reformed Critique (1991).

Stanley J. Grenz, The Millennial Maze: Sorting Out Evangelical Options
(1992).

Herman Hanko, “The Illusory Hope of Postmillennialism” (SB; 1990).
William Hendriksen, Israel in Prophecy (1974).

Anthony A. Hoekema, The Bible and the Future (1979).

Philip E. Hughes, Interpreting Prophecy (1976).

Vern S. Poythress, Understanding Dispensationalists (1987).

Robert L. Reymond, A New Systematic Theology of the Christian Faith
(1998).

Kim Riddlebarger, A Case for Amillennialism: Understanding the End
Times (2003).

Herman Ridderbos, The Coming of the Kingdom (1962).
Morton H. Smith, Systematic Theology (1994).

Robert B. Strimple in Darrell L. Bock, ed., Three Views on the
Millennium and Beyond (1999).

43. This is according to the research of dispensationalist Boyd, “A Dispen-
sational Premillennial Analysis,”, 50 (n. 1), 91-92. Premillennialist Kromminga
provides evidence in this direction, as well, in his book, The Millennium in the
Church, 267ff. See also: DeMar and Gumerlock, The Early Church. Berkhof, History
of Christian Doctrine.



110 He Shall Have Dominion

Ray Summers, Worthy Is the Lamb (1950).
Cornelis Venema, The Promise of the Future (2000).

Bruce K. Waltke, “Kingdom Promises as Spiritual,” in John S. Fein-
berg, ed., Continuity and Discontinuity (1988).

R. Fowler White, “Agony, Irony, and Victory in Inaugurated
Eschatology” (WTJ): 2000).

Dispensationalism
General Definition

Paul Benware provides a thorough definition of dispensationalism
from which I will draw several key elements:

Certain fundamental elements characterize this type of premil-
lennialism. . . . The belief that the Lord Jesus Christ returns to this
earth before the establishment of His kingdom. . . . The belief in
two resurrections, which are separated by a thousand years. . . .
That the millennial kingdom is a literal kingdom that will exist on
this present earth. . . . That the millennial kingdom will be
established only after human kingdoms have come to an end. . ..
That the purpose of the millennial kingdom is to fulfill the covenant
promises made to Abraham and his descendants. Premillennialism
thus gives a much greater place to the nation of Israel than the
other major millennial views.*

Additionally Ed Hindson and David Hocking note that “in one of the
great surprises of the apocalyptic drama, Satan is loosed from the abyss
after the millennium . . . . Mankind rebels against Christ despite the
blessing of the millennium. . . . The final revolt is the ultimate proof of
human depravity. Unredeemed minds will tolerate Christ’s rule, but they
will not bow their hearts to Him.”*

We must be aware (though the average dispensationalist is not!) that
“dispensationalism is not monolithic and has undergone alterations in
interpretation.”® In fact, a new form of dispensationalism arose in the
1980s to shake the very foundations of classic dispensationalism:

44. Benware, Understanding End Times Prophecy, 95-97.
45. Hinson and Hocking, “Premillennialism,” in PEBP, 283.
46. Bloesch, The Last Things, 96.
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“progressive dispensationalism.”* This newer position has yet to capture
the large installed dispensational audience and is, in fact, vigorously
resisted by “classic dispensationalists.”® In that the more recent
progressive dispensationalism is not widely held, and is very similar to
historic premillennialism, I will focus on the more classical form.*

Descriptive Features

1. Redemptive history is divided up into seven categorically distinct
dispensations, wherein God works with men under each dispensation in
different ways. Hence, the name “dispensationalism.”*’

2. Christ offers renewed Davidic Kingdom — an earthly, political
structure — to the Jews in the first century. They reject it, leading him
to postpone it until the future.”

47. See: Blaising and Bock, Dispensationalism, Israel and the Church (1992).
Blaising and Bock, Search for Definition (1992); Blaising and Bock, Progressive
Dispensationalism (1993). Saucy, Case for Progressive Dispensationalism (1993).
Blaising, “Development of Dispensationalism by Contemporary Dispensa-
tionalists,” in Zuck, ed., Vital Prophetic Issues (1995), ch. 12. For my interaction, see
Gentry in Bock, Three Views on the Millennium,228-54. And my “Dispensationalism
in Transition” newsletters, written from 1997- 98. They are available at:
http:/reformed-theology.org/ice/newslet/dit/index.htm.

48. Willis and Master, Issues in Dispensationalism (1994). Ryrie, Dispensationalism
(1995), ch. 9. Ice and Demy, When the Trumpet Sounds, ch. 20. Thomas,
“Dispensationalism, Progressive,” in DPT, 98-99.

49. For differences effected by progressive dispensationalists see: Blaising and
Bock, Progressive Dispensationalism. Blaising and Bock, Dispensationalism, Israel and
the Church (1992). Historic premillennialists Blomberg and Chung note that
progressive dispensationalism “closely resembles historic or classic premil-
lennialism” (Historic Premillennialism, xiv). In the same book, premillennialist Weber
observes that “‘Progressives’ have tweaked the system in ways that concede major
points to historic premillennialists.” (Historic Premillennialism, 21)

50. Premillennialists agree with covenantal theologians that this fragments the
Bible, rather than allowing us to see “the Bible is a unified book.” Donald
Fairbairn in Blomberg and Chung, Historic Premillennialism, 119.

51. There is a growing fragmentation in dispensationalism today over the
notion of the kingdom. Some have recently begun to teach a “now and not yet”
approach to the kingdom, which allows for a spiritual presence of the kingdom
in the present. See: Saucy, “The Presence of the Kingdom” (BTS): 33ff; Feinberg,
“Systems of Discontinuity” and Walter C. Kaiser, Jr., “Kingdom Promises As
Spiritual and National,” Continuity and Discontinuity, chs. 3 and 13.
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3. The Church Age is a wholly unforseen and distinct era in the plan
of God. It was altogether unknown to and unexpected by the Old
Testament prophets.

4. God has a separate and distinct program and plan for racial Israel,
as distinguished from the church.” The church of Jesus Christ is a paren-
thetical aside in the original plan of God.>

5. The church may experience occasional small scale successes in
history, but ultimately she will lose influence, fail in her mission, and
become corrupt as worldwide evil intensifies toward the end of the
Church Age.

6. Christ will return secretly in the sky to rapture living saints and
resurrect the bodies of deceased saints (the first resurrection). He is
removing them out of the world before the great tribulation. The judg-
ment of the saints transpires in heaven during the seven-year great
tribulation period before Christ’s bodily return to the earth.

7. At the conclusion of the seven-year great tribulation, Christ will
return to the earth in order to establish and personally administer a
Jewish political kingdom headquartered at Jerusalem for 1,000 years.
During this time, Satan will be bound, and the temple and sacrificial
system will be re-established in Jerusalem as memorials.

8. Toward the end of the Millennial Kingdom, Satan will be loosed so
that he may surround and attack Christ at Jerusalem.>

52.In fact, as Craig A. Blaising notes, “perhaps the most important feature of
classical dispensationalism is its dualistic idea of redemption. In order to
understand the Bible, one needed to recognize that God was pursuing two
different purposes, one related to heaven and one related to the earth. These two
purposes affected God’s dealings with humanity. In fact, they resulted in an
anthropological dualism: a heavenly humanity and an earthly humanity,” which
eternally distinguishes Israel from all other peoples. Blaising in Blaising and Bock,
Progressive Dispensationalism, 23. For an insightful study of the historical origins of
dispensationalism’s dualism, see: Henzel, Darby, Dualism and the Decline of
Dispensationalism.

53. Historic premillennialists declare this concept as distinctive of dispensa-
tionalism, and as an erroneous one at that. They note that in this view the church
is simply “plan B.” Chung and Blomberg, Historic Premillennialism, xiv.

54. Riddlebarger radically misconstrues this event when he writes that the
“thousand years ends with glorified men and women revolting against the visible
rule of Christ when Satan is released. . . . A fall of glorified humanity into sin after
Christ’s second advent means that eternity is not safe from the apostasy and the
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9. Christ will call down fire from heaven to destroy his enemies. The
second resurrection and judgment of the wicked will occur, initiating the
eternal order.

Representative Adherents

In the ancient church: none (created ca. 1830).”

In the contemporary church:

Gleason L. Archer, Jr., in The Rapture: Pre-, Mid-, or Post-Tribulational?
(1984).

Charles Baker, A Dispensational Theology (1971).
Charles Lee Feinberg, Millennialism: Two Major Viewpoints (1980).
John S. Feinberg, Continuity and Discontinuity (1989).

Paul D. Feinberg, in The Rapture: Pre-, Mid-, or Post-Tribulational?
(1984).

spontaneous eruption of sin in the human heart.” Riddlebarger, Amillennialism,
208. This is not what dispensationalism teaches. Those who are corrupted are
mortals who came through the great tribulation into the millennium. Riddlebarger
even recognizes this as the premillennial position (232)!

55. See: Bass, Backgrounds to Dispensationalism, 64-99. Alan P. Boyd’s carefully
researched master’s thesis submitted to Dallas Theological Seminary notes:
“Indeed, this thesis would conclude that the eschatological beliefs of the period
studied [to AD 150] would be generally inimical to those of the modern system
(perhaps, seminal amillennialism, and not nascent dispensational premillennialism
ought to be seen in the eschatology of the period).” “This writer believes that the
Church rapidly fell from New Testament truth, and this is very evident in the realm
of eschatology. Only in modern times has New Testament eschatological truth
been recovered. Dispensational premillennialism is the product of the post-
Reformation progress of dogma.” Boyd, “Dispensational Premillennial Analysis,”
90-91. See also: Ironside, The Mysteries of God, 50.
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Thomas Ice and Timothy Demy, eds, When the Trumpet Sounds (1995).

Norman Geisler, Systematic Theology: Church, Last Things (Minneapolis:
Bethany, 2005).

Hal Lindsey, The Road to Holocaust (1989).
Walter C. Kaiser, Jr. in Continuity and Discontinuity (1989).
Tim LaHaye, Popular Encyclopedia of the Bible (2004)

Robert Lightner, The Last Days Handbook: A Comprehensive Guide to
Understanding the Different Views of Prophecy (1990).

John F. MacArthur, The Second Coming (1999).
J. Dwight Pentecost, Thy Kingdom Come (1990).
Charles C. Ryrie, Dispensationalism (1995).

Robert L. Thomas, “Dispensationalism, Progressive” in Couch,
Dictionary of Premillennial Theology, 98.

John F. Walvoord, Prophecy in the New Millennium (2001).
Warren W. Wiersbe, The Bible Exposition Commentary (1989).
Roy B. Zuck, Vital Prophetic Issues (1995).

Historic Premillennialism
General Definition

According to historic premillennialist Wayne Grudem, this view holds
that:

The present church age will continue until, as it nears the end, a
time of great tribulation and suffering comes on the earth . ... After
that time of tribulation at the end of the church age, Christ will return
to earth to establish a millennial kingdom. When he comes back,
believers who have died will be raised from the dead, their bodies
will be reunited with their spirits, and these believers will reign with
Christ on earth for one thousand years. (Some premillennialists take
this to be a literal one thousand years, and others understand and
it to be a symbolic expression for a long period of time.) During this
time, Christ will be physically present on the earth in his resurrected
body, and will reign as King over the entire earth. The believers who
have been raised from the dead, and those who were on earth when
Christ returns, will receive glorified resurrection bodies that will
never die, and in these resurrection bodies they will live on the
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earth and reign with Christ. Of the unbelievers who remain on
earth, many (but not all) will turn to Christ and be saved. Jesus will
reign in perfect righteousness and there will be peace throughout
the earth. Many premillennialists hold that the earth will be
renewed and that we will in fact see the new heavens and new earth
this time (but it is not essential to premillennialism to hold to this,
for one could be a premillennialists and hold that the new heavens
and new earth will not occur until after the final judgment). At the
beginning of this time Satan will be bound and cast into the
bottomless pit so that he will have no influence eon the earth
during the millennium (Rev. 20:1-3).

According to the premillennial viewpoint, at the end of the
thousand years Satan will be loosed form the bottomless pit and will
join forces with many unbelievers who have submitted outwardly to
Christ’s reign but have inwardly been seething in rebellion against
him. Satan will gather these rebellious people for battle against
Christ, but they will be decisively defeated. Christ will then raise
from the dead all the unbeliever who have died throughout history,
and they will stand before him for final judgment. After the final
judgment has occurred, believers will enter into the eternal state.”

We must distinguish historical premillennialism and modern dispen-
sationalism, even though both are premillennial in their conception of
Christ’s Return.”” We do so because “these two varieties of premillennial
thought differ in essential respects.”® As | note above (p. 65), their
leading advocates vigorously assert their differences. For instance,
George E. Ladd writes: “The futurist view has taken two forms which we
may call the moderate and the extreme futurist views. The latter is also
known as Dispensationalism. . . . The moderate futurist view differs from
the extreme futurist view at several points.”” Dispensationalist Charles
C. Ryrie agrees that the systems are distinct: “Since Israel and the church
are not kept distinct throughout God’s program, Ladd fails to meet this

56. Grudem, Systematic Theology, 1112.

57. This is similar to our distinguishing amillennialism and postmillennialism
even though both are postmillennial in their understanding of Christ’s return.

58. Hoekema, The Bible and the Future, 180.

59. Ladd, A Commentary on the Revelation of John, 12. See also: Erickson, Chris-
tian Theology, 1218.
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test of dispensationalism.”® We see this distinction also in the structure
of Robert G. Clouse’s important book, The Meaning of the Millennium: Four
Views (1977). Though the tendency of non-technical, lay-oriented
dispensationalist works tend to overlook the distinction, as we see in Mal
Couch’s Dictionary of Premillennial Theology.'

Descriptive Features

1. The New Testament era church is the initial phase of Christ’s
kingdom, which the Old Testament anticipates especially in its prophetic
books.*

2. The New Testament church may win occasional victories in history,
but ultimately she will fail in her mission, lose influence, and become
corrupted as worldwide evil increases toward the end of the current era,
the Church Age.

3. The church will pass through a future, worldwide, unprecedented
time of travail. During this period a personal Antichrist will arise,
possessing great religious and political power. This era is known as the
great tribulation, which will punctuate the end of contemporary history.
Historic premillennialists differ significantly from dispensationalists in
that their system is post-tribulational.

4. Christ will return at the end of the tribulation to rapture the
church, resurrect deceased saints, and conduct the judgment of the
righteous in the “twinkling of an eye.”

5. Christ then will descend to the earth with his glorified saints, fight
the battle of Armageddon, bind Satan, and establish a worldwide,
political kingdom, which Christ will personally administer for 1,000 years
from Jerusalem. (Historic premillennialists often do not demand the
Revelation’s 1000 years be a literal time frame.)

6. At the end of the millennial reign, Satan will be loosed and will
cause a massive rebellion against the millennial kingdom and a fierce
assault against Christ and his saints.

60. Ryrie, Dispensationalism, 43. He frequently interacts with and criticizes
Ladd’s historic premillennialism, e.g., 63, 75ff, 96ff, 129-30, 148-49, 154ff.

61.DPT, 260-61.

62. Blomberg observes that “the church of Jesus Christ” [is| the ultimate ful-
filment of many promises to Israel, symbolically depicted as Israel,” though he
notes that “whatever else this means, the church has not entirely replaced Israel.”
Blomberg and Chung, Historic Premillennialism, 77.
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7. God will intervene with fiery judgment to rescue Christ and the
saints. The resurrection and the judgment of the wicked will occur and
the eternal order will begin. The eternal order may be either a recreated
material new heavens and new earth, or it may be simply a heavenly
environment.

Representative Adherents

In the ancient church: Papias (60-130), Justin Martyr (100-165),
Irenaeus (130-202), and Tertullian (160-220).

In the modern church:

Clarence B. Bass, Backgrounds to Dispensationalism (1960)

George R. Beasley-Murray, Jesus and the Last Days (1993).

Craig L. Blomberg and Sung Wook Chung, eds., A Case for Historic
Premillennialism (2009).

Oscar A. Campos, in Blomberg and Chung, eds., A Case for Historic
Premillennialism (2009).

Wick Broomall, The Bible and the Future (1975).
J. Oliver Buswell, Systematic Theology of the Christian Religion (1962).

Héléne Dallaire, in Blomberg and Chung, eds., A Case for Historic
Premillennialism (2009).

Millard J. Erickson, Christian Theology (1998).

Don Fairbairn, in Blomberg and Chung, eds., A Case for Historic Premil-
lennialism (2009).

Wayne Grudem, Systematic Theology: An Introduction to Biblical Doctrine
(1994).

Richard S. Hess, in Blomberg and Chung, eds., A Case for Historic
Premillennialism (2009).
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R. H. Gundry, The Church and the Tribulation (1973).
George Eldon Ladd, The Blessed Hope (1956).
S. H. Kellogg in Premillennial Essays (1957).

Thomas Lea, “A Survey of the Doctrine of the Return of Christ in the
Ante-Nicene Fathers” (1986).

Allan A. MacRae, “The Premillennial Coming of Christ” (1971).
Grant Osborne, Revelation (2002).

Don J. Payne, in Blomberg and Chung, eds., A Case for Historic Premil-
lennialism (2009).

J. Barton Payne, Bible Prophecy for Today (1978).
Richard H. Perry, Of The Last Days (2003).

Timothy P. Weber, in Blomberg and Chung, eds., A Case for Historic
Premillennialism (2009).

Conclusion

Certainly each of the millennial views | present above has
characteristic features different enough to distinguish them. These
differences are of no small consequence. Yet one thing unifies these
eschatological systems: an overall pessimism regarding the hope for
Christian transformation of civilization in present history before Christ
returns. Such pessimism is a fundamentally important matter when we
attempt to develop and promote a Christian worldview. This intrinsic pessi-
mism is distinctive of these views when classed together against
postmillennialism.

In the next chapter [ will consider postmillennialism in a somewhat
fuller manner. As I do so I will emphasize the historical optimism inher-
ent in postmillennialism — an optimism that is essential for a robust
Christian worldview and which is necessary for building a Christian
civilization.



4

THE POSTMILLENNIAL SYSTEM

The LORD said to my Lord, “Sit at My right hand, / Till | make Your enemies
Your footstool.” (Ps 110:1)

I do not hold with the philosophy of linguistic analysis that problems
of definition lie at the heart of all ambiguity.' Yet often enough, carefully
defining a theological position helps correct many unnecessary
misconceptions. Probably more than any of the three other evangelical
views, postmillennialism has suffered distortion through improper
definition by its opponents. In this chapter I will set forth a succinct
theological explanation of postmillennialism, as well as briefly engage the
question of postmillennialism’s historical origins.

Unfortunately, postmillennialism is the easiest eschatological option
to misconstrue. Too often faulty hidden presuppositions taint the
arguments, even though the evangelical critics are seldom aware of
these. In this regard I must note again that postmillennialists do not
assert: (1) universalism (not all will be saved at any point in history); (2)
perfectionism (the saved are never perfect on earth); or (3) satisfactionism
(we do not prefer earthly dominion over consummational glory).

A Definition of Postmillennialism
I would succinctly define postmillennialism as follows:

Postmillennialism holds that the Lord Jesus Christ establishes his
kingdom on earth through his preaching and redemptive work in
the first century and that he equips his Church with the gospel,
empowers her by the Spirit, and charges her with the Great
Commission to disciple all nations. Postmillennialism expects that
eventually the vast majority of men living will be saved. Increasing
gospel success will gradually produce a time in history prior to
Christ’s return in which faith, righteousness, peace, and prosperity
will prevail in the affairs of men and of nations. After an extensive

1. Ludwig Wittgenstein wrote in his preface to his Tractatus Logico-Philosophicus
that “what can be said at all can be said clearly.” Wittgenstein, Tractatus, 3.
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era of such conditions the Lord will return visibly, bodily, and
gloriously, to end history with the general resurrection and the final
judgment after which the eternal order follows.

With this working definition before us, I will expand on some of its
key elements and implications.

First, postmillennialism holds that the Lord Jesus Christ founds his
Messianic kingdom on the earth during his earthly ministry and through
his redemptive labors. His establishing the “kingdom of heaven” fulfills
Old Testament prophetic expectations regarding the coming kingdom.
The kingdom which Christ preaches and presents is not something other
than that expected by the Old Testament saints. In postmillennialism the
church is the fulfilled/transformed Israel and is even called “the Israel of
God” (Gal 6:16).2

Second, the kingdom’s fundamental nature is essentially redemptive
and spiritual, rather than political and corporeal. Although it has implica-
tions for the political realm, postmillennialism is not political, offering a
kingdom in competition with geo-political nations for governmental rule.
Christ rules his kingdom spiritually in and through his people in the
world, as well as by his universal providence.

Third, because of the intrinsic power and design of Christ’s
redemption, his kingdom will exercise a transformational socio-cultural
influence in history. This will occur as more and more people convert to
Christ, not by a minority revolt and seizure of political power in history
nor by the catastrophic imposition of Christ at his second advent from
outside of history. As Rushdoony notes: “The key to remedying the
[world] situation is not revolution, nor any kind of resistance that works
to subvert law and order. . . . The key is regeneration, propagation of the
gospel, and the conversion of men and nations to God’s law-word.” This
is because “evil men cannot produce a good society. The key to social
renewal is individual regeneration.”

Fourth, postmillennialism, therefore, expects the gradual, devel-
opmental expansion of Christ’s kingdom in time and on earth before the
Lord returns to end history. This will proceed by a full-orbed ministry of
the Word, fervent and believing prayer, and the consecrated labors of

2. See: Holwerda, Jesus and Israel and Robertson, The Israel of God.
3. Rushdoony, Institutes of Biblical Law, 113, 122. This is a constant theme in
Rushdoony (and postmillennialism), 147, 163, 308, 413, 449, 627,709, 780, etc.
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Christ’s Spirit-filled people. The ever-present Christ is directing kingdom
growth from his throne in heaven, where he sits at God’s right hand.

Fifth, postmillennialism confidently anticipates a time in earth history
(continuous with the present) in which the very gospel already operating
will win the victory throughout the earth, fulfilling the Great Commission.
“The thing that distinguishes the biblical postmillennialist, then, from
amillennialists and premillennialists is his belief that the Scripture
teaches the success of the great commission in this age of the church.” The
overwhelming majority of men and nations will be Christianized,
righteousness will abound, wars will cease, and prosperity and safety will
flourish. “It will be marked by the universal reception of the true religion, and
unlimited subjection to the sceptre of Christ.” “It shall be a time of universal
peace.” “It will be characterised by great temporal prosperity.”

Seventh, “we can look forward to a great ‘golden age’ of spiritual
prosperity continuing for centuries, or even for millenniums, during
which time Christianity shall be triumphant over all the earth.”® After this
extended period of gospel prosperity, earth history will draw to a close
by the personal, visible, bodily return of Jesus Christ (accompanied by a
literal resurrection and a general judgment) to introduce his blood-
bought people into the consummative and eternal form of the kingdom.
And so shall we ever be with the Lord.

The Confusion Regarding Postmillennialism
Unfortunately, serious errors distort the historical understanding of
the origins of millennial views. One eschatological work states that “the

4. Bahnsen, Victory in Jesus, 74.
5. Brown, Christ’s Second Coming, 399, 401.
6. Boettner, The Millennium, 29.



122 He Shall Have Dominion

early church was solidly chiliastic until the time of Augustine.”” Another
boldly asserts that “the church from the beginning was premillennial in
belief.” Still another states that “a premillennial belief was the universal
belief in the church for two hundred and fifty years after the death of
Christ.” Such claims commonly appear in eschatological literature today.

Frequently the false historical data arises from the seriously flawed,
long-discredited claims of George N. H. Peters.'” Peters comments on
premillennialism in history: “Now let the student reflect: here are two
centuries . . . in which positively no direct opposition whatever arises
against our doctrine.”"" His claims are quite erroneous, though still
persisting and highly regarded by some.'” Because my primary concern
is to trace the rise of postmillennialism, | will only briefly comment on
the general historical confusion regarding millennialism. But it does
deserve at least passing comment.

The errors in Peters’ analysis and others like it have been exposed by
a number of scholars. One of the best recent studies demonstrating the
error is Charles E. Hill’s, Regnum Caelorum: Patterns of Millennial Thought in
Early Christianity."” Other valuable studies include: Alan Patrick Boyd (a
dispensationalist), D. H. Kromminga (a premillennialist), and Ned Stone-
house (an amillennialist).'* Additional noteworthy studies include those

7. House and Ice, Dominion Theology, 200.

8. Enns, Moody Handbook of Theology, 389.

9. Pentecost, Things to Come, 374 (italics his). But then he quotes Schaff as
saying it was not creedally endorsed by the church, but was “widely current”
among distinguished teachers. How he leaps from “widely current” to “universal”
we probably will never know.

10. Peters, The Theocratic Kingdom.

11. Pentecost, Things to Come, 375, citing Peters, Theocratic Kingdom, 1:494
-496.

12. Couch confidently states: “George Peters has done the most work on this
subject.” Couch in DPT, 264, 302. Walvoord calls it “a classic work.” Walvoord,
The Millennial Kingdom, 119. Other dispensationalists employ his findings. See:
Chafer, Systematic Theology, 4:270-274; Pentecost, Things to Come, 373-384;
Wood, The Bible and Future Events, 35ff.

13. Hill presents a helpful chart on eschatological views of the earth Fathers
on pages 271-72.

14. Boyd, “A Dispensational Premillennial Analysis of the Eschatology of the
Post-Apostolic Fathers”; Kromminga, The Millennium in the Church, 29-112;
Stonehouse, The Apocalypse in the Ancient Church, 13ff.
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by Louis Berkhof, Philip Schaff, Albertus Pieters, W. J. Grier, George
Lyons, John A. McGuckin, and Everett Ferguson.'

Kromminga carefully examines the sub-apostolic writings, including:
Clement of Rome’s 1 Clement, the pseudo-Clementine 2 Clement, The Dida-
che, the Ignatian epistles, Polycarp’s Epistle, The Letter of the Church at
Smyrna on the Martyrdom of Polycarp, Barnabas, Hermas, Diognetus,
Fragments of Papias, and Reliques of the Elders. He convincingly shows that
only Papias among the sub-apostolic fathers is premillennial. He concludes that
“an inquiry into the extent of ancient chiliasm will serve to show the
untenableness of the claim that this doctrine was held with practical
unanimity by the Church of the first few centuries.”'® Hill presents
detailed evidence of “the nonadvocacy, and sometimes outspoken
repudiation, of chiliasm” in several Apostolic Fathers including Clement
of Rome, Ignatius, Polycarp, Hermas and Second Clement, as well as the
Apologists, Epistle to Diognetus, Melito of Sardis, Athenagora, the Christian
Pseudepigrapha, early martyrologies, and others."’

According to Jaroslav Pelikan: “It would seem that very early in the
post-apostolic era millenarianism was regarded as a mark neither of
orthodoxy nor of heresy, but as one permissible opinion among others
within the range of permissible opinions.”"® In fact, W. G. T. Shedd
observes that “early millennialism was held mostly among Jewish
converts. A few Apostolic Fathers held it as individuals, but those who do
not mention the millennium had greater weight of authority and
influence: Clement, Ignatius, Polycarp.”” This is borne out by premil-
lennialism’s failure to receive creedal status. Dispensationalist Robert P.
Lightner recognizes that “None of the major creeds of the church include
premillennialism in their statements.”” Craig L. Blomberg admits that

15. Berkhof, History of Christian Doctrines, 262. Schaff, History of the Christian
Church, 2:615. Albertus Pieters, two articles: “Chiliasm in the Writings of the
Apostolic Fathers” (1938), cited by Kromminga, Millennium, 41. Grier, The
Momentous Event, 19ff. Lyons, “Eschatology in the Early Church,” 110ff. McGuckin,
“Chiliasm,” 58ff. Ferguson, Church History, 158.

16. Kromminga, Millennium, 30, 41, 42.

17. Hill, Regnum Caelorum, 76. See all of Part II.

18. Pelikan, The Christian Traditions, 1:125.

19. Shedd, History of Christian Doctrine, 2:390-391. Papias’ famous passage on
the millennium was taken from the Jewish Apocalypse of Baruch 29:1-8. See Vos,
Pauline Eschatology, 233.

20. Lightner, Last Days Handbook, 158.



124 He Shall Have Dominion

“the classic orthodox creeds of the patristic period, like the major
confessions of faith from the Protestant Reformation, never required
more than this,” i.e., the basic elements of biblical eschatology: a future
second advent, a bodily resurrection, and a final judgment.”' Not even the
second century Apostles’ Creed.” Even Tertullian and Irenaeus (who were
premillennial) record brief creeds that in no way allude to a millennium.*
What has happened to the evidence for “pervasive” premillennialism?

Alan Patrick Boyd (a dispensationalist at the time) powerfully analyzes
and conclusively rebuts Peters’ claims in his 1977 Dallas Theological
Seminary master’s thesis. According to Boyd, he “originally undertook the
thesis to bolster the [dispensational] system by patristic research, but the
evidence of the original sources simply disallowed this.” He ends up
lamenting that “this writer believes that the Church rapidly fell from New
Testament truth, and this is very evident in the realm of eschatology.
Only in modern times has New Testament eschatological truth been
recovered.””* As a consequence of his research, Boyd urges his fellow
dispensationalists to “avoid reliance on men like Geo. N. H. Peters . . .
whose historical conclusions regarding premillennialism . . . in the early
church have been proven to be largely in error.”*

Boyd goes on to admit that “it would seem wise for the modern [i.e.,
dispensational] system to abandon the claim that it is the historical faith
of the Church.””® Of Ryrie’s bold statement that “Premillennialism is the
historic faith of the Church,” he states: “It is the conclusion of this thesis
that Dr. Ryrie’s statement is historically invalid within the chronological
framework of this thesis.”” Boyd even states: “This validates the claim of
L. Berkhof. . . . ‘It is not correct to say, as Premillenarians do, that it
(millennialism) was generally accepted in the first three centuries. The
truth of the matter is that the adherents of this doctrine were a rather
limited number.” “*

21. Blomberg in Blomberg and Chung, Historic Premillennialism, 69. Though he
overlooks the fact that all the creeds allow only one bodily resurrection, not two.

22. Harnack, “Apostle’s Creed” in New Schaff-Herzog Encyclopedia, 1:242.

23. Irenaeus, Against Heresies 1:10; 3:4; Tertullian, Virgin 1; Against Praexus 2;
The Prescription Against Heretics 13.

24. Boyd, “Dispensational Premillennial Analysis,” 91n.

25. Boyd, “Dispensational Premillennial Analysis,” 92.

26. Boyd, “Dispensational Premillennial Analysis,” 92.

27. Boyd, “Dispensational Premillennial Analysis,” 89.

28. Boyd, “Dispensational Premillennial Analysis,” 92, n 1.
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Clearly, the ancient advocates of premillennialism faced opposition
from orthodox non-millennialists. For instance, consider Justin Martyr’s
response to Trypho regarding the hope of “a thousand years in Jerusalem,
which will then be built.” Justin (d. AD 165) replies: “I admitted to you
formerly, that | and many others are of this opinion, and [believe] that
such will take place, as you assuredly are aware; but, on the other hand,
I signified to you that many who belong to the pure and pious faith, and
are true Christians, think otherwise.”” Note the reference to “many” who
“think otherwise.” No unanimity regarding the millennium exists in the
early church.

Another premillennialist, Irenaeus (ca. AD 180), observes that “some
who are reckoned among the orthodox” do not hold to his premillennial
views. Eusebius (ca. AD 325) points to premillennialist Papias (AD
60-130) in explaining the spread of premillennialism: “But it was due to
him that so many [not “all”’!] of the Church Fathers after him adopted a
like opinion, urging in their own support the antiquity of the man.”' The
fact that premillennialism was in no way approaching “universal” in
extent is evident also in that Dionysius (AD 190-264) successfully dealt
with “this doctrine” in a certain area where it prevailed and split “entire
churches.” He won the day in that Egyptian district and turns the majority
away from premillennialism.* Later, Epiphanius (AD 315-403) writes:
“There is indeed a millennium mentioned by St. John; but the most, and
those pious men, look upon those words as true indeed, but to be taken
in a spiritual sense.”

Dispensationalist John Hannah of Dallas Theological Seminary
confesses that it is “not an easy task to piece together a picture of what
early Christians thought about the end times . . . [because] our sources

29. Justin Martyr, Dialogue with Trypho the Jew 80 (emph. mine).

30. Irenaeus, Against Heresies 5:31:1 (emph. mine). Shedd comments on this
statement: “Irenaeus . . . speaks of opposers of Millenarianism who held the
catholic faith, and who agreed with the Gnostics only in being Anti-Millenarians;
although he is himself desirous to make it appear that Anti-Millenarianism is of
the nature of heresy.” Shedd, History of Christian Doctrine, 2:394.

31.Eusebius, Ecclesiastical History 3:39. Pelikan observes: Eusebius “was certain-
ly speaking for a large body of theological opinion in the East when he called
Papias’s millenarianism ‘bizarre’ and ‘rather mythological.” “ Pelikan, Christian
Traditions,1:125.
32. Eusebius, Ecclesiastical History 7:24; cf. Dionysius 5:6.
33. Epiphanius, Heresies, 77:26.
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for their thought in this area are relatively limited.”** In the classic study,
Regnum Caelorum, Hill summarizes the difficulty ecclesiastical historians
face on this matter: “A besetting problem in assessing the distribution
and influence of eschatological views in the second and third centuries
is the corpus of early Christian writers who are practically silent or
seemingly ambiguous on the matter of millennialism.” In his work Hill
approaches the matter in a different way, by looking at the role of the
intermediate state in eschatological discussion. He argues that “the task
of the millennium [was] to supply the necessary further training for the
entrance into God’s spatial presence. To allow that the saints could
already be enjoying the celestial life would be to eliminate the need for
a future, earthly millennium.”” Hill is able to demonstrate through this
backdoor method that the early church (up to the mid-third century) was
not pervasively premillennial. His fascinating research even demonstrates
that “the very womb of chiliasm itself” was “a strand of Jewish piety that
probably owes its definitive form to the fall of Jerusalem.”** He notes that
“the debt of the Christian chiliasts to 4 Ezra, 2 Baruch, and to other
pseudepigraphal Jewish apocalypses in matters eschatological is docu-
mentable.”’

The Origins of Postmillennialism

Concomitant with the confusion regarding an unbalanced perception
of premillennialism’s early influence is the widespread error regarding
the origins of postmillennialism. One dispensationalist confidently
declares: “There is no evidence of the distinctive teachings of Postmil-
lennialism earlier than the seventeenth century.”® Another states: “Its
advocates admit that it was first taught in the seventeenth century.””
Many wrongly assume that we may trace postmillennialism back only as
far as Daniel Whitby in 1703. Many allege Whitby to be “the originator
of what is known as postmillennialism.”*® Couch puts in the Bible notes
of the Prophecy Study Bible: “This view was first propagated by Daniel

34. Hannah, Our Legacy, 305.

35. Hill, Regnum Caelorum, 246.

36. Hill, Regnum Caelorum, 45.

37. Hill, Regnum Caelorum, 63.

38. Lindsey, Road to Holocaust, 29. See also: p. 254.
39. Baker, Dispensational Theology, 623.

40. Chafer, Systematic Theology, 4:280-281.
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Whitby (AD 1638—1726), a Unitarian.”' This was Thomas Ice’s original
view:

Daniel Whitby first put forth his view in a popular work entitled
Paraphrase and Commentary on the New Testament (1703). It was at the
end of this work that he first set forth what he calls in his own
words ‘A New Hypothesis’ on the millennial reign of Christ. Thus,
the system called postmillennialism was born in the early 1700s as
a hypothesis. Whitby and his modern followers present their
arguments and explanations based upon unproved assumptions —
assumptions resulting in a hypothesis rather than something which
is the fruit of the study of Scripture or even the voice of the
church.*

Fortunately Ice has come to recognize his error, for in a later work he
acknowledges regarding the Whitby argument: “this does not mean that
elements of systematic postmillennialism did not exist prior to Whitby,
for they clearly did."*

Whitby was not the founder of postmillennialism — even of its more
systematic, modern expression. Rodney Peterson writes that prior to
Whitby “this perspective had undergone changes, particularly since
Thomas Brightman (1562-1607).”** Amillennialist Venema agrees.”
Brightman, who died in 1607, was one of the fathers of Presbyterianism
in England. He sets forth his postmillennial views in detail in his book, A
Revelation of the Revelation. In fact, many consider this work the “most
important and influential English revision of the Reformed, Augustinian
concept of the millennium,”* “one of the most influential of the Puritan
expositors of Revelation.”” This was a century before Whitby’s 1703
article. Ball categorically denies Whitby’s foundational role.** Whitby was

41.PSB, 1530. Apparently he inserts “AD” before Whitby’s dates to insure no
one thinks Whitby lived before Christ.

42. Ice, in House and Ice, Dominion Theology, 209.

43. Ice, “Postmillennialism,” in Couch, DPT, 308. See also: Wainwright, Mys-
terious Apocalypse, 77-80.

44.Rodney Peterson, “The Debate Throughout Church History,” in Feinberg,
Continuity and Discontinuity, 31.

45.Venema, Promise of the Future, 222.

46. Toon, Puritans, the Millennium and the Future of Israel, 26. See also: Ball, A
Great Expectation; Gribben, The Puritan Millennium.

47. Gribben, The Puritan Millennium, 239.

48. W. Ball, A Great Expectation, 170n.
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simply not the “founder” of postmillennialism; he was a modern system-
atizer. He was helpful in “popularizing”® postmillennialism because he
present postmillennialism’s “most influential formulation” to date.>

At this very late date, it is time for dispensational authors to follow
Ice’s lead and retract their previous statements regarding Whitby as the
founder of postmillennialism. And since Lindsey complains “I haven’t
seen any evidence whatsoever for Postmillennialism in the early
centuries,”' perhaps the following material will be helpful to him.

Early Origins of Postmillennialism

Clearly postmillennialism undergoes much systematization from its
beginnings to the present. In its simplest form, however, adumbrations
of it appear in antiquity. Most scholars would agree with Millard J.
Erickson that “all three millennial positions have been held virtually
throughout church history”” (he collapses dispensationalism into premil-
lennialism in mentioning only three basic views). Robert G. Clouse writes:
“Whereas the other strains of millennialism all have deep roots in the
history of the church, the dispensational variety is of recent origin.”*
Donald G. Bloesch concurs: “Postmillennialism has been present
throughout Christian history.”* Even premillennialists Craig L. Blomberg
and Sung Wook Chung can write: “representatives of all three millennial
perspectives may be found in almost every era of church history.”

The core, distinctive, defining belief within postmillennialism is that
Christ will return to the earth after the Spirit-blessed Gospel has had
overwhelming success in bringing the majority of the world to Christ. This
is the key distinction which separates postmillennialism from the other
eschatological systems which deny the proposition. Erickson summarizes
it well: “Postmillennialism rests on the belief that the preaching of the
gospel will be so successful that the world will be converted.”® Blomberg
recognizes this distinctive when he complains of postmillennialism’s

49. Davis, Christ’s Victorious Kingdom, 16-17.

50. R. G. Clouse, “Millennium” in EDT, 717.

51. Lindsey, Road to Holocaust, 77.

52. Erickson, Christian Theology, 1212.

53. Clouse, et al. New Millennial Manual, 56.

54. Bloesch, Last Things, 102.

55. Blomberg and Chung, Historic Premillennialism, xiii.
56. Erickson, Christian Theology, 1213.
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“unrealistic expectation that Christians can produce this millennium apart
from God’s supernatural intervention.”’

Obviously, systematization is developmental, flowing from the
diligent labors of many minds over a great period of time as they build
on their predecessors’ research. This should not embarrass postmil-
lennialists, for even dispensationalists such as Ice can write: “The futurist
interpretation is the approach used by the earliest church fathers. We do
not argue that they had a sophisticated system, but the clear futurist
elements were there.”*® John F. Walvoord admits: “It must be conceded
that the advanced and detailed theology of pretribulationism is not found
in the Fathers, but neither is any other detailed and ‘established’
exposition of premillennialism. The development of most important
doctrines took centuries.”” Charles C. Ryrie responds to charges
regarding dispensationalism’s “recency”: “Informed dispensationalists . . .
recognize that as a system dispensationalism was largely formulated by
Darby, but that outlines of the dispensationalist approach to the
Scriptures are found much earlier.”® Couch agrees regarding the Church
Fathers: “It is admitted by all that their systemization of prophecy was
primitive and incomplete.”®’

57. Blomberg and Chung, Historic Premillennialism, 69. He overlooks the fact
that postmillennialists believe that born-again believers promote the progress of
the kingdom under Christ’s supernatural providence and blessing.

58. House and Ice, Dominion Theology, 275.

59. Walvoord, The Rapture Question, 52.

60. Ryrie, Dispensationalism, 62

61. Couch, DPT, 264.
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I argue similarly for postmillennialism.””> We see indicators in
antiquity of a genuine hope regarding the gospel’s victorious historical
progress. Premillennialist Kromminga notes that although most Montan-
ists were premillennialists, while “others were at least containing also the
germs for later fullfledged Postmillennialism.”® This nascent postmil-
lennialism arose from the hope (rooted in Scripture) that the Holy Spirit
will gradually exercise dominant influence in the affairs of history.** This
perspective on Christianity’s future appears in the thinking of several
Church Fathers.

The Church Fathers who held optimistic expectations for the progress
of Christianity, and who may be called “postmillennial” in this most basic
sense, would not hold to the full-blown systematic postmillennialism as
I outline it below. Bearing these matters in mind, let us consider define
postmillennialism.

Origen (AD 185-254)

Although much in Origen is unacceptable, he is a noteworthy church
father who exercises a considerable influence in antiquity. As Philip
Schaff notes, Origen believes in the gospel’s enormous power: “Such a
mighty revolution as the conversion of the heathen emperor was not
dreamed of even as a remote possibility, except perhaps by the far-
sighted Origen.” He adds further that “Origen seems to have been the

62. Riddlebarger criticizes me for listing ancient postmillennial-like forerun-
ners: “when we ask historical figures to answer modern debates, such as the
millennial question, which they never were directly asked nor answered, we
inevitably ‘accommodate” these men to meet the needs of our own age and
situation.” Riddlebarger, A Case for Amillennialism, 249. But then he himself does
this very thing when he states: “First given systematic expression by St. Augustine
in his famous City of God, amillennialism developed a distinctive Reformed
emphasis in the work of Geerhardus Vos” (12).  would urge my reader, however,
to re-read my (original) paragraph on the “Early Origins of Postmillennialism,”
noting that | argue only that the global optimism regarding the success of the gospel
was inherent within these writers. | would certainly not claim that any early
church father gave “systematic expression” to a millennial system as per Riddle-
barger’s mistaken charge.

63. Kromminga, Millennium, 76.

64. Kromminga, Millennium, 84.
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only one in that age of violent persecution who expected that Christiani-
ty, by continual growth, would gain the dominion over the world.”®
Origen comments:

It is evident that even the barbarians, when they yield obedience to
the word of God, will become most obedient to the law, and most
humane; and every form of worship will be destroyed except the
religion of Christ, which will alone prevail. And indeed it will one
day triumph, as its principles take possession of the minds of men
more and more every day.*®

This represent the essence of postmillennial optimism.

Eusebius (AD 260-340)

Eusebius even more fully expresses such an optimistic hope. Bloesch
well notes: “Postmillennialism was already anticipated in the church
father Eusebius of Caesarea.”’ In Book 10 of his Ecclesiastical History,
Eusebius believes he is witnessing the dawning fulfillment of Old Testa-
ment kingdom prophecies. Of Psalms 108:1, 2 and 46:8, 9, which he
specifically cites, he writes that he is “Rejoicing in these things which
have been clearly fulfilled in our day.”® Later in 10:4-7 he cites dozens
of other such passages as coming to fulfillment. He writes: “For it was
necessary and fitting that as her [the Church’s] shepherd and Lord had
once tasted death for her, and after his suffering had changed that vile
body which he assumed in her behalf into a splendid and glorious body,
leading the very flesh which had been delivered from corruption to
incorruption, she too should enjoy the dispensations of the Saviour.”®

After quoting several passages from Isaiah, Eusebius comments:
“These are the things which Isaiah foretold; and which were anciently
recorded concerning us in sacred books; and it was necessary that we
should sometime learn their truthfulness by their fulfillment.””

65. Schaff, History of the Christian Church, 2:591, 122. He cites Neander, General
History of the Christian Religion and Church (12th ed.), 1:129.

66. Origen, Against Celsus 8:68.

67. Bloesch, Essentials of Evangelical Theology, 2:192.

68. Eusebius, Ecclesiastical History 10:1:6. See: Bloesch, Essentials of Evangelical
Theology, 2:192.

69. Eccl. Hist. 10:4:46.

70. Eccl. Hist. 10:4:53; cf. sections 46-52. Citing Isa 51:10-11; 54:4; 54:6-8;
51:17,18,22-23; 52:1, 2; 49:18-21.
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Of Christ he writes:

What god or hero yet, as he has done, has set aside all gods and
heroes among civilized or barbarous nations; has ordained that
divine honors should be withheld from all, and claimed obedience
to that command: and then, though singly conflicting with the
power of all, has utterly destroyed the opposing hosts; victorious
over the gods and heroes of every age, and causing himself alone,
in every region of the habitable world, to be acknowledged by all
people as the only Son of God?. .. What god or hero, exposed, as
our Saviour was, to so sore a conflict, has raised the trophy of
victory over every foe?”'

After discussing Psalm 110:1 and how “even to this day [Christ] is
honored as a King by his followers throughout the world,””* he writes:

It is admitted that when in recent times the appearance of our
Saviour Jesus Christ had become known to all men there imme-
diately made its appearance a new nation; a nation confessedly not
small, and not dwelling in some corner of the earth, but the most
numerous and pious of all nations, indestructible and
unconquerable, because it always receives assistance from God. This
nation, thus suddenly appearing at the time appointed by the
inscrutable counsel of God, is the one which has been honored by
all with the name of Christ.”

Following this, he cites Genesis 12:3, regarding the Abrahamic
promise of Christ’s blessing all nations.”* Eusebius later states:

Long since had his passion, as well as his advent in the flesh, been
predicted by the prophets. The time, too, of his incarnation had
been foretold, and the manner in which the fruits of iniquity and
profligacy, so ruinous to the works and ways of righteousness,
should be destroyed, and the whole world partake of the virtues of
wisdom and sound discretion, through the almost universal
prevalence of those principles of conduct which the Saviour would

71. Eusebius, The Oration of the Emperor Constantine 17:13-14. Though obvi-
ously prematurely, he sees in the spread of Christianity the anticipated conquest
of the world, Eccl. Hist. 1:3:12; 2:3:1; 8:1:1-2, 6.

72. Eusebius, Eccl. Hist. 1:3:19.

73. Eccl. Hist.. 1:4:2-3.

74. Eccl. Hist.. 1:4:13.
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promulgate, over the minds of men; whereby the worship of God
should be confirmed, and the rites of superstition abolished.”™

His Proof of the Gospel (aka: Demonstration of the Gospel) provides even
stronger evidence for his postmillennialesque expectations. Consider the
following material,”® where he argues that the Apostles:

could preach the good news that though one race were lost every
nation and race of men would know God, escape from the daemons,
cease from ignorance and deceit and enjoy the light of holiness:
they could picture the disciples of Christ filling the whole world
with their teaching, and the preaching of their gospel introducing
among all men a fresh and unknown ideal of holiness: they could
see churches of Christ established by their means among all nations,
and Christian people throughout the whole world bearing one
common name. (Proof 1:1 §7)

According to Isaiah, it will be when they behold this very
salvation that all men will worship the supreme God, Who has
bestowed His salvation on all ungrudgingly. . . . The oracle shall be
fulfilled which said that all men should call no longer on their
ancestral gods, nor on idols, nor on daemons, but on the Name of
the Lord, and shall serve Him under one yoke. (Proof 2:3 §61)

There is a prophecy of the whole race of mankind turning away
from the error of idolatry, and coming to know the God of Israel.
(Proof 2:3 §78)

Understand then how the holy Scriptures prophesy that one and
the same Being, Christ by name, Who is also Son of God, is to be
plotted against by men, to receive the nations for His inheritance,
and to rule over the ends of the earth. (Proof 4:16 §184)

The prophetic Spirit darkly tells of the subjection of the
different nations, which shall be subject to the One of Whom
[Isaiah] prophesies, and how they will worship Him as God, how
they will pray in His name. (Proof 5:4 §225)

And He clearly prophesies the conversion of the Gentiles from
idolatrous error to godly religion. (Proof 5:29 §255)

75. Eusebius, Constantine, 16.
76.My quotations come from W.]. Ferrar’s edition of Eusebius, The Proof of the
Gospel.
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Surely those who give the prophecy: which will be clearly seen
to be fulfilled, when all the nations that believe in Christ are
subdued to the teaching of the prophets. (Proof 6:2 §259)

Soon all the world should be filled with the salvation offered by
Him to all men according to the prophecy which said, ‘Before his
face shall his Word go forth, and shall go out into the plains.” (Proof
6:15 §281)

After this prophecy, the prophet next proceeds to bear witness,
that though the whole earth shall be full of His glory, yet the Jewish
race shall not participate. (Proof 7:1 §312)

Just asit then began, a day will come when the prophecy will be
fulfilled in all its fullness, when, as the apostle says, “the fulness of
the Gentiles shall come in.” (Proof 9:18 §459)

Athanasius (AD 296-372)

Chilton calls Athanasius “the patron saint of postmillennialism.””” He
was certain of Christ’s victory for now “the Saviour works so great things
among men, and day by day is invisibly persuading so great a multitude
from every side, both from them that dwell in Greece and in foreign
lands, to come over to His faith, and all to obey His teaching.””® “For
where Christ is named, and His faith, there all idolatry is deposed and all
imposture of evil spirits is exposed, and any spirit is unable to endure
even the name, nay even on barely hearing it flies and disappears. But
this work is not that of one dead, but of one that lives — and especially
of God.”” In fact, regarding idols, Christ “chases them away, and by His
power prevents their even appearing, yea, and is being confessed by
them all to be the Son of God."

Athanasius continues, exulting in Christ’s ongoing victory when he
writes:

The Saviour does daily so many works, drawing men to religion,
persuading to virtue, teaching of immortality, leading on to a desire
for heavenly things, revealing the knowledge of the Father, inspiring
strength to meet death, shewing Himself to each one, and
displacing the godlessness of idolatry, and the gods and spirits of

77. Chilton, Days of Vengeance, 5.
78. Athanasius, Incarnation 30:4.
79. Incarnation 30:6.
80. Incarnation 30:7.
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the unbelievers can do none of these things, but rather shew
themselves dead at the presence of Christ, their pomp being
reduced to impotence and vanity; whereas by the sign of the Cross
all magic is stopped, and all witchcraft brought to nought, all the
idols are being deserted and left, and every unruly pleasure is
checked, and every one is looking up from earth to heaven. ... For
the Son of God is ‘living and active,” and works day by day, and
brings about the salvation of all. But death is daily proved to have
lost all his power, and idols and spirits are proved to be dead rather
than Christ.*’

Athanasius freely applies certain eschatological prophecies of Christ’s
triumph to the church age. Then he rhetorically asks his reader in great
confidence: “But what king that ever was, before he had strength to call
father or mother, reigned and gained triumphs over his enemies?”** He
then writes: “All heathen at any rate from every region, abjuring their
hereditary tradition and the impiety of idols, are now placing their hope
in Christ, and enrolling themselves under Him.”* He continues:

But if the Gentiles are honouring the same God that gave the law to
Moses and made the promise to Abraham, and Whose word the
Jews dishonoured, — why are [the Jews] ignorant, or rather why do
they choose to ignore, that the Lord foretold by the Scriptures has
shone forth upon the world, and appeared to it in bodily form, as
the Scripture said. . . . What then has not come to pass, that the
Christ must do? What is left unfulfilled, that the Jews should not
disbelieve with impunity? For if, | say, — which is just what we
actually see, — there is no longer king nor prophet nor Jerusalem
nor sacrifice nor vision among them, but even the whole earth is
filled with the knowledge of God, and the gentiles, leaving their
godlessness, are now taking refuge with the God of Abraham,

81. Incarnation 31:2-3. This is particularly significant in that idolatry was a
world-wide phenomenon (2Ki 17:29; 1Ch 16:26; Ps 96:5) in which Satan exercised
control of men through demonic power (Lev 17:7; Dt 32:17; Ps 106:37; 1Co
10:19-20). The results of Satan’s binding (Rev 20:2-3; Mt 12:28-29) are becoming
more evident “day by day.”

82. Incarnation 36:1. He cites sections from Num 24:5-17; Isa 8:4; 19:1 (§ 33
[context = §§ 30-31]); Da 9:24ff; Ge 49:10 (Sec. 40); Isa 2:4 (Sec. 52:1); 11:9 (§
45:2; Discourse Against the Arians 1:59); Psa 110:1 (Discourse Against the Arians
2:15:14, 16); etc.

83. Incarnation 37:5.
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through the Word, even our Lord Jesus Christ, then it must be plain,
even to those who are exceedingly obstinate, that the Christ is
come, and that He has illumined absolutely all with His light. ... So
one can fairly refute the Jews by these and by other arguments from
the Divine Scriptures . . . .**

It is right for you to realize, and to take as the sum of what we
have already stated, and to marvel at exceedingly; namely, that since
the Saviour has come among us, idolatry not only has no longer
increased, but what there was is diminishing and gradually coming
to an end: and not only does the wisdom of the Greeks no longer
advance, but what there is is now fading away. . . . And to sum the
matter up: behold how the Saviour’s doctrine is everywhere
increasing, while all idolatry and everything opposed to the faith of
Christ is daily dwindling, and losing power, and falling. . . . For as,
when the sun is come, darkness no longer prevails, but if any be still
left anywhere it is driven away; so, now that the divine Appearing
of the Word of God is come, the darkness of the idols prevails no
more, and all parts of the world in every direction are illumined by
His teaching.®

The gospel’s great progress is expected, according to Athanasius’
view of Scripture (Isa 11:9; Mt 28:19; Jn 6:45): “And then, from Dan to
Beersheba was the Law proclaimed, and in Judea only was God known;
but now, unto all the earth has gone forth their voice, and all the earth
has been filled with the knowledge of God, and the disciples have made
disciples of all the nations, and now is fulfilled what is written, ‘They shall
be all taught of God.””®

The adumbrations of the gospel’s ultimate pacific influence are being
felt in his day:

Who then is He that has done this, or who is He that has united in
peace men that hated one another, save the beloved Son of the
Father, the common Saviour of all, even Jesus Christ, Who by His
own love underwent all things for our salvation. For even from of
old it was prophesied of the peace He was to usher in, where the
Scripture says: ‘They shall beat their swords into ploughshares, and
their pikes into sickles, and nation shall not take the sword against

84. Incarnation 40:5, 7.
85. Incarnation, 55:1-3.
86. Athanasius, Four Discourses Against the Arians 59:8.
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nation, neither shall they learn war any more.” And this is at least
not incredible, inasmuch as even now those barbarians who have an
innate savagery of manners, while they still sacrifice to the idols of
their country, are mad against one another, and cannot endure to
be a single hour without weapons: but when they hear the teaching
of Christ, straightway instead of fighting they turn to husbandry,
and instead of arming their hands with weapons they raise them in
prayer, and in a word, in place of fighting among themselves,
henceforth they arm against the devil and against evil spirits,
subduing these by self-restraint and virtue of soul.*’

Many other such references could be cited from Athanasius, but insuf-
ficient space precludes further discussion.*® We have yet to hear from the
most influential theologian among the ancient church fathers, Augustine
of Hippo. When we read Augustine’s work we can easily see that he also
exudes a firm confidence regarding the progress Christ’s kingdom in
history.

Augustine (AD 354-430)

Augustine looms as the greatest Christian thinker in the early church
and one of the greatest of all time. Pelikan agrees with Hans von
Campenhausen that Augustine is “the only church father who even today
remains an intellectual power.”** Indeed, his writings are “an integral part
of the development of Western thought.”’

Originally a premillennialist, Augustine turned away from the
system.”’ Although many assume his views correspond more closely with
amillennialism, some evidence of postmillennial-type thinking appears in
his writings, as various scholars note.”” According to Zoba, Augustine
believes that history “would be marked by the ever-increasing influence

87. Athanasius, Incarnation 52.

88. For example, Incarnation 46-48; 50; 53-55.

89. Pelikan, “Foreword,” in Fitzgerald, ed., Augustine through the Ages, xiii.

90. Fitzgerald, Augustine through the Ages, xv.

91. Augustine, Sermons, 259. City of God 20:7.

92. John O’Meara, “Introduction,” in Augustine, City of God, viii. LaSor, The
Truth About Armageddon, 160. Bebbington, Patterns in History, 54. Adolf von
Harnack, “Millennium,” 16:314ff. Finger, Christian Theology, 113-115. North,
Millennialism and Social Theory, 19,22,161,239.Boettner, Millennium, 10. Erb, Bible
Prophecy, 101-102. Even Walvoord is aware of these tendencies in Augustine:
Millennial Kingdom, 8.
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of the church in overturning evil in the world before the Lord’s return.””
Historic premillennialist Erickson holds that Augustine is postmillennial.”*

Several statements in Book 18 of The City of God certainly express a
postmillennial-like optimism. Of Nahum 1:14 and 2:1 Augustine states:

Moreover, we already see the graven and molten things, that is, the
idols of the false gods, exterminated through the gospel, and given
up to oblivion as of the grave, and we know that this prophecy is
fulfilled in this very thing. (City of God 18:31)

“The tents of Ethiopia shall be greatly afraid, and the tents of
the land of Midian;” that is, even those nations which are not under
the Roman authority, being suddenly terrified by the news of Thy
wonderful works, shall become a Christian people. “Wert Thou
angry at the rivers, O Lord? or was Thy fury against the rivers? or
was Thy rage against the sea?” This is said because He does not now
come to condemn the world, but that the world through Him might
be saved. (City of God, 18:32)

Augustine comments on Haggai 2:6:

“Thus saith the Lord of hosts, Yet one little while, and I will shake
the heaven, and the earth, and the sea, and the dry land; and I will
move all nations, and the desired of all nations shall come.” The
fulfillment of this prophecy is in part already seen, and in part
hoped for in the end. . .. so we see all nations moved to the faith;
and the fulfillment of what follows, “And the desired of all nations
shall come,” is looked for at His last coming. For ere men can desire
and wait for Him, they must believe and love Him.” (City of God,
18:35)

We may also reference his comments on Psalm 2. Regarding the Lord
laughing at the nations (Ps 2:4) he writes: “it is to be understood of that
power which he giveth to His saints, that they seeing things to come,
namely, that the Name and rule of Christ is to pervade posterity and
possess all nations.” At v. 7 he writes: “‘Ask of Me,” may be referred to all
this temporal dispensation, which has been instituted for mankind,
namely, that the ‘nations’ should be joined to the Name of Christ, and so
be redeemed from death, and possessed by God. ‘I shall give Thee the

93. Zoba, “Future Tense,” 20.
94. Erickson, Christian Theology, 1212.
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nations for Thine inheritance,” which so possess them for their salvation,
and to bear unto Thee spiritual fruit.””
In one of his sermons he proclaims:

Lately, kings are coming to Rome. A great thing, brothers, in what
manner it was fulfilled. When it was spoken, when it was written,
nothing of these things was. It is extraordinary! Pay attention and
see; rejoice! May they be curious who do not want to give attention
to it; for these things we want them to be curious. . . . Let them
discover that so many things which they see of late were predicted
beforehand. . . . Every age [of individual] has been called to
salvation. Every age has already come — every dignity, every level
of wealth and human capacity. Soon let them all be inside. Presently
a few remain outside and still argue; let them wake up at some time
or another to the rumbling of the world: the whole world clamor.”

Indeed, Augustine taught that history would eventually issue forth in a
“future rest of the saints on earth” (Sermon 259:2) “when the Church will
be purged of all the wicked elements now mixed among its members and
Christ will rule peacefully in its midst.””’

Once again | must provide a cautionary word here: | am not claiming
that Augustine is a full-blown postmillennialist. I am simply pointing out
elements in his views that suggest a postmillennial-like optimism. He is one
of the “adumbrations” of postmillennialism “in its simplest form,” as I
state above and in my previous editions. | do not believe my use of
Augustine and other early church fathers is an example of “|marshaling]
a list of figures from church history who were supposedly postmil-
lennial.”® Postmillennialism as a system arose later. My listing of earlier
Church Fathers is simply to cite several forerunners to postmillennialism,
who hold to heightened levels of optimism regarding temporal history.
And 1 certainly never “maintain that this has been the predominant
eschatological position of the Christian church,” as per Venema referring
to my listing in the second edition of He Shall Have Dominion.”

95. Augustine in NPNF, 8:3.

96. Maxfield, “Divine Providence, History, and Progress in Augustine’s City of
God,” 340-41.

97. Daley, Hope of the Early Church, 133.

98. Riddlebarger, Amillennialism, 249 n 23.

99. Venema, Promise of the Future, 221. Though Venema does that for his own
view: “Since the fourth and fifth centuries, it has been the predominant position
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Riddlebarger likewise misreads me when he states regarding my work:
“some argue that postmillennialism was the historic position of the
church from the days of St. Augustine.”'*

Medieval Postmillennialists

Somewhat later in history, but still well before Whitby, is the
medieval Roman Catholic Joachim of Florus (1145-1202). Several non-
postmillennial scholars cite him as a postmillennialist,'®" due to his view
of a coming outpouring of the Spirit, initiating the Age of the Spirit.'”* As
Kromminga puts it: “In fact, modern Postmillenarianism of the orthodox
type with its expectation of a glorious final Church Age, brought about
through the ordinary operation of the Word and the Spirit, embodies
nothing but this Pure Church ideal, dissociated from Joachim’s
expectation of a future coming of the Holy Spirit.”'” Strangely, Walvoord
points to Joachim as a postmillennialist, then speaks of postmillennialism
“originating in the writings of Daniel Whitby” — despite Whitby’s writing
five centuries later!'**

Other postmillennialists well before Whitby include: the Franciscans
Peter John Olivi (d. ca. 1297) and Abertino de Casale (fI. 1305); the
Dominicans Ghehardinus de Burgo (fl. 1254), Mechthild of Magdeburg (d.
1280), Fra Dolcino (fl. 1330); another Roman Catholic scholar Arnaldus of
Villanova (fl. 1298); and the forerunner of John Huss, Jan Miliciz of
Kremsier (fl. 1367).'®

A century and a half before Whitby, John Calvin (1509-1564) held
optimistic prophetic views that are commonly associated with postmil-

within the Christian church,” 235. As do Louis Berkhof (Systematic Theology, 708)
and Spkyman (Reformational Theology, 541).

100. Riddlebarger, Amillennialism, 29.

101. See: Kromminga, Millennium, p 20; 129ff; he cites Benz, Zeitschrift fiir Kir-
chengeschichte, 1931. See also: W. Mdller in Schaff, RE, 2:1183. Ryrie, Basic Theol-
ogy, 443.

102. Joachim of Florus, Concordia Veteris et Novi Testamenti, Expositio super Apoc-
alypsin, and Psalterium Decem Chordarum.

103. Kromminga, Millennium, 132.

104. Walvoord, Millennial Kingdom, 7, 19.

105. Kromminga, Millennium, 135-136, 159ff, who cites the following sources:
Johann Heinrich Kurtz, Henry Hart Milman, J. A. W. Neander, and Johann Jacob
Herzog. See also: Moller in RE, 2:1183; Walker, History of the Christian Church, 237,
Latourette, History of Christianity, 1:435.
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lennialism. We discover such postmillennial-like expectations at various
places in his commentaries, such as at Isaiah 2:2—4; 65:17; Micah 4:1-4;
Matthew 24:26; 28:18-20; Romans 11:24. ]. A. DeJong well notes that
“John Calvin’s commentaries give some scholars cause for concluding that
he anticipated the spread of the gospel and true religion to the ends of
the earth.”'* lain Murray agrees: “Puritan beliefs as related to the work
of Christ stood in direct succession to the beliefs of the Reformers and
particularly to those of John Calvin. It was Calvin who recovered from the
New Testament the whole concept of Christ’s lordship and sovereign
glory in the carrying out of man’s redemption” so that “its ultimate
success rest securely upon the position which Christ now occupies.”"”’

W. A. Dyrness concurs regarding Calvin’s incipient postmillennialism:
“John Calvin emphasized the sovereign interventions of God and the
definitive victory of Christ which the resurrection highlights. The
ascension implies the filling of all things with his glory, and so the
Christian can be optimistic about this world order. The dynamic kingdom
of Christ presses the church to bring all mankind under the sway of the
gospel.”"”® We must at least agree with John J. Davis: “John Calvin, one of
the greatest leaders of the Protestant Reformation, had an understanding
of the kingship of Christ that paved the way for the full flowering of the
postmillennial view in English Puritanism.”'* Cornelis Venema agrees.'"

Indeed, in his Prefatory Address to King Francis I of France, Calvin
writes:

Our doctrine must tower unvanquished above all the glory and
above all the might of the world, for it is not of us, but of the living
God and his Christ whom the Father has appointed King to ‘rule
from sea to sea, and from the rivers even to the ends of the earth’.
...And he is so to rule as to smite the whole earth with its iron and
brazen strength, with its gold and silver brilliance, shattering it with

106. DeJong, As the Waters Cover the Sea, 8. See also: editor’s Preface to Calvin,
Institutes of the Christian Religion, 2:904; Murray, Puritan Hope, 89ff; Bloesch,
Evangelical Theology, 2:199-200; Bahnsen, “The Prima Facie Acceptability of
Postmillennialism,” 69-76; Payton, “The Emergence of Postmillennialism in
English Puritanism,” 87-106; Gilsdorf, The Puritan Apocalyptic.

107. Murray, The Puritan Hope, 87-88.

108. W. A. Dyrness, “Christianity and Culture,” in EDT, 214.

109. Davis, Christ’s Victorious Kingdom, 16.

110. Venema, Promise of the Future, 222.
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the rod of his mouth as an earthen vessel, just as the prophets have
prophesied concerning the magnificence of his reign.""

This hope appears in his commentary on Micah 4:1-4.""* There he
sees the church as God’s mountain (197), and states: “He speaks of God’s
mountain being so exalted above the others that its glory and wonder
will be known throughout the world, in order that God might be
worshipped there” (191). “Micah proclaims how all the world will be
brought to God at the coming of our Lord Jesus Christ. This reunification
has already begun, is taking place now, and will continue until the end of
the world” (200). “Jesus Christ has been designated the Lord, not simply
of one corner of the world, but of all nations” (206). “Jesus Christ will
silence the world’s clamor and animosity, and, instead of mankind engag-
ing in evil, they will change their manner of behavior, even caring enough
to assist each other” (210). “Since our Lord Jesus Christ’s kingdom has
hardly begun, it is necessary for it to be implemented little by little, until
it achieves its full perfection” (213). These statements do not reflect
eschatological pessimism; and his views were adopted by his Puritan and
postmillennial successors. They had good reasons to see postmillennial
optimism in Calvin.'”

| previously mentioned the most important systematizer of English
postmillennialism, Thomas Brightman (1562-1607). In addition to him,
a growing and influential number of English Puritans and their heirs
present postmillennial views well before Whitby, as several important
historical studies demonstrate.'"* We can list a great number of prom-
inent Reformed writers from this era. Consider the following samples:

William Perkins (1558-1602) Thomas Brooks (1608-1680)

William Gouge (1575-1653) John Howe (1630-1705)

111. John Calvin, Institutes of the Christian Religion, 1:12.

112. Citations and page references are from: Calvin, Sermons on the Book of
Micah.

113. Amillennialist hesitantly admits: “Calvin gave expression to some ideas
thatreceived greater emphasisin later Presbyterian and Puritan writers who were
more evidently postmillennialist in outlook.” Venema, Promise of the Future, 222.

114. Toon, Puritans, the Millennium and the Future of Israel; Popkin, ed., Millen-
nialism and Messianism in English Literature and Thought 1650-1800; Ball, Great
Expectation. See also: the previous references to historical works by lain Murray,
J. A. DeJong, James R. Payton, Greg L. Bahnsen, A. J. Gilsdorf.
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Richard Sibbes (1577-1635) John Guyse (1677-1761)
John Cotton (1585-1652) James Renwick (1662-1688)
Thomas Goodwin (1600-1679)  Philip Spener (1635-1705)
George Gillespie (1613-1649)  Matthew Henry (1662-1714)
John Owen (1616-1683) David Hartley (1705-1757)
Elnathan Parr (1577- 1632) Thomas Scott (1747-1821)

Samuel Rutherford
(1600-1661)

John Cotton’s The Churches Resurrection, or the Opening of the Fift and Sixt
Verses of the 20th. Cha of the Revelation [sic.], written in 1642, is quite
influential in its day and shows obvious influence from Brightman.'"

The Westminster Standards (1640s) set forth a robust optimism most
compatible with postmillennialism. Christ demonstrates his kingship to
his people by his “overcoming all their enemies, and powerfully ordering
all things for his own glory” (LC 45). Indeed, “Christ executeth the office
of a king, in subduing us to himself, in ruling and defending us, and in
restraining and conquering all his and our enemies” (SC 26). The evidence
of his exaltation is made visible to His church when he does “gather and
defend his church, and subdue their enemies” (LC 54).

According to the Westminster Standards, the second petition of the
Lord’s Prayer beseeches God “that the kingdom of sin and Satan may be
destroyed, the gospel propagated throughout the world, the Jews called
. . . [and] the fullness of the Gentiles brought in” (LC 191). This follows
the first petition in which prayer is righteously made “that he would
prevent and remove atheism, ignorance, idolatry, profaneness, and what-
soever is dishonorable to him; and, by his over-ruling providence, direct
and dispose of all things to his own glory” (LC 190).

115.Most of these references appear in Ball, A Great Expectation, 160-161. See
also: Cotton, The Churches Resurrection (642). Goodwin, Works (1886), 12:70, 74,
77.Spener, Pia Desideria (d. 1705), 76-78. Guyse, The Practical Expositor (1761), v.
3. Doddridge, The Family Expositor, v. 6. Scott, The Holy Bible (1832), 3:964-66.
Hartley, Observations on Man, His Frame, His Duty, His Expectations (1801), 2:380.
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This strong optimism comes through most clearly in the Assembly’s
The Directory for the Publick Worship of God, where ministers were urged to
pray for

the conversion of the Jews, the fullness of the Gentiles, the fall of
Antichrist, and the hastening of the second coming of our Lord; for
the deliverance of the distressed churches abroad from the tyranny
of antichristian faction, and from the cruel oppressions and
blasphemies of the Turk; for the blessings of God upon the reformed
churches, especially upon the churches and kingdoms of Scotland,
England, and Ireland, now more strictly and religiously united in the
Solemn National League and Covenant.

Congregationalism’s Savoy Declaration of 1658 is a strong and
unambiguous postmillennial document, as even Reformed amillennialist
Venema agrees.''® At 36:5 it states that “in the latter days, antichrist
being destroyed, the Jews called, and the adversaries of the kingdom of
His dear Son broken, the churches of Christ being enlarged and edified
through a free and plentiful communication of light and grace, [they] shall
enjoy in this world a more quiet, peaceable, and glorious condition than
they have enjoyed.”'"”

After alengthy and informative discussion of many names, premillen-
nialist D. H. Kromminga concludes: “In actual fact there is quite a strain
of Postmillennialism in Reformed theology from Cocceius [1603-1669]
onward. . . . Reformed theology can therefore in view of these
phenomena not well be said to have been uniformly amillenarian, as is
rather frequently assumed.”''® Venema concurs: “it is undoubtedly true
that the Reformed tradition has witnessed the most significant
expressions of postmillennialist thought.”''® He relates that
“postmillennialism was a dominant viewpoint in the influential Princeton
tradition, represented by Archibald Alexander, J. A. Alexander, A. A.
Hodge, Charles Hodge and B. B. Warfield,” as well as “many conservative
Presbyterian theologians during this period, including Robert Louis
Dabney, W. G. T. Shedd, and James Henley Thornwell,” and “the Baptist
theologian Augustus Strong and the Scotsman Patrick Fairbairn.”'* As

116. Schaff, Creeds of Christendom, 3:273.
117. Schaff, The Creeds of Christendom, 3:723.
118. Kromminga, Millennium, 303.

119. Venema, Promise of the Future, 222.
120. Venema, Promise of the Future, 223.
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Reformed premillennialist J. Barton Payne states, postmillennialism was
“held by most 18th- and 19th- century Protestants.”"*' (This very much
contradicts Sung Wook Chung’s gravely mistaken view that “among
theological scholars, the Reformed tradition has been almost unanimous
in advocating amillennialism” and “a few Reformed theologians have
advocated postmillennialism. Jonathan Edwards (1703-58) is a prominent
example.” He even classifies Warfield as an amillennialist, though
Warfield clearly calls himself a postmillennialist.'*”)

Simply put: Daniel Whitby was not the “founder” of postmil-
lennialism. Postmillennialism’s distinctive theme of historical victory for
the gospel is hoary with age.

Representative Adherents to Postmillennialism

As in the preceding chapter, here | will summarily list some
noteworthy adherents to postmillennialism.

In the ancient church a nascent postmillennial hope exists in Origen
(AD 185-254), Eusebius (AD 260-340), Athanasius (AD 296-372), and
Augustine (AD 354—430), to name a few leading advocates.

In the modern, post—Puritan church:

Daniel Whitby (1638-1726) Robert L. Dabney (1820-1898)
Isaac Watts (1674—1748) William G. T. Shedd (1820-1894)
The Wesley brothers (1700s) A. A. Hodge (1823-1886)
Jonathan Edwards (1703-1758) Augustus H. Strong (1836-1921)
William Carey (1761-1834) H. C. G. Moule (1841-1920)
Robert Haldane (1764-1842) B. B. Warfield (1851-1921)
Archibald Alexander (1772-1851) O.T. Allis (1880-1973)
Hodge, A. A. (1823-86) J. Gresham Machen (1881-1937)
Charles Hodge (1797-1878) John Murray (1898-1975)
Albert Barnes (1798-1870) Loraine Boettner (1903-1989)
David Brown (1803-1897) J. Marcellus Kik (1903-1965)
Patrick Fairbairn (1805-1874) Greg L. Bahnsen (1948-1995)
Richard C. Trench (1807-1886) David Chilton (1951-1997)
J. A. Alexander (1809-1860) Rousas J. Rushdoony (1916-2001)

J. H. Thornwell (1812-1862)

121. Payne, Encyclopedia of Biblical Prophecy, 596 n 24.
122. Chung in Blomberg and Chung, Historic Premillennialism, 133.
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In addition, many contemporary writers defend the viewpoint, such

as:

Reuben Alvarado
Curtis Crenshaw
John Jefferson Davis
Gary DeMar

J. Ligon Duncan IlI
John R. deWitt

Kenneth L. Gentry, Jr.

George Grant
Grover E. Gunn
Stephen J. Hayhow
Erroll Hulse
Douglas Kelly
Francis Nigel Lee
Peter J. Leithart
Donald Macleod

Keith L. Mathison
lain Murray

Gary North
Stephen C. Perks
Willard Ramsey
Andrew Sandlin
Steve Schlissel
Norman Shepherd
R. C. Sproul

Ray R. Sutton
Kenneth G. Talbot
Jack Van Deventer
James West
Douglas Wilson
Colin Wright'*®

123. See: Donald Bloesch, Essentials, 2:189-204. J. A. Alexander, Commentary
on Isaiah (1847). 0. T. Allis, “Foreword,” Roderick Campbell, Israel and the New
Covenant (1954). Greg Bahnsen, “The Prima Facie Acceptability of Postmillenni-
alism,” in Victory in Jesus (1977). Albert Barnes, Isaiah (1860). Loraine Boettner, The
Millennium (1957). David Brown, Christ’s Second (1849). Robert L. Dabney, Lectures
in Systematic Theology (1878). John Jefferson Davis, Christ’s Victorious Kingdom
(1986). Jonathan Edwards, The Works of Jonathan Edwards (1834). Matthew Henry,
Matthew Henry’s Commentary (1714). A. A. Hodge, Outlines of Theology (1860).
Charles Hodge, Systematic Theology (1871). Erroll Hulse, The Restoration of Israel
(1968). Francis Nigel Lee, Will Christ or Satan Rule the World? (1977). Marcellus Kik,
An Eschatology of Victory (1971).]). Gresham Machen, in Ned Stonehouse, J. Gresham
Machen: A Biographical Memoir (1954), 187, 245, 261. George C. Miladin, Is This
Really the End? (1972). lain Murray, The Puritan Hope (1971). John Murray, Romans
(1965) (Reymond, New Systematic Theology, 1027, speaks of Murray’s “postmillen-
nial vision of the conversion of the entire world,” and later states that a “major
contention of postmillennialism” is that “mankind of necessity must be brought
eventually to a state of virtual moral perfection” [1036]) Gary North, Millennialism
and Social Theory (1990). John Owen, The Works of John Owen, vol. 8 (1850-1853).
R.J. Rushdoony, God’s Plan for Victory (1977). Steve Schlissel, Hal Lindsey and the
Restoration of the Jews (1990). W. G. T. Shedd, Dogmatic Theology (1888). Norman
Shepherd, in Zondervan Pictorial Bible Dictionary, 4:822-823 (1975). Augustus H.
Strong, Systematic Theology (1907).). H. Thornwell, Collected Writings,vol. 4 (1871).
Richard C. Trench, Notes on the Miracles and Parables of Our Lord (1875), 88. B. B.
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Conclusion

Systematization of the various theological loci naturally develops
over time, engaging the gifts and minds of many Bible-based Christian
thinkers. Indeed, eschatology is one of the loci that has undergone the
most development in history. As | indicate earlier, eschatology is
extremely deep and involved, intertwining itself with the very essence of
Christianity itself. Because of this the antiquity of an eschatological
system, as such, is not absolutely essential to its orthodoxy. Nevertheless,
the eschatological factors in Scripture cannot have been without some
apparent impact upon the nascent development of early Christendom’s
perception of history’s flow. An eschatology lacking any historical rooting
in antiquity is rightly suspect.

Much popular literature leaves the impression that postmillennial
thought is a recent novelty. In this chapter I show that postmillennialism
has ample historical precedent in the early centuries of the Christian
church. Indeed, it has been the framework of some of the church’s best-
known thinkers. The crucial element of postmillennialism — the
presence of a biblically informed, historically relevant, and ultimately
optimistic temporal hope — is clearly present in antiquity.

Furthermore, the postmillennial position appears in more recent
centuries among noted and devout defenders of the faith. Postmil-
lennialism is not a fringe eschatology. It particularly influences the
development of the Reformed faith, as the list above demonstrates. This
is due to Reformed theology’s strong conception of God’s absolute
sovereignty and the first-century coming of Christ’s kingdom.

When we properly define postmillennialism, it expresses the glorious
hope of all of Scripture. When we carefully read its advocates, we may
better understand its antiquity and influence. The widespread confusion
regarding postmillennialism’s nature, origins, and advocates is lament-
able. The modern church, sapped of the power of hope, largely through
poor exegesis and a lack of an understanding of church history, is the
weaker for it.

Warfield, Selected Shorter Writings (1970). R. C. Sproul, “A Journey Back in Time,”
Tabletalk,23:1 (Jan. 1999): 6. Willard A. Ramsey, Zion’s Glad Morning (Simpsonville,
S.C.: Millennium III, 1990). Note: On the Puritans, see: Peter Toon, Puritans, the
Millennium and the Future of Israel (1970). See: Bloesch, Evangelical Essentials,2:197.






PART II

INTERPRETATION






5

THE REVELATION OF TRUTH

“So shall My word be which goes forth from My mouth; / It shall not return to
Me empty, | Without accomplishing what I desire, / And without succeeding in
the matter for which I sent it.” (Isa 55:11)

As I note in chapter 1 (“The Significance of Biblical Eschatology”), an
important element in the Christian philosophy of history is revelation.
God reveals himself and his will for man in the Scriptures of the Old and
New Testaments. | will not provide an apologetic for the orthodox view
of Scripture here — that would take us well beyond my focus.'
Nevertheless, | must briefly declare the orthodox view of Scripture from
which I operate as a postmillennialist.

God’s Word is Inerrant

The sixty-six books of Scripture are personally and directly revealed
by God to the human writers through the Holy Spirit’s superintending
governance by inspiration (2Ti 3:16; 2Pe 1:20-21; cp. Gal 1:11-2:21; 1Th
2:13). As Calvin puts it the Scriptures have come to us “by the ministry of
men from God’s very mouth.” Indeed, we discover in Scripture that God
so carefully revealed his word to his prophets that it could be stated of
the prophet: “I will put my words in his mouth; and he shall speak unto
them all that I shall command him” (Dt 18:18b*). Consequently, a constant

1. For this, see: Reymond, Systematic Theology, chs. 2-5. Grudem, Systematic
Theology, chs. 4-5. And the classic studies: Warfield, The Inspiration and Authority
of the Bible and Young, Thy Word Is Truth.

2. Basically my view is that of the Westminster Confession of Faith. See especially
WCF 1.

3. John Calvin, The Institutes of the Christian Religion (1559) 1:7:5.

4. Cf. Jer 1:9, 17; Jn 14:26; Ro 3:2; 1Co 2:13; 1Th 2:13. Although it is true that
the ultimate reference of Dt 18:18 is to the Great Prophet, Jesus Christ, it is also
true that this reference involves all the divinely commissioned prophets of
Scripture, establishing and authorizing the prophetic line. See: Gentry, The
Charismatic Gift of Prophecy, ch. 1.



152 He Shall Have Dominion

refrain of Scripture is, “Thus saith the Lord”: the expression occurs in
some form 3800 times in the Old Testament.’

Being the personally revealed word of the Living and True God, the
Scriptures are inerrant in their original autographa in anything they
assert. This is as true in historical and scientific matters as in spiritual and
ecclesiastical ones.’ In fact, “all of finite existence, natural and redemp-
tive, functions in relation to one all-inclusive plan that is in the mind of
God. Whatever insight man is t have into this pattern of the activity of
God he must attain by looking at all his objects of research in the light of
Scripture.” Christ dogmatically declares: “Thy word is truth” (Jn 17:17);
consequently “the Scripture cannot be broken” (Jn 10:35b). God’s wisdom
is infinite and unsearchable.® His knowledge is neither limited nor
imperfect (Job 37:16). He knows all things fully and exhaustively.” His
word is inerrant and will always be demonstrated as such in history.

Thus, the eschatological prophecies of Scripture, when properly
interpreted, must absolutely come to pass in the way God intends. If the
Bible teaches that anything is true and to be expected, then no matter
how difficult for us to imagine, no matter how strongly arrayed against
it are the historical forces of Satan, we must bow to the authority of
Scripture. We must believe that “with God all things are possible” (Mt
19:26), even if we must endure mockers who point to long “delays” in
eschatological matters (2Pe 3:3—16). No historical or philosophical argu-
ment counterpoised against Scriptural revelation regarding eschatological
eventuation should prevail in the thought of the Christian. The
fundamental framework of the Christian eschatology must be rooted
firmly in the Bible if it is to be realistic and true.

The Scriptures stand as absolute authority over man, providing a sure
record of supernaturally revealed, objective, propositional truth. We
believe the Bible to be “the only defensible philosophical position,” as
the self-attesting revelation of God.' For instance, the New Testament

5. Reymond, Systematic Theology, 5.
6.Bahnsen, “Inductivism, Inerrancy, and Presuppositionalism,” in Youngblood,
Evangelicals and Inerrancy, 199-216.
7. Cornelius Van Til, In Defense of the Faith, as cited in Bahnsen, Van Til’s Apol-
ogetic, 209.
8.Job 11:7-8; 37:5, 14, 23; Isa 40:28; 55:10ff; Ro 11:33-36.
9.Ps 147:5; Pr 15:3; Ac 15:18; 1Jn 3:20.
10. Cornelius Van Til, as cited in Bahnsen, Van Til’s Apologetic, 150. See also
194-220.
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apostles insist that men accept their authority.' The biblical commands
compel obedience for the believer, despite and against the wisdom of
man and the power of Satan. “The weapons of our warfare are not carnal,
but mighty through God to the pulling down of strong holds,” therefore
we are obliged to “cast down imaginations, and every high thing that
exalteth itself against the knowledge of God, and bring into captivity
every thought to the obedience of Christ” (2Co 10:4-5). Indeed, Paul
commands: “Be not conformed to this world: but be ye transformed by
the renewing of your mind, that ye may prove what is that good, and
acceptable, and perfect, will of God” (Ro 12:2). Consequently, “there is
not a square inch of space where, nor a minute of time when, the
believer in Christ can withdraw from the responsibility of being a soldier
of the cross. . . . Satan must be driven from the field and Christ must
rule.”"

God’s word is not only the theoretical foundation of the Christian
worldview, but is a practical revelation of Truth, serving as a motivation
to action for God’s people. It spiritually and intellectually equips the
believer for every task in every realm of human endeavor, serving as a
foundation stone for the Christian worldview (as I show in ch. 1). “All
scripture is given by inspiration of God, and is profitable for doctrine, for
reproof, for correction, for instruction in righteousness: That the man of
God may be perfect, thoroughly furnished unto all good works” (2Ti
3:16-17)."” Because of this the godly labor of the believer is “not in vain
in the Lord” (1Co 15:58).'* When the prophetic data of Scripture compel
us to a particular historical hope and certain course of action, we are in
error when we refuse them. We also stand in sinful unbelief when we
timidly doubt them.

God’s Word is Powerful
The very word of God which maps out the plan of history is also the
causative power insuring the success of that plan. We may see this from
several angles.

11. 1Co 14:37; 2Co 11:3ff; 13:2-10; Gal 1:6-9; 1Th 1:5; 2:13; 2Th 2:13-15;
3:6-15; 2Ti 2:1ff; 3:13ff; Tit 1:9; 2Pe 1:12-2:3; 1Jn 2:21-24.
12.Van Til, Toward a Reformed Apologetics, cited in Bahnsen, Van Til’s Apologetic,
22 n 65.
13. See also Heb 13:21; 2Ti 2:21.
14. Cf. 1Co 10:13; 2Co 9:8; Php 4:13.
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The Creative Word

The Bible opens with a strong and determinative statement regarding
the absolute power of God’s spoken word. The Universe exists solely
because of the exercise of God’s creative will, and is brought into being
by his sovereign, successive divine fiats. God creates the Universe by his
mere spoken word: “and God said” is a significant recurring element in
the creation record."” The creation record sets forth a creation ex nihilo
in six literal days.'® Such is the causative power of God’s word. The
Universe is not a self-evolving, naturalistic phenomenon arising from
impersonal forces and lacking meaning or purpose.

The relationship between God’s creative word and his revelatory
word is important to grasp. The Scriptures tie the two together. The
clearest evidence of this is found in Psalm 33:4-6: “For the [revelatory]
word of the LORD is right; and all his works are done in truth. He loveth
righteousness and judgment: the earth is full of the goodness of the
LORD. By the [creative] word of the LORD were the heavens made; and
all the host of them by the breath of his mouth.”

15.Ge 1:3,6,9, 11, 14, 20, 24, 26, 28, 29. See also later confirmation of this
in Neh 9:6; Ps 33:6; Ac 17:24; Heb 11:3.

16. Each of the six days of creation is a literal twenty-four-hour day: (1) “Day”
is qualified by “evening and morning” (Ge 1:5, 8, 13, 19, 23, 31), which specifically
limits the time-frame. (2) Scripture employs the very same word “day” on the
fourth day to define a time period that is governed by the sun, which must be a
regular day (Ge 1:14). (3) In the 119 instances of the Hebrew word “day” (yom)
standing in conjunction with a numerical adjective (first, second, etc.) in the
writings of Moses, it never means anything other than a literal day. Consistency
would require that this structure would function in Genesis 1 (Ge 1:5, 8, 13, 19,
23,31). (4) Exodus 20:9-11 patterns man’s work week after God’s original work
week, which suggests the literal nature of the creation week. (5) In Exodus 20:11
the plural for the “days” of creation is used. In the 702 instances of the plural
“days” in the Old Testament, it never means anything other than literal days. (6)
Had Moses meant that God created the earth in six ages, he could have employed
the more suitable Hebrew term olam. For fuller discussion, see: Gentry. and
Butler, Yea, Hath God Said? (2002). Kelly, Creation and Change (1997). Pipa. and Hall,
eds, Did God Create in Six Days? (1999). Reymond, Systematic Theology,392-96. For
adefense of Scripture from the scientific perspective, see the mass of publications
by the Creation Research Society, El Cajon, California and Answers in Genesis,
Hebron, Kentucky. For a thorough presentation of creatio ex nihilo, see Copan and
Craig, Creation Out of Nothing (2004).
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The Providential Word

God’s word providentially upholds the Universe through the
continued application of its inherent power. The God of Scripture is no
deistic Creator; he intimately and personally involves himself in every
aspect of his creation, actively maintaining and preserving it by his active
word. The divine Christ is “upholding all things (ta panta) by the word of
his power” (Heb 1:3; cf. Col 1:17; 2Pe 3:7). His word will never pass away
(Mt 24:35).

God'’s sovereignty has a great bearing upon this matter. The Scripture
teaches that the Triune God is in total and absolute control of every
eventuation in every corner of the Universe, from the smallest atomic
particle to the farthest flung galaxy. God’s total, absolute, unchangeable
control of all things is rooted in his predetermined plan from eternity
past.'” God is not a finite being, limited to the confines of time, the
succession of moments, and the competition of other forces. He is the
Eternal Now, existing always in the present (Ex 3:14). “God, from all
eternity, did, by the most wise and holy counsel of his own free will,
freely, and unchangeably ordain whatsoever comes to pass: yet so, as
thereby neither is God the author of sin, nor is violence offered to the
will of the creatures; nor is the liberty or contingency of second causes
taken away, but rather established” (WCF 3:1).

God controls the Universe as a system and rules the “natural”
phenomena on earth." “He is before all things, and in Him all things
consist” (Col 1:17; cf. Isa 45:7a; Heb 1:3). For the Christian “natural law”
is but a convenient phrase to explain the phenomena of the Universe in
terms of their orderliness. We believe in “providentially directed
regularities.”” Since the Universe is permeated by God'’s very presence
(1Ki 7:17; Ps 139:7—12; Jer 23:23-24), the Christian worldview holds that
we live in an ultimately personal Universe (Pr 15:3; Ac 17:28; Heb 4:13).
On the Christian view the Universe does not operate under its own
inherent power (naturally), but under the constant direction of the ever-

17.For more information, see the classic study: Boettner, The Reformed Doctrine

of Predestination (1932). See also: Gentry, A Biblical Defense of Predestination (2008).

Packer, Evangelism and the Sovereignty of God (1961). Steele, et al., The Five Points of

Calvinism (2004). White, The Potter’s Freedom (2000). Sproul, Chosen By God (1994).

18. Nah 1:3-6; Isa 45:7b; Ps 29; 104:21; Job 36:32; 37:3; 28:23-27; 38:12
-39:30; Am 4:7; Mt 5:45; 6:28-30; Ac 14:17.
19. Horton, Covenant and Eschatology, 78.
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present God (supernaturally). What scientists call “natural law” is actually
“divine providence,” as it appears in nature.

God governs the ebb and flow of history”® and determines the
purpose and the end of all things.”' He “works all things according to the
counsel of His will” (Eph 1:11b). The Universe and earth history exist for
God’s glory and are controlled to that end. The Universe exists neither of
itself nor for itself. “For from Him and through Him and to Him are all
things. To Him be the glory forever” (Ro 11:36). God’s omnipotence and
omniscience guarantee that the ultimate outcome of the sum total of all
the historical and universal events will conform to his plan, despite man’s
railings and Satan’s resistance (Ps 2:1-5; 59:8). God’s will cannot be
thwarted for “our God is in the heavens;/He does whatever He pleases”
(Ps 115:3). “No one can ward off His hand / Or say to Him, What hast
Thou done?” (Da 4:35b).

God controls even the minute details of life.”” His plan is not just a
vague sketch of history’s general course, nor a perceptive insight into
future possibilities. Rather it is a detailed plan controlling its every phase.
God marshals all parts of his plan in subservience to the whole. In terms
of ultimate reality, neither chance nor accident nor luck exist. All things
occur according to God’s plan, despite their random or fortuitous
appearance from our perspective.

God’s sovereign control includes even the free acts of men.”” Man has
“free moral agency.” But he cannot do just anything by an act of his will;
he is limited and can only act in terms of his nature. Man is not floating
about in a vacuum with nothing to “push” against; he operates within
God’s all-encompassing plan. He gets his “footing” up against God’s plan.
God’s controlling man, however, is not “across the board,” as our control
of another would have to be. Rather it is a control that cuts across planes:
God above and man below. Such a control secures man true significance
(he is no automaton), while guaranteeing God’s true sovereignty (all
things issue forth under the direction of his wise counsel). This is not
contradiction but mystery — mystery rooted in God’s transcendence.

20.Ezr 6:22;7:6; Ps 115:2; 135:6; Pr 21:1; Isa 44:28; 54:16; 55:11; Jer 27:5; Da
2:21;4:17, 35; Ecc 3:1-8, 11; Ro 8:28; 13:1, 4.

21.Ps 24:1;33:11; Pr 16:4; Isa 43:7; 46:10; Rev 4:11.

22.1Ki 22:28,34;Job 1:21; 2:10; 14:5; Ps 37:23; 139:16; Pr 16:33; Ecc 7:14; Isa
46:10-11; Jer 10:23; La 3:37-38; Mt 6:26; 10:29, 30; Ac 17:24-26; Ro 8:28; Eph
1:11.

23. Ge 45:5-8; Dt 2:30; Ezr 7:6; Pr. 16:1; 19:21; Jn 19:11.
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Since we are fallen, temporal, and finite creatures, we necessarily face
mystery in the perfect, eternal, and infinite being of God.

God’s control governs both the evil acts of free moral agents,” as
well as their righteous acts.”® The classic evidence of this is Peter’s
statement regarding the most evil act in history: “For truly against Your
holy Servant Jesus, whom You anointed, both Herod and Pontius Pilate,
with the Gentiles and the people of Israel, were gathered together to do
whatever Your hand and Your purpose determined before to be done” (Ac
4:27-28; cp. 2:23).

Though our holy and righteous God is not implicated in sin,
nevertheless, He ordains it and controls it toward a good end.”® God not
only ordains all the events of history, he also ordains man’s free moral
agency and the secondary causes associated with all events. The
individual agent is always responsible for his evil action. Nevertheless, his
actions are always under God’s all-controlling power. “The Son of Man is
to go, just as it is written of Him; but woe to that man by whom the Son
of Man is betrayed!” (Mk 14:21a).

The Prophetic Word

God’s powerful, determinative word issues forth in prophecy. And
prophecy is not mere prescience or a wise surmise, but is a constantly
active, irresistibly causative power in history. “So shall my word be that
goeth forth out of my mouth: it shall not return unto me void, but it shall
accomplish that which I please, and it shall prosper in the thing whereto
I sent it” (Isa 55:11; cf. Isa 46:10-11). That powerful word even slays his
enemies.”’

The Restorative Word

Regarding the material of prophetic expectation, I will demonstrate
in the course of this work that God’s word is also restorative. We should
note that upon Adam'’s Fall in Eden (whence sin enters the human race),

24.Ge 50:20; Ex 4:21; 9:12,16; Jos 11:20; Jdg 9:23; 1Sa 2:25; 16:14; 2Sa 17:14;
24:1,10; 1Ki12:11,15;22:20-23; Mt 21:42; Lk 22:22;Jn 12:39-40; 17:12; Ac 3:18;
4:27-28; 13:27-29; Ro 9:22; 11:8; 1Pe 2:8; 2Pe 2:12; Jude 4; Rev 17:17.

25.Jn 15:5,16; 1Co 12:6; 15:10; Eph 1:12; 2:10; Php 1:6; 2:12, 13; Heb 13:21.

26. Greg L. Bahnsen, “The Problem of Evil.”

27.2Th 2:8; Rev 19:15; cf. Ps 2:9 (Rev 19:15); Isa 45:23; Jer 5:14; 23:29; Eze
20:47.
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the Lord immediately speaks a restorative word of redemption. “And the
LORD God said unto the serpent, Because thou hast done this, thou art
cursed above all cattle, and above every beast of the field; upon thy belly
shalt thou go, and dust shalt thou eat all the days of thy life: I will put
enmity between thee and the woman, and between thy seed and her
seed; it shall bruise thy head, and thou shalt bruise his heel” (Ge
3:14-15).”® Hence the presence of Edenic terminology in many es-
chatological passages, as we shall see.”

Conclusion

Thus, God’s word is creative, providential, prophetic, and restorative.
History truly genuinely “his story.” God creates the world and man for his
own glory (Ro 11:36; Rev 4:11).*° The Scriptures teach that God controls
history by the exercise of his almighty wisdom and power. In fact, the
whole idea of predictive prophecy depends on this view of history, in that
for any prophesied events to occur requires that all preceding and
concurrently related events throughout the world and history must fall
into place according to plan. Almost always (Christ and John Baptist being
notable exceptions) the individual involved in the fulfillment of prophecy
is unaware that his free action is fulfilling God’s prophecy.

Our sovereign God’s word is creatively constructive. That is, it brings
reality into existence (Ge 1; Heb 11:3) and it directs all historical
processes (Isa 46:10; 55:11). This two-fold reality of the creative and
providential word links the authority of God’s word into human
experience. The psalmist notes that the word of the Lord both sover-
eignly makes and providentially governs the heavens and the earth (Ps
33:6-11). He also notes that it is his creative and sovereign word that
reveals to man righteousness and justice: “For the word of the Lord is
upright; and all his work is done in faithfulness. He loves righteousness

28. See fuller discussion of the protoevangelium in ch. 8 “Eschatology and
Creation.”
29. See: Chilton, Paradise Restored, Part Two: “Paradise: The Pattern for
Prophecy.”
30.See: Eph3:21;Php 4:20; 1Ti 1:17; 2Ti4:18; 1Pe 4:11; 5:11; 2Pe 3:18; Jude
25; Rev 1:6; 5:13; 7:12.
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and justice” (Ps 33:4-5a). God’s word/command is the standard of right
and wrong obligations, as it was in the garden of Eden.

Even Adam’s unfallen nature was not an ultimate moral standard, but
a derivative one. As Cornelius Van Til teaches, Adam was receptively
reconstructive of God’s word, rather than creatively constructive. He was
to think God’s thoughts after him on the creaturely level. Even in his
unfallen state, he knew that he was created to live by supernatural,
positive revelation, not by autonomous self-direction. The method by
which Adam knows good and evil is by obedience to God’s revelatory
word.

Thus, as evangelical Christians we must hold firmly to the
truthfulness of God’s word. We need to be like the first grade girl dealing
with her unbelieving teacher: The little girl was in art period drawing a
picture of Jonah being swallowed by a whale. Her teacher looked at the
drawing and said: “Jonah could not have been swallowed by a whale and
lived, it would have killed him.” The little girl insisted he was swallowed
by a whale because the Bible said so. But the teacher gently kept
informing the little girl of her error. In exasperation the little girl finally
complained: “When | get to heaven I am going to ask Jonah if he was
swallowed by a whale.” The teacher responded: “What if Jonah didn’t go
to heaven?” The little girl quickly replied: “Well then you can ask him.”






6

THE COVENANTS OF REDEMPTION

“Remember that you were at that time separate from Christ, excluded from the
commonwealth of Israel, and strangers to the covenants of promise, having no hope
and without God in the world.” (Eph 2:12)

In Scripture the covenant structures God’s relationship with man and
exercises a dominant influence on the flow of redemptive history. It is,
in fact, “one of the most important motifs in biblical theology.”' Indeed,
biblical theology shows that “redemption and eschatology are co-eval
throughout biblical history.”” We see this illustrated, for example, when
the Lord Jesus Christ “specifically linked the Lord’s Supper with the
eschatological perspective of the kingdom of God” (Lk 22:16, 18; cp. 1Co
11:26).°

Not only so, but as Michael Horton observes: “a biblical-theological
understanding of covenant ties things together in systematic theology
whose relations are often strained: ecclesiology (the context of the cove-
nant), theology proper (the covenant maker), anthropology (the covenant
partner), christology (the covenant mediator) soteriology (the covenant
blessings), eschatology (the covenant’s con-summation).” In light of all
of this — and especially in that eschatology is “the covenant’s consum-
mation” — the covenant concept exercises a tremendous bearing on es-
chatology.

Covenantal Scripture
Covenant Defined
We may define covenant as a legal bond that establishes a favorable
relation between parties based on certain specified terms and promises blessings

1. NDBT 419.

2. Vos, Pauline Eschatology, 325. See also: Gaffin, Resurrection and Redemption
(1978).

3. Reymond, Systematic Theology, 965.

4. Horton, Covenant and Eschatology (2002), 17.
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for faithful adherence to those terms, while threatening curses for unfaithful
departure from them.’

In a covenant the parties solemnly swear to maintain certain specified
obligations outlined therein. Scripture notes regarding God’s covenant
with Abraham: “Since He could swear by no one greater, He swore by
Himself” (Heb 6:13). As legal obligations covenant parties maintain favo-
rable relations only by faithfully keeping their stipulated terms. Of the
covenant set before Israel under Moses, we read: “I have set before you
today life and prosperity, and death and adversity. . . . | have set before
you life and death, the blessing and the curse” (Dt 34:15, 19). Obedience
to covenantal demands brings blessings; disobedience brings cursings (cf.
Dt 28:1ff; Lev 26:3ff). Thus, a covenant forms a legal bond that establishes
and protects specified rights.®

Covenant and Scripture

The Bible is very much a covenant document, as even a cursory
reading demonstrates. The biblical words for “covenant” appear often in
Scripture. The Hebrew berith occurs 285 times in the Old Testament,
while the Greek word diatheke appears thirty times in the New Test-
ament.” Thus, we might well state that “the Biblical category which does
the greatest justice to the persistence of God’s activity among his people
is the covenant relation.”® Indeed, the covenant “is the primary way in

5. We find an important study of biblical covenants in Robertson, The Christ of
the Covenants (1980). See also: Karlberg, Covenant Theology in Reformed Perspective
(2000).

6. In fact, the Hebrew word for “covenant” (berith) is probably from the Akka-
dian root beritu, which means “clasp or fetter,” indicating a bond. Moshe Weinfeld
points out the difficulty of ascertaining its etymology, but opts for this derivation
as the better one. Weinfeld, “berith,” in TDNT, 2:255. A common biblical
representation of covenantal inauguration is “to cut” a covenant, indicating the
self-maledictory oath and consequent binding obligation resultant therefrom (1Sa
11:1,2;20:16; 22:8; 1 Kgs 8:9; 2Ch 7:18; Ps 105:9; Hag 2:5). See also: EDBT 124.

7. Sometimes the Hebrew berith is translated either “confederacy” (Oba. 7) or
“league” (Jos 9:6ff; 2Sa 3:12ff) In the King James Version New Testament the
Greek word for “covenant” (diatheke) is sometimes rendered “covenant” and other
times (poorly) “testament.”

8. C. H. Dodd, cited by Richards and Schweitzer, Biblical Authority for Today,
201. This is not to say that “covenant” is the unifying principle of Scripture, or of
Reformed theology. The Scripture is much too rich and complex to be organized
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which the Bible portrays the relationship between God and his people.™
Most Bible scholars hold that the covenant idea is a dominant biblical
theme in Scripture.'

Mutually established covenants are common among the ancients, as
we see from numerous examples both in Scripture and in ancient non-
biblical texts."" By way of example, we might notice the covenants
between Abraham and Abimelech (Ge 21:22-32), Isaac and Abimelech (Ge
26:26-31), Jacob and Laban (Ge 31:43-55), Joshua and the Gibeonites (Jos
9:3-15), and Solomon and Hiram (1Ki 5:12). Such mutually established
covenants are similar to modern contracts and treaties, although with
some important differences.”” These human covenants are between
roughly equal parties: man to man.

Also appearing in Scripture are the much more important sovereignly
established divine covenants. The parties in these are decidedly unequal:
the infinite-eternal, perfect God and finite-temporal, fallen man. History-
structuring divine covenants of epochal significance include those
established with Adam (Hos 6:7), Noah (Ge 6:18),"* Abraham (Ge 15:18),"*
Israel (Ex 24:8), and David (Ps 89:3)."” Off in the future from the Old Testa-
ment perspective lay the glorious, final, consummative “new covenant”
(Jer 31:31-34). These divine covenants are unique to the biblical record,
for “outside the Old Testament we have no clear evidence of a treaty
between a god and his people.”'®

around one principle.

9.DBI, 176.

10. For example: DBI 176ff; EDBT 124-132. See also: Eichrodt, Theology of the
Old Testament, vol. 1. Kéhler, Old Testament Theology, 60ff. Von Rad, Old Testament
Theology (1962).Richardson and Schweitzer, Biblical Authority for Today.Robertson,
The Christ of the Covenants (1980). Willem Van Gemeren, “Systems of Continuity,”
in Feinberg, Continuity and Discontinuity, 2. (For a helpful bibliography of historical
treatments of covenant theology, see his footnote 1.) Vriezen, An Outline of 0Old
Testament Theology, 139ff.

11. See Kline, Treaty of the Great King (1963). Mendenhall, Law and Covenant in
Israel and the Ancient Near East (1955). Hillers, Covenant (1969).

12. Covenant and contract cannot be equated. Contracts are not established
by a self-maledictory oath under God. See North, Sinai Strategy, 65-70. See also:
Robertson, Christ of the Covenants, 127. Murray, The Covenant of Grace, 5ff.

13. The nature of that covenant is expanded in Ge 6:17-22; 8:20-22; 9:1-17.

14. See also: Ge 12:1-4; 17:1ff.

15.2Sa 7; 23:5; 2Ch 6:14-17; 21:7; Ps 89:3-4; 132:11-18.

16. Clements, Abraham and David, 83.
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I will deal with the significance of these covenants for Scripture in the
section demonstrating the relationship of “Covenant and Redemption.”

Covenant and Creation

We must even understand the world’s creation in terms of covenant.
The creation account portrays a covenantal transaction, even though it
does not employ the word “covenant” (berith)."” 1 argue this on three im-
portant bases.

First, the “basic elements of a covenant are imbedded in the Genesis
account,” even though the word is lacking.'®* When God creates Adam he
enters into a blessed relationship with him (Ge 1:26-27) that establishes
a legal bond on the basis of specified terms (Ge 2:15-17). In that bond
God promises life for obedience and death for disobedience (Ge 2:16-17;
cf. 3:15-21). This forms the essence of a covenantal relation. Even Re-
formed premillennialist Sung Wook Chung agrees: “I believe that Genesis
1 and 2 should be read from a covenantal perspective.”"”

Second, later references speak of the creation as a covenantal action.”
In Jeremiah we read: “Thus saith the LORD: If ye can break my covenant
of the day, and my covenant of the night, and that there should not be
day and night in their season” (Jer 33:20). “Thus saith the LORD: If my
covenant be not with day and night, and if I have not appointed the
ordinances of heaven and earth” (Jer 33:25).

As Robertson carefully points out, in Jeremiah 33:25 the Hebrew
structure of the verse parallels “ordinances (huqot) of heaven and earth”
with the “covenant (berith) with day and night,””' pointing back to the
orderly creation ordained of God.” This evidently harkens back to

17. See: Robertson, The Christ of the Covenants, 19-21.Van Gemeren, The Pro-
gress of Redemption, 60. EDBT 125. The word “covenant” is first used in Ge 6:18.
We must not deem this an insuperable problem for covenant theology, despite
anti-covenantal dispensationalists. One of the universally recognized covenants
of Scripture, the Davidic Covenant, lacks the word “covenant” in the accounts of
its establishment. See: 2Sa 7; 1Ch 17.

18. EDBT, 125.

19. Blomberg and Chung, Historic Premillennialism, 135.

20. We should note that even the Davidic covenant is not called a “covenant”
at its establishment (2Sa 23:5; Ps 89:3; Isa 55:3; Jer 33:21).

21. Berith and huqoth are paralleled elsewhere in Scripture: Lev 26:15; Jos
24:25; 1Ki 11:11; 2Ki 17:15; Ps 50:16; 105:10.
22. Robertson, Christ of the Covenants, 18-21. See also: EDBT 125.
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Genesis 1:14a: “And God said, Let there be lights in the firmament of the
heaven to divide the day from the night.”

Some might see this as referring to the Noahic Covenant mentioned
in Genesis 8:22: “While the earth remaineth, seedtime and harvest, and
cold and heat, and summer and winter, and day and night shall not
cease.”” But in a passage pressing the same point elsewhere, Jeremiah
employs the term “ordinance” (huqoth) to speak of the sun, moon, and
stars as bearers of light (Jer 31:35), as does Genesis 1, but not Genesis 8.
Even the reference to “stars” is lacking in Genesis 8, though appearing in
Jeremiah 31:35.

Third, Hosea 6:7a employs “covenant” when referring to Adam’s
creation. Speaking of Israel God declares: “they like Adam have
transgressed the covenant.” Although the Hebrew term °dam may be
translated either “Adam” (in particular) or “man” (in general), either
would point back to the original covenant with Adam in Eden.* Yet the
particular man “Adam” seems to be in view here for several reasons.
(1) The significance of Adam’s sin more forcefully exposes Israel’s
rebellion. Adam’s role as the great sinner is certainly familiar to the Jews
(Ge 3), for “Adam and Eve receive extensive treatment in extrabiblical
Jewish . . . sources.”” Job 31:33 serves as a parallel: “If | covered my
transgressions as Adam, by hiding mine iniquity in my bosom.” (2) If we
adopt “man” as the proper translation in Hosea 6:7, the verse would be
“altogether expressionless.”” How else could they have sinned than like
men? (3) The reference (“they have transgressed”) is directed to Ephraim
and Judah (Hos 6:4), not to the priests. Thus, the contrast is not one

23. Interestingly, Ge 6:18 applies the term “establishment” (Heb., qum) to the
Noahic covenant in a sense meaning to “re-establish.” That being so, the Noahic
covenant clearly harkens back to a formal covenant at creation in Genesis 1-2.
See: Dumbrell, Covenant and Creation, 16=20.

24. For an historical study of the various interpretations of the passage, see:
Warfield, “Hosea vi.7: Adam or Man?,” Selected Shorter Writing, 1:116-129. A.
Cohen notes that Jewish commentators have generally taken the position that
Adam’s sin in Eden is the historical reference here. See Cohen, Twelve Prophets,
23ff.

25. DJBP, 11. For example, see Josephus, Ant. 1:1:2, 3, 4; 1:2:1ff. Philo, Alleg.
Interp. 1:29,30; 2:4,7,9; Cherubim 1:1, 3; 2:12, 16; Posterity 3; 11; 25; Confusion 33;
2 Enoch 58, 218; Jubilees 3:1-7.

26.K-D, 4:594. See also: EDBT, 125.
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between priests and ordinary men, but between “Ephraim and Judah” —
and the historical Adam.

Certainly the Scriptures are pre-eminently a covenant document. God
even employs covenant in creating the world.

Covenant and Redemption

We may trace Scripture’s unity through the unity of the covenants,
which set forth the overarching Covenant of Grace. The heart of God’s
“covenants of the promise” (diathekon tes epaggelias, Eph 2:12) is: “I will
be your God and you will be My people.” This idea occurs many times in
Scripture.”” God establishes his redemptive covenants in order to secure
a favorable relationship between him and his people.”® By means of the
covenant, God’s people are intimately related to the Lord of heaven and
earth.”” “The covenant of redemption and grace that governs the Bible
begins with Abraham, and it is here that the main image patterns of the
covenant become firmly established.”

Covenantal development is onion-like, layer upon layer: “Each
successive covenant supplements its predecessors.”™' We may easily see
this in comparing the structural and thematic continuity between the
covenants.”” For instance, when preparing to establish the Mosaic

27.Ge 17:7;Ex 5:2;6:7;29:45; Lev 11:45;26:12,45; Dt 4:20; 7:9; 29:13-15; 2Sa
7:24;Ps 105:9;1sa 43:6; Jer 24:7;31:33;32:38; Eze 11:20; 34:24;36:28;37:23; Hos
1:10; Zec 8:8; 13:9;2Co0 6:18; Rev 21:3, 7. God’s people are his “special treasure,”
His “own possession,” “his people,” and the like, Ex 19:4, 5; Dt 4:20; 9:26, 29;
32:9; 1Ki 8:51, 53; 2Ki 11:17; 2Ch 23:16; Ps 28:9; 33:12; 78:71; 94:14; Isa 19:25.

28. This, of course, would not include the pre-Fall Creation Covenant.

29. We see redemption’s covenantal structure reflected in forensic terminol-
ogy, such as “judgment/condemnation” (krinein), “justification” (dikaio), “impu-
tation” (logizomai), “judgment seat” (bema), God as “judge” (dikaois), judgment
based on “law” (nomos), etc. In Ac 16:4 the dogmata kekrimena (“decrees having
been decided upon”) is “court-terminology.” Vos, Pauline Eschatology, 268.

30.DBI, 177.

31. Robertson, Christ of the Covenants, 28. Earlier dispensationalists held that
“the dispensation of promise was ended when Israel rashly accepted the law.”
SRB, 20n. Rashly accepted? Though recanted by later dispensationalists, this bold
statement well illustrates what is still a continuing tendency in dispensationalism
to a strong discontinuity between the covenants. See: “95 Theses of Contention
Against Dispensationalism” at www.againstdispensationalism.com.

32. In passing | will note only briefly that we could include the three initial
covenants in the survey to follow, as well. All serve as foundations to God’s
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covenant “God remembered his covenant with Abraham” (Ex 2:24).*
Those living under the Davidic Covenant often refer to the Mosaic
Covenant frequently,* as well as to the Abrahamic.” And, of course, the
new covenant relationship to earlier covenants appears in the very
formula of the new covenant: “Behold, the days come, saith the LORD,
that I will make a new covenant with the house of Israel, and with the
house of Judah” (Jer 31:31%).

Interestingly, Ezekiel combines the Abrahamic, Mosaic, and Davidic
covenants in the chapters in which he deals with the new covenant:

And David my servant shall be king over them [Davidic|; and they all

shall have one shepherd: they shall also walk in my judgments, and

observe my statutes, and do them [Mosaic]. And they shall dwell in

the land that [ have given unto Jacob my servant, wherein your

fathers have dwelt [Abrahamic|; and they shall dwell therein, even

they, and their children, and their children’s children for ever: and

my servant David shall be their prince for ever [Davidic]. Moreover

I will make a covenant of peace with them; it shall be an everlasting

covenant with them [New]: and I will place them, and multiply them,

and will set my sanctuary in the midst of them for evermore. (Eze

37:24-26)
Willem Van Gemeren notes that “the promises of these covenants were
renewed and enlarged throughout the history of redemption, even when
the external conditions of the covenant relationship changed. McComis-
key concludes, ‘The elements guaranteed by the promise covenant
undergo amplification and enrichment in their expression in the major
administrative covenants.”’

redemptive purpose: The creation covenant establishes man as the image of God,
whom God will redeem (Ge 1:26-28). The Adamic covenant accounts for both
man’s sinfulness and redemption’s actual initiation that will overcome that sin (Ge
3:15). The Noahic covenant preserves the world so that God’sredemptive purpose
might be realized (Ge 8:22).

33. A number of Scriptures speak of the Promised Land’s conquest under the
Mosaic covenant in developing the Abrahamic: Ex 3:16, 7; 6:4-8; Ps 105:8-12,
42-45; 106:45.

34.2Sa 7:6, 23; 1Ki 2:3ff,; Ps 77:20; 103:7; 105:26; Da 9:11, 13; Mic 6:4.

35. 1Ki 18:36; 2Ki 13:23; 1Ch 16:15-18; 29:18; 2Ch 20:7; 30:6; Neh 9:7; Ps
105:6, 9, 42; Isa 41:8; 51:2; Jer 33:26.

36. See also Eze 34:20ff, where the new covenant relates to the Davidic.

37.Van Gemeren, Progress of Redemption, 454.
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In the new covenant era itself we discover continuity with the
preceding covenants. Romans 16:20 harkens back to the Adamic
Covenant. Second Peter 3:5-7 draws a parallel with the Noahic Covenant.
Romans 4:16 founds the new covenant on the Abrahamic. Romans 15:12
harkens back to the Davidic covenant. As mentioned above, Paul sums up
the various Old Testament covenants as being “the covenants [plural] of
the promise [singular]” (Eph 2:12). Both a basic unity as well as a pro-
gressive development undergirds God’s covenants. From his Reformed
premillennial perspective, Chung approvingly cites Gordon R. Lewis and
Bruce a Demarest: “It is important to appreciate that Reformed covenant
theology has definite merits in promoting ‘the unity of the covenant of
grace, being essentially the same from Genesis 3:15 through Revelation
22:21. It also has strengths in affirming ‘a unity of soteriological purpose.
Both Testaments set forth identical promises, the same spiritual life, and
the same means of salvation, namely, faith in God’s promises.”® Thus,
when the new covenant comes in Christ’s ministry, we reach “the fullness
of time” (Gal 4:4; cp. Mk 1:15).” And these covenants concern
redemption — a redemption, as we shall see, that shall overwhelm the
world.*

The major competitor to covenantal theology among evangelicals
today is dispensationalism.”’ Dispensationalism allows the historic,
biblical covenants to play a large role in its theology.* Yet dispensational

38. Chung in Blomberg and Chung, Historic Premillennialism, 134. Emph. his.
39. “That the Covenant is a basic assumption throughout the New Testament
is evident from such passages as: Lk 1:72; 22:20; Mt 26:28; Mk 14:24; Lk
24:25-27;]Jn 6:45; Ac 2:39; 3:25; R0 11:27; 1Co 11:25; 2Co 3:6ff; Gal 3:14-17; Eph
2:12; Heb 7:22; 8:6—-13; 9:1, 15-20; 10:16; 12:24; 13:20. The basic idea, nature,
and purpose of the covenants made with Abraham, Israel, and David are carried
over into the New Covenant and require no explicit repetition in the New
Testament.” Campbell, Israel and the New Covenant, 53n.
40. See ch. 9 “Eschatology and Anticipation” for the postmillennial signif-
icance of these covenants.
41. See ch. 3 “The Pessimistic Millennial Views” for a definition of dispen-
sationalism.
42.The role of covenants in dispensationalism produces a strange anomaly in
the system: it results in a pandemonium of history-structuring devices. History is
divided by dispensations, while at the same time it is structured by covenants —
covenants that do not always coincide with the dispensations! For instance, the
Abrahamic Covenant is considered unconditional and everlasting, but the
dispensation of promise (the Abrahamic era) is closed by the giving of the Law.
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theology and covenantal theology are, in the final analysis,
“irreconcilable.” Indeed, “reformed covenant doctrine cannot be
harmonized with premillenarianism”* because the dispensationalist’s
“dispensations are not stages in the revelation of the covenant of grace,
but are distinguishingly different administrations of God in directing the
affairs of the world.” Thus, the major difference between covenantal
theology and dispensational theology is that covenantal theology traces
a relentless forward moving, unified, and developmental redemptive
progress, generally understood in Reformed theology as the Covenant of
Grace. Dispensational theology, however, maintains two peoples of God
serving two different historical purposes. It also moves forward rather
fitfully, backing up in the final dispensation to a Jewish era exalting the
old covenant people, rebuilding a physical temple, and re-instituting a
sacrificial cultus in the millennium.*

For better or for worse the very system name “dispensationalism”
tends to throw the focus on the system’s discontinuous, compartmental
view of history, despite dispensationalists’ protests.”’ This is because “a
dispensation is a distinguishable economy in the outworking of God’s
purpose. If one were describing a dispensation he would include other
things, such as the ideas of distinctive revelation, testing, failure, and
judgment.”® So, as noted in the preceding paragraph, dispensations “are

See: Robertson, Christ of the Covenants, 202ff, 211.

43. Feinberg, Millennialism, 87.

44. Feinberg, Millennialism, 69.

45. Ryrie, Dispensationalism, 17.

46. And this is only after leaping over the parenthetical Church Age, during
which the “prophetic time clock” stops. Feinberg, Millennialism, 150. In
recognizing this debilitating, systemic problem, some dispensationalists are
radically altering dispensationalism in trying to deal with it: Progressive
Dispensationalism. See: Feinberg, Continuity and Discontinuity (1988). Blaising and
Bock, Progressive Dispensationalism (1993).

47.0f covenant theologians, Pentecost writes: “These theologians claimed that
they alone had a system that unified the Scriptures into a consistent whole; any
other, they insisted, destroyed the unity of the Bible.” Pentecost, Thy Kingdom
Come, 9.

48. Ryrie, Dispensationalism, 28. This definition is really not true to the system
and contradicts Ryrie’s assertions elsewhere. For dispensationalism posits two
purposesin history: “The dispensationalist believes that throughout the ages God
is pursuing two distinct purposes: one related to the earth with earthly people
and earthly objectives involved, which is Judaism; while the other is related to
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not stages in the revelation of the covenant of grace, but are distinguish-
ingly different administrations of God in directing the affairs of the
world.”*

This necessarily fragments biblical history. In fact, as one dispensa-
tionalist notes, “the more one moves in the continuity direction, the
more covenantal he becomes; and the more he moves in the discon-
tinuity direction, the more dispensational he becomes.” Certainly then,
discontinuity in redemptive history is a major effect of dispensationalism.
Even historic premillennialists fault dispensationalism’s fragmentation of
redemptive history and the Bible: “One cannot emphasize strongly
enough that this [dispensational] hermeneutic is utterly foreign to the
early church. . . . The fundamental conviction that binds patristic
interpretation together [is that] the Bible is a unified book whose theme
is Jesus Christ.”' I will show later that this has a major bearing on the
development of God’s redemptive purpose in history and thus on Scrip-
ture’s eschatology, when | compare the catastrophically introduced
millennial kingdom of dispensationalism and the gradually developed
kingdom of postmillennialism.>

Although Scripture specifies and implies many covenants, God’s
overarching redemptive purpose throws a special emphasis on a select
few. These covenants include the Abrahamic, Mosaic, Davidic, and
Christ’s new covenant. Unfortunately, dispensationalism suggests a
secular understanding of some divine covenants, rather than a redemp-
tive one (e.g., the Creation, Adamic, and Noahic Covenants). | will prove
this in a later chapter when I focus on the postmillennial outworking of
redemption.”

heaven with heavenly people and heavenly objectives involved, which is
Christianity” (Ryrie, 39, citing Chafer). It is remarkable that this statement allows
the religion of Judaism (not just Israel the people) to have an equal role in history
with the Christian religion — even in the future, post-Christian millennium! And
even more remarkable is Ryrie’s expressed satisfaction following this statement:
“This is probably the most basic theological test of whether or not a man is a
dispensationalist, and it is undoubtedly the most practical and conclusive” (39)!

49. Ryrie, Dispensationalism, 16.

50. Feinberg, Continuity and Discontinuity, xii; see also 64. Feinberg is a dis-
pensationalist.

51. Chung in Blomberg and Chung, Historic Premillennialism, 119.

52. See Part Three, below.

53. See ch. 9: “Eschatology and Anticipation.”
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Covenantal Obligation

Due to Scripture’s covenantal emphasis, man’s obligations are not
fundamentally individualistic, but rather corporate. As we shall see in
later chapters, this fits well with a postmillennial eschatology and its
strong view of social responsibility.>* Here I will briefly outline the case
for covenantalism’s societal obligations.

God purposefully creates man as an organic, unified race.”® Whereas
all mankind traces its origin back to Adam, including Eve herself (Ge
2:21-22; Ac 17:26), God creates animals en masse (Ge 1:20-25). He even
creates angels en masse as non-procreative, disconnected individuals (Mt
22:30).

The human race’s organic unity is vitally important to God’s
redemptive plan, as we see in Romans and 1 Corinthians. Adam is the
federal head of all mankind, a legal representative. In him we are legally and
judicially dead (Ro 5:12-19; 1Co 5:22). Christ is the federal head of all
those “chosen out of” (eklektos) mankind. In him God declares us legally
and judicially alive (Ro 5:15-19; 1Co 15:22). Christ becomes flesh in order
that he might attach himself to the unified race and become its Redeemer
(Php 2:5fT; Heb 2:14).>°

We may see the social implications of God’s covenant in his
establishing it with Abraham and his seed (Ge 12:1-4). Israel’s organic
connection appears in her portrayal as a vine (Ps 80:8-16; Isa 5:1-7). In
addition, when God makes covenant with Israel in the wilderness it in-
cludes future generations (Dt 5:3).

Because of this God specifically promises covenant blessings and
warns of covenant curses running in communities. Deuteronomy 28 and
Leviticus 26 detail community curses and blessings that run from
generation to generation and expansively cover the broader community.
We see this covenantal factor also in Israel’s history. For example, the
whole nation suffers defeat in war due to Achan’s grievous sin (Jos 7:1).

54.See North, Millennialism and Social Theory (1990). Rushdoony, God’s Plan for
Victory (1977).

55. The development of the seed-line in history is a significant aspect of the
biblical revelation, as the Scripture genealogies attest. See especially Mt 1 and Lk
3.

56. Angels experience no corporate guilt. But neither do they experience
salvation (Heb 2:16).
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They were learning corporate responsibility through this “lesson” from
God. Outside of Israel God destroys pagans for their corporate evil.”’

Neither may we properly understand Christianity in terms of radical
individualism. By God’s grace, we are in covenant with him as a com-
munity. We see this from a number of angles: (1) God grafts us into the
community of his people as a branch into a tree (Ro 11:17-18). (2) God
adopts us into the commonwealth of Israel so that we may partake of the
covenants of “the promise” (singular, Eph 2:12-16). Thus, we are in the
“household” of God (Eph 2:19-22) as stones in a building (1Pe 2:5). (3)
God constitutes us as one, inter-related body (1Co 12:12-27). (4) We are
part of one, connected vine (Jn 15:1-8). (5) Our blessings as members of
the Christian community flow from our Head, Jesus Christ, through the
body to us (Eph 1:20ff).

The common societal unit among men is the family. Family solidarity
involves covenantal succession, as we see from the following:

* God establishes marriages the world’s first institution (Ge
1:26-28; 2:18-24; Mt 19:4) and as a permanent obligation among
men (Ge 2:24; Mt 19:5, 6).

* For Adam to fulfill his dominion mandate requires family pro-
creation and solidarity (Ge 1:28 3:16; 4:1).

* The Bible clearly illustrates family solidarity in God’s sparing the
families of righteous men during judgments (e.g., Noah, Abraham,
and Lot>).

* Due to this covenant, responsibilities center around the family:
God expects diligent child training (Dt. 6:4ff; Ps 78:1ff; Proverbs,
passim). His law protects the family (Pr 13:22; 19:14; 1Ti 5:8).
Three of the Ten Commandments specifically guard the family (Ex
20:12, 14, 17), while the others easily relate to the family.

* The Scripture declares families to be an heritage from the Lord.”
Fruitfulness is a blessing, whereas barrenness is lamented.®

57.Jos 2:10; 6:21; Ex 20:16-18; Jos 8:1, 2, 24-29; 10:29-43; 1Sa 15:3. Cf. Lev
18:24-27. See: Gentry, God’s Law in the Modern World, ch. Bahnsen, Theonomy in
Christian Ethics, Part 7.

58. Ge 6:8,9,18;7:1,7; 12:1-3; 17:1, 2, 7; 19:12-16.

59.Ps 127; 128; Ge 33:5; 48:9; Isa 8:18.

60. Ge 25:41; Ex 23:26; Dt 7:14; Ps 113:9.
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* God’s blessings run in family generations, as we see in the cases
of Noah, Japheth, Abraham, Rahab, and covenant people in
general.”' By the same token, God's curses also run in family
generations.®

Because of God’s covenantal love, he graciously sanctifies the off-
spring of the covenant faithful (1Co 7:14; Ro 14:17). In the New Testa-
ment he frames his blessings in terms including family generations,
rather than terms excluding family generations (Ac 2:38, 39; 16:31;
11:14).%

In all of this we learn something of the Christian faith’s wider
obligations. “We should always bear in mind that there is a collective
responsibility, and that there are always sufficient reasons why God
should visit cities, districts or nations with dire calamities.”** In the soil
of covenantal corporate responsibility, postmillennial eschatology takes
root then grows under the life-giving light of God’s Word.

Objective Blessedness

The covenantal foundation of eschatological hope encourages our
anticipating God’s historical blessings in time and on earth.* The biblical
worldview concerns itself with the material world, the here and now. We
see Christianity’s interest in the material here and now in God’s creating
the earth and man’s body as material entities, and all “very good,”® in
Christ’s coming in the flesh to redeem us,* in his Word directing us for
living in the present, material world,”® and in God’s leaving us on earth
for our fleshly sojourn and not removing us once we are redeemed.* Due
to these four observations, Christians have a genuine concern with their
objective environment. And as we shall see, this comports well with the
postmillennial outlook for history.

61.Ge 9:9;9:27; 17:2-7; Jos 2:12-14; Ps 103:17,18; 105:8; 115:13, 14; 37:25,
26; Pr. 3:33.

62.Ex 20:5;34:6,7; Dt 5:9. Note: Ge 9:24-25; Hos 9:11-17; Ps 109:1, 2,9, 10;
Pr 3:33.

63. See: Gentry, Nourishment from the Word, ch. 2 “Infant Baptism.”

64. Berkhof, Systematic Theology, 260.

65. See: North, Millennialism and Social Theory.

66. Ge 1:1-31; 2:7.

67.Ro 1:3;9:5; 1Jn 4:1-3.

68.Ro 12:1-2; Eph 5:15-17; 2Ti 3:16-17.

69.]Jn 17:15; Job 14:5; 2Co 5:9-10.
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Furthermore, eventually all men will enter the spiritual world, the
eternal realm (either heaven or hell).”” But again, prior to our entering the
eternal state, all men live before God in the material world,”" which he
creates for His own glory and as our place of habitation.”” We may,
therefore, expect his covenant sanctions (blessings for the righteous;
curses for the unrighteous) in history.

In Deuteronomy 28 and Leviticus 26 we see the objectivity of
covenantal blessing, which undergirds the postmillennial eschatology.
When God’s covenant people are faithful to his Law-word, he will bless
them in all areas of life.”> When they fail him, his curses will pursue them
to overtake them (Dt 28:15-68; Lev 26:21-39).

A number of biblical references allude to God’s objective blessings.
Among these blessings are reduced disease,” abundant food,”
lengthened life spans,” fruitful offspring,” economic prosperity,”
cultural stability, and social peace.” In fact, such passages provide the
biblical basis for historical progress: not just linear movement, but up-
wardly linear progress.

We must keep life’s material blessings in perspective. Nevertheless,
Christ promises them for his people: “Seek first the kingdom of God and
His righteousness, and all these things shall be added to you” (Mt. 6:33).
He even promises His people that if they leave all for him, they will
receive many times more in this life: “Then Peter said, ‘See, we have left
all and followed You.’ So he said to them, ‘Assuredly, I say to you, there
is no one who has left house or parents or brothers or wife or children,

70. 2Co 5:8; Php 1:23; Lk 16:22-23. See ch. 12 “Eschatology and Consum-

mation.”

71.2Ch 16:9; Ps 33:13-15; Pr 15:3; Ac 17:28; Heb 4:13.No U. S. Supreme Court
“right-to-privacy” decision can alter this truth.

72.Ps 24:1; 115:16; Pr 15:3; Da 5:23; Ac 25:24-31; Rev 4:11.

73.Dt 28:1-14; Lev 26:3-20, 40-46. Cf. Ps 37:25; 112:1-3; Pr 13:22.

74. Ex 15:26; 23:25; Dt 7:15; Ps 103:3.

75.See Ex 23:24-25; Dt 8:7-9; Ps 67:6; Isa 30:23-24; 65:21-23; Jer 31:12; Eze
34:26-27;36:29-38; Am 9:13; Zec 8:12ff.

76. Dt 4:40; 5:33; 32:46, 47; Isa 65:20; Zec 8:4.

77.Dt 5:29; 7:13.

78.Dt 7:12—-16; 8:18; 28:1-15; Ps 112:3; Pr 13:22. See: Gary North, “An Out-
line of Biblical Economic Thought,” in North, An Introduction to Christian Economics,
ch. 18.

79.Jos 1:5; Isa 2:4; Mic 4:3; Isa 11:6-9.
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for the sake of the kingdom of God, who shall not receive many times
more in this present time, and in the age to come everlasting life”” (Lk
18:28-30).

Conclusion

The various divine covenants are “the covenants of the promise” (Eph
2:12). The covenant concept runs throughout Scripture. It frames God’s
creational process, structures his dealings with man, and, most
importantly for this book’s thesis, insures his divine program’s success in
history. This program is not about the defeat of Christ’s redemptive work
in history. The gospel of salvation, the building of His church, and the
establishment of his comprehensive, worldwide kingdom lead to
Christendom and the victory of the faith over all opposition.*

Covenantal theology’s decline in the late nineteenth century leads to
the decline of postmillennialism and to the decline of Christian influence
in society. Postmillennialism is fundamentally covenantal, presenting a full-
orbed Christianity in its pristine authority and power. The specific covenants
of the Old and New Testaments support the postmillennial position, as
I will show in greater detail as I continue this study.

80. Gentry, The Greatness of the Great Commission (2009).
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THE HERMENEUTIC OF SCRIPTURE

Knowing this first, that no prophecy of Scripture is of any private inter-
pretation. (2Pe1:20)

An issue receiving much attention in the eschatological debate
among evangelicals is hermeneutics: the principles governing biblical
interpretation. How are we to approach the biblical prophecies in order
to gain a proper understanding of their meaning and significance? For
instance, what are the prophets’ historical expectations regarding eschat-
ological eventuation? Although I will not go deeply into hermeneutic
discussion,' certain aspects of the debate must be highlighted. Several
full-length books on the market more than adequately set forth the
principles of biblical interpretation.?

I would note, however, that postmillennialism is committed to the
position that the Lord Jesus Christ and his inspired apostles should be
our guide in interpreting God’s Old Testament revelation. We would
agree with amillennial theologian Richard B. Gaffin, who expresses the
matter well:

Is the New Testament to be allowed to interpret the Old as the best,
most reliable interpretive tradition in the history of the church (and
certainly the Reformed tradition) has always insisted? Does the New
Testament as a whole — as the God-breathed record of the end
point of the history of special revelation — provide the controlling
vantage point for properly understanding the entire Old Testament,
including its prophecies?’

1. For the most part my hermeneutic will be illustrated below in the actual
exposition of key passages in Part IlI: Exposition.

2. See: Silva, Has the Church Misread the Bible? (1987). Kaiser and Silva, An In-
troduction to Biblical Hermeneutics (2007). Milton Terry’s classic on the history of
interpretation is also helpful: Biblical Hermeneutics (2001; rep. 1898). For helpful
critiques of the dispensational method see: Gerstner, Wrongly Dividing the Word
of Truth (1991), Part 2; Poythress, Understanding Dispensationalists (1987).

3. Gaffin, in Barker and Godfrey, Theonomy, 216-27.
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This is very much different from the dispensationalist approach to the
Old Testament which “requires only its own grammatical-historical
interpretation, regardless of how a New Testament writer uses it.”*
Dispensationalists claim by this statement to have a better interpretation
of the Old Testament than do Christ and the Apostles! In fact, even
historic premillennialists disagree with dispensationalism on this point,
aligning themselves with historic Christian orthodoxy in biblical
interpretation: Premillennialist Sung Wook Chung argues that “one
cannot emphasize strongly enough that this [dispensational] hermeneutic
is utterly foreign to the early church. ... The fundamental conviction that
binds patristic interpretation together [is that] the Bible is a unified book
whose theme is Jesus Christ.”

Three particularly important issues for the eschatological debate that
I will consider are: literalism, preterism, and Israel.

Literalism and Prophecy

Especially since the rise to prominence of dispensationalism in the
late nineteenth century, interpretive principles have become a major
focus of eschatological discussion.® One of the classic dispensationalist’s
leading arguments is the claim to consistent interpretive literalism.
Charles C. Ryrie sets forth interpretive literalism as a sine qua non of this
leading branch of dispensationalism: “Dispensationalists claim that their
principle of hermeneutics is that of literal interpretation. . . . The dispen-
sationalist claims to use the normal principle of interpretation consistently
in all his study of the Bible.” Thomas D. Ice declares: “Futurism . . . is the
only approach that can consistently apply literal interpretation.” Earl
Radmacher states: “It is so utterly fundamental to understand that the
foundational premise of dispensationalism is not theological but herme-
neutical.” Paul N. Benware calls it a “face value” form of interpretation.'

4. PEBP, 140.

5. Chung in Blomberg and Chung, Historic Premillennialism, 119.

6. For the evolution of literalism in fundamentalism, see: Marsden, Fundament-
alism and American Culture (1980).

7. Ryrie, Dispensationalism, 80, 82.

8. Thomas Ice in PSB, 1312.

9. Earl D. Radmacher, “The Current Status of Dispensationalism and Its Es-
chatology,” in Kantzer and Gundry, Perspectives on Evangelical Theology, 166.

10. Benware, Understanding End Times Prophecy, 20.
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Since Ryrie is perhaps the most prominent and respected classical
dispensationalist, a few examples of literalism from his writings serve as
illustrations of the classic dispensational approach to hermeneutics. For
instance, he chides Mickelsen for suggesting that the ancient weapons
and chariots of Ezekiel 39 (which both Ryrie and Mickelsen deem to be
in the future) are symbolic equivalents of modern weaponry: “If specific
details are not interpreted literally when given as specific details, then
there can be no end to the variety of the meanings of a text.”'' Here the
principle of consistent literalism is so vigorously held that we are left
with what non-dispensational evangelicals consider an absurdity, despite
attempts at formal explanations.'

But Ryrie is not alone in this bizarre line of reasoning. Robert L.
Thomas even goes so far as to place Jesus and the armies of heaven on
literal horses at his second advent from out of heaven — and suggests a
special creative act for explaining horses in heaven (which would
apparently also cover their ability during the second advent from heaven
to survive the sub-zero, high altitude temperatures, rarified air, and then
scorching friction upon entering the earth’s atmosphere). Of Revelation
19:14 he argues: “These are real armies and horses, not imaginary ones
. . . . The origin of the horses need not create a problem as they
conceivably are a special creation of ‘The Word of God’ for the purposes
of this occasion.””

Elsewhere, Ryrie writes: “Jerusalem will be exalted (Zec 14:10), and
there is no reason to doubt but that this will be literal and that the city
by means of certain physical changes shall be exalted above the sur-
rounding hills”!"* John Walvoord concurs: “topological changes will take
place which apparently will elevate Jerusalem so that waters flowing from
Jerusalem will go half to the eastern sea, or the Sea of Galilee, and half
to the western sea, or the Mediterranean.”"” Their literalism on this issue
even appears in the most symbolic book in Scripture. Of Revelation 16:20

11. Ryrie, Dispensationalism, 89-90. Elsewhere he suggests that horses will play
arolein Armageddon because of Ezekiel 38:4, 15. Ryrie, The Living End (1976), 54.
See also Charles H. Dyer, “Ezekiel,” in BKC 1:1301.

12. “With the worldwide catastrophes evident 